Hillel Skolnik: The Power of VVoice
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Genesis 3:8

(8) They heard the sound of the LORD God moving about in the garden at the breezy time of
day; and the man and his wife hid from the LORD God among the trees of the garden.
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Rashi on Genesis 3:8:1

(1) "wnw AND THEY HEARD — There are many Midrashic explanations and our Teachers
have already collected them in their appropriate places in Genesis Rabbah and in other
Midrashim. I, however, am only concerned with the plain sense of Scripture and with such
Agadoth that explain the words of Scripture in a manner that fits in with them. yw»w>y AND
THEY HEARD — What did they hear? They heard the sound of the Holy One, blessed be He, as
He walked in the garden (see Genesis Rabbah 19:12).
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Ramban on Genesis 3:8:1

(1) Moving (or “walking”) in the Garden. They said in Breishit Rabbah that Rabbi Chilfi said,
"We heard that there is a moving around of voice as it is written, 'They heard the sound of the
Lord God moving about in the garden.” And thus wrote Rambam in the Guide to the Perplexed
and so it was the opinion of Rabbi Avraham that "moving around" has a sense of sound similar
to "She shall rustle away like a snake." (Jeremiah 46:22
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Radak on Genesis 3:8:1

(1) wwnw, some commentators explain what happened not as G’d’s voice “walking,” but as
Adam and Chavah walking and hearing the voice of G’d while going for a walk. If that were
correct, the word “they heard” should have been written after our being informed that they had
been walking in the garden. Besides, the word 7%7n% should have been in the plural mode. The
correct interpretation of the verse is: while Adam and Chavah went for a walk they heard the
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voice of G’d “going for a walk.” We have a precedent for this, i.e. the “voice” of the serpent
being described as “walking” in Jeremiah 46,22.
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Genesis 27:20-23

(20) Isaac said to his son, “How did you succeed so quickly, my son?” And he said, “Because the
LORD your God granted me good fortune.” (21) Isaac said to Jacob, “Come closer that I may
feel you, my son—whether you are really my son Esau or not.” (22) So Jacob drew close to his
father Isaac, who felt him and wondered. “The voice is the voice of Jacob, yet the hands are the
hands of Esau.” (23) He did not recognize him, because his hands were hairy like those of his
brother Esau; and so he blessed him.
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Rashbam on Genesis 27:22

(1) 2py> 7 71, seeing that Esau and Yaakov were twins, their voices were similar to one
another. This made it easy for Yitzchok to err as to who was in front of him if he were to rely
only on his sense of hearing. Having first established that unlike Yaakov who was smooth

skinned, the son in front of him was hairy, Yitzchok was now faced with a dilemma whether to

trust his sense of hearing or his sense of touch.
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Or HaChaim on Genesis 27:23:1

(1) ww 5792 170 1977 92 19917 XY, he did not recognise him since his hands were like those of
Esau. Isaac rejected the doubt created by Jacob's voice since a person can change his voice or the
listener may mistake a voice for that of someone else, whereas he cannot change the hairs on his
hands, a very distinctive mark of identification.
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Chizkuni, Genesis 27:22

(1) .apy> p 7, “the voice is distinctly the voice of Yaakov;” Yitzchok was not willing to base
his judgment on the voice alone, as people are apt to disguise their voices on many occasions,
both voluntarily and involuntarily. However he did not let this disturb him as the evidence of

Yaakov’s arms and hands which were hairy were a much better indication that Esau indeed was

standing in front of him. This was why he proceeded to give him the blessing he had intended to

give Esau.
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Rashi on Genesis 27:21:1-22:1



https://www.sefaria.org/Genesis%2027:20-23
https://www.sefaria.org/Genesis%2027:20-23
https://www.sefaria.org/Rashbam%20on%20Genesis%2027:22
https://www.sefaria.org/Rashbam%20on%20Genesis%2027:22
https://www.sefaria.org/Or%20HaChaim%20on%20Genesis%2027:23:1
https://www.sefaria.org/Or%20HaChaim%20on%20Genesis%2027:23:1
https://www.sefaria.org/Chizkuni,%20Genesis%2027:22
https://www.sefaria.org/Chizkuni,%20Genesis%2027:22
https://www.sefaria.org/Rashi%20on%20Genesis%2027:21:1-22:1
https://www.sefaria.org/Rashi%20on%20Genesis%2027:21:1-22:1

(1) 7wnxy R 7wa STEP NEAR, | PRAY THEE, THAT | MAY FEEL THEE — Isaac said to
himself, “It is not Esau’s way to mention the name of God so readily, and this one says,
“Because the Lord thy God caused it thus to happen to me! 2py° 7 (Genesis Rabbah 65:19). (1)
THE VOICE OF JACOB, because he speaks in an entreating strain —“Arise I pray thee.” Esau,
however, spoke in a harsh strain (v. 31) “Let my father arise” (Midrash Tanchuma, Toldot 11).
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Exodus 19:19

(19) The blare of the horn grew louder and louder. As Moses spoke, God answered him in
thunder.

