The Musaf Service for Rosh Chodesh

The Half Kaddish
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The congregation joins the cantor or baal tefillah in reciting this line.
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The Musaf Amidah for Rosh Chodesh
(A version of the first blessing of the Amidah including
the names of the matriarchs of Israel may be found on page 99.)
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n the Mishnah, Tractate Rosh Hashanah is

devoted to questions involving the calendar and

the correct calculation of the new moon and the
festivals. The full tractate is given here in the
translation of Rabbi Simchah Roth, with some edi-
torial additions by the editor.

Chapter One

There are four New Years. The first day of Nisan
is the New Year for kings and festivals. The first
day of Elul is the New Year for animal tithes.
(Rabbi Eliezer and Rabbi Simon say that this is on
first day of Tishri). The first day of Tishri is the
New Year for years, for sabbatical years, for
jubilee years, for plantings and for vegetables. The
first day of Shevat is the New Year for trees,
according to the school of Shammai; the school of
Hillel says that it is on the fifteenth day of that
month.

On four occasions the world is judged: on
Passover regarding grain, on Shavuot regarding
the fruit of trees, on Rosh Hashanah all mankind
passes muster before God (as it is said at Psalm
33:15, "God, Who fashioned the human heart in
all its complexity, knows the deeds of all people),”
and on Sukkot we are judged regarding water.

Messengers go out to announce six different
months: Nisan because of Passover, Av because of
the fast, Elul because of Rosh Hashanah, Tishri
because of the correct fixing of the festivals, Kislev
because of Hanukah, and Adar because of Purim.
(When the Temple existed, they would go also
because of lyar, because of the second Passover.)

Regarding two months, Nisan and Tishri, they
were permitted to desecrate Shabbat. For these
months, the messengers would leave (i.e., even on
Shabbat) for Syria to fix the times of the festivals.
When the Temple existed, the messengers would
desecrate Shabbat for all of the months because of
the fixing of the (Rosh Chodesh) sacrifice.
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Regardless of whether the moon was observed
clearly or not, it is permissible for the Sabbath to
be desecrated in this regard. Rabbi Yossi says that
if the moon is observed clearly (and, therefore,
one can suppose many locals will come forward to
give testimony regarding its appearance), Shabbat
should not be desecrated in this regard.

On one occasion more than forty pairs under-
took the journey (i.e., to Jerusalem) and Rabbi
Akiba held them up in Lod. Rabban Gamliel sent
him a message: if you hold the public up, you could
be creating future confusion (i.e., because they will
desist from coming in future months and, eventual-
ly, perhaps no one at all will come to testify).

If a father and his son witness the new moon,
they should both go. They may not form a pair,
but, if one of them is declared invalid, the other
one could form a pair with someone else. Rabbi
Simon says that a father and his son, indeed all rel-
atives, are valid pairs for testimony concerning the
new moon. Rabbi Yossi says that it once happened
that Tobias the Physician saw the new moon in
Jerusalem together with his son and his manumit-
ted servant. The kohanim accepted him and his
son, but invalidated his servant; when they came
before the court, however, they accepted him
and his servant, but invalidated his son.

The following are disqualified (i.e., as witness-
es with respect to the new moon): those who
play games of chance, those who lend on interest,
those who race pigeons, those who trade in sab-
batical produce and slaves. This is the general
rule: any testimony that a woman is not qualified
to offer, neither are they qualified to offer. (Edi-
tor's note: Women were almost always barred
from testifying in court in ancient times. In mod-
ern times, the Committee on Jewish Law and
Standards, the supreme legal decision-making
body within the Conservative movement, has
voted to permit testimony from women as a gen-
eral principle. This has met with widespread, but
not universal, approval.)

If someone saw the new moon, but is unable
to go (i.e., to Jerusalem to offer the requisite tes-
timony), he is to be conveyed there on a donkey
and even on a stretcher. If (there is fear of)
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The Half Kaddish

Magnified and sanctified be the great name of God in
this world created according to divine plan, and may
God’s sovereignty be established speedily and soon dur-
ing the days of our lives and the lives of all members of
the House of Israel, and let us say, Amen.

The congregation joins the cantor or baal tefillah in reciting this line.
May God'’s great name be blessed forever and through-
out all eternity.

The cantor or baal tefillah continues:
May the name of the Holy One, source of all blessing, be blessed, adored,
lauded, praised, extolled, glorified and venerated in language more exalted

than any blessing, hymn, ode or prayer recited by the faithful in this world,
and let us say, Amen.

The Musaf Amidah for Rosh Chodesh
(A version of the first blessing of the Amidah including the names
of the matriarchs of Israel may be found on page 99.)

As T call out the name of A , ascribe greatness to our God.
Adonai, part my lips so that my mouth might praise You.

Blessed are You, A , our God and God of our ancestors,
God of Abraham, God of Isaac and God of Jacob, great
and mighty God Most High, source of endless mercy,
Creator of all, God ever willing to remember the good
deeds of ancestors, God Who will lovingly send a
redeemer to their children’s children for the sake of the
divine name, O sovereign God, our divine Helper, Savior
and Protector.