00T MAY NPT

(R) 7apa 227> wRTaAPa° PO DIR WD VAW 1P T RPN 2P 22w DIpa 11w 2vTRRT DI 1
7AW IR W IR TRA PIM TN Awawn? ¥nwa 90w P DR mx 1.

Chizkuni, Exodus 19:19

(1) a7 nwn, “Moses would be speaking,” he would be speaking with G-d, but his voice could
not be heard except by G-d. This is why the Torah writes that G-d answered him in a loud voice.
This was also because the sound of the blasts from the shofar which are described as loud, would
have to be overpowered by G-d’s voice.

"In thunder” - in a thunderous voice - Jewish Study Bible
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Rashi on Exodus 19:19:1-3

(1) &0 prm 921 WAXED LOUDER AND LOUDER — The manner of an ordinary person is
that the longer he continues to blow a trumpet the sound he produces becomes weaker and
fainter; but in this instance it went on getting stronger. And why was it thus (i. e. not so loud) at
first? To make their ears receptive to as much as they were able to hear (Mekhilta d'Rabbi
Yishmael 19:19:1). (2) 727 nwn MOSES SPAKE — When Moses was speaking and proclaiming
the Commandments to Israel — for they heard from the Almighty’s mouth only the
Commandments »21x and 72 77> &2, whilst the others were promulgated by Moses — then the
Holy One, blessed be He, assisted him by giving him strength so that his voice might be
powerful and so become audible (Mekhilta d'Rabbi Yishmael 19:19:2). (3) %3p2 11y signifies He
answered him in respect to (2) the voice, just as (1 Kings 18:24) “He that answereth wX2” — “in
respect to the fire” — 1. e. by causing fire to descend. (So here: God answered Moses’ petition
that his voice might become audible to the vast concourse of people).
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Ibn Ezra on Exodus 19:19:1

It is generally true that the sound of the shofar is stronger when it starts, but this instance is the
opposite. Perhaps God made it
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Rashbam on Exodus 19:19

(1) a7 nwn, to G’d, but his voice was not audible to any human being, only G’d Himself could
hear him. However, when it came to G’d’s reply, 2322 113>, G’d responded in a loud voice
audible to all. This was necessary as otherwise the sound of the shofar which was ongoing and
getting stronger all the time would have drowned out G’d’s voice and Moses could not have
heard G’d’s responses.
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Exodus 32:17-18

(17) When Joshua heard the sound of the people in its boisterousness, he said to Moses, “There
is a cry of war in the camp.” (18) But he answered, “It is not the sound of the tune of triumph, Or
the sound of the tune of defeat; It is the sound of song that | hear!”
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Rashi on Exodus 32:18:1

(1) 7max may 7P X 1T IS NOT THE VOICE OF THE CRY OF MASTERY —This sound does
not seem to be the sound of the utterance of victors who cry, “Victory!” nor is it the sound of the
defeated who cry, “Alas — let me flee!”.
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Or HaChaim on Exodus 32:17:2-3

(2) All of this may be understood in light of a statement in the Talmud Yerushalmi Taanit 4,5
that the righteous are able to distinguish certain sounds as implying either something positive or
something negative. This power of aural perception is something G'd has granted to outstanding
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individuals. When Joshua heard the sound which indicated something negative happening, iv123,
he interpreted it as the sound of fighting amongst the people. Alternatively, Joshua did not refer
to a civil war when he mentioned that he identified the sound as the sound of battle; rather he
referred to the struggle between the evil urge and the urge to be good which he perceived as
being waged inside the Israelites at that time. Moses answered him that this was not how he
perceived what he heard. When Moses said that he did not hear 77123 nay 7, he meant that he
did not perceive the good urge being victorious over the evil urge; when he added that he did not
hear the nwYon nmiy Mpeither, he meant that the reason was not merely an inherent weakness
amongst the Israelites; what he heard was nuy 71p, a sound of affliction, i.e. that he heard the
breaking of the staff of glory which used to be theirs and which had now been broken. The
meaning of this is that as opposed to violating one or another of the commandments, something
that is apt to occur in the life of every Jew from time to time and which weakens a person
spiritually, this time they had uprooted all the commandments by becoming guilty of idolatry.
This is because according to Chulin 5 the sin of idolatry is equal to violating the entire Torah.