Blessed are You, A , Protector of Abraham.

WEEKDAYS
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When reciting the Amidah silently,
continue on the next page with the words ViR nnN.

When the cantor or the baal tefillah repeats the Amidah,
the Kedushah is inserted here.

The Kedushah
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ambush on the way, they may carry cudgels. If the
journey was a long one, they may carry provi-
sions. Shabbat may be desecrated in order to tes-
tify about the new moon for a journey of (up to) a
night and a day, for it says, “These are God's festi-
vals which you shall proclaim at their right time
(Leviticus 23:2).”

Chapter Two

If the court in Jerusalem does not know a poten-
tial witness, the authorities (i.e., in the witnesses’
home town) send another with him to testify on
his behalf. Originally, they would accept testimony
concerning the new moon from all people, but
they instituted that they would only accept (testi-
mony) from those that they knew once sectarians
subverted (the process).

Originally they would light beacons, but they
instituted that messengers would be dispatched
when the Samaritans interfered.

How did they light the beacons? They would
bring long planks of cedar wood, reeds, pine wood
and flax for a wick and would bind them together
with rope. Someone would then go up to the
summit of the hill, set fire to them and wave (the
beacon) from side to side and up and down until
he could see his counterpart doing the same thing
on the next hilltop. And thus on the third hilltop.

From where would they light the beacons?
From the Mount of Olives to Sartaba, from Sarta-
ba to Aggripina, from Aggripina to Hauran and
from Hauran to Bet Biltin. At Bet Biltin, he did not
stop waving the beacon from side to side and up
and down until he could see the whole of the
diaspora before him ablaze like a bonfire.

There was a large courtyard in Jerusalem
called Beit Yaazek, in which all the witnesses
assembled and the court would examine them
there. They would be provided with a large din-
ner so that they would become habituated to
coming. Originally they were not permitted to
move from there all day, but Rabban Gamliel the
Elder instituted that they could travel two thou-
sand cubits in any direction. And not only them,
but also the midwife who comes to attend a birth
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(i.e., on Shabbat) or someone who comes to save
property from a conflagration, from troops, from
a river or from a collapsed building (i.e., on Shab-
bat)—all these are considered to be locals and
thus have two thousand cubits in any direction.

How did they examine the witnesses? The pair
that arrived first was examined first. The elder of
the two was brought in and they would say to
him: "Tell us how you saw the moon. Was it
before the sun or after the sun? Was it to the
north of it or to the south of it? How elevated was
it and which way was it facing? How wide was it?”
(If he said that it was before the sun, it is as if he
had said nothing.) Then they would bring in the
second one and examine him. If their testimony
was found to concur, it was accepted. They would
then briefly examine all the other pairs—not
because their evidence was necessary, but so that
they would not be disappointed and so that they
would continue to come forward regularly (i.e., in
subsequent months).

The chief justice of the court would say, "It is
sanctified” and all the people would respond,
"Sanctified, sanctified.” Regardless of whether it
was seen at the expected time or was not, it is
declared sanctified. Rabbi Eleazar ben Zadok says
that if it was not seen at the expected time (and
thus the new month begins without the testimony
of human witnesses), it is not declared sanctified
since (the month, in such a case) has been sancti-
fied on high (i.e., and not by the earthly court).

Rabban Gamliel had pictures of the moon in a
frame set into the wall of his office. He would
direct the lay people to them by pointing and ask-
ing, “Is this what you saw or this?” On one occa-
sion, two (witnesses) came forward and testified
that they had seen the new moon in the east in
the morning and in the west that evening. Rabbi
Yochanan ben Nuri said that they were false wit-
nesses, but when they reached Yavneh, Rabban
Gamliel accepted them. On another occasion two
came forward and testified that it had been visible
at the expected time but was again invisible on
the following day. Rabban Gamliel accepted them.
Rabbi Dosa ben Hyrkanos said, "How can one
testify that a woman has given birth when on the
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You are forever mighty, Adonai, O God capable of bestowing life
anew upon the dead, our never-ending source of salvation . . .

Between Shemini Atzeret and Passover, say:
God, Who makes the wind to blow and the rain to fall

... God, Who mercifully sustains the living and Who compas-
sionately grants life anew to the dead, Who supports the fallen
and Who heals the sick, Who frees the imprisoned and Who will
never break faith with those who lie in the dust. Who is like You,
Author of mighty deeds? And who can be compared to You, O
Sovereign Who decrees death, then grants life anew, thus making
ever more certain our impending salvation, You Who are fully
reliable to grant life anew to the dead?

Blessed are You, A ,
Who grants life anew to the dead.

When reciting the Amidah silently,
continue with “You are holy” on the next page.
When the cantor or the baal tefillah repeats the Amidah,
the Kedushah is recited here.

The Kedushah

The cantor or baal tefillah begins with these words
Let us ascribe holiness to Your name in this world, just as the
angels do in highest heaven, just as it is written in Scripture, And
they call out to each other:

The congregation responds:
Holy, holy, holy is A of the celestial hosts;
the fullness of the world attests to the glory of God.

The cantor or baal tefillah repeats the response and continues:
Whereupon other angels respond:

The congregation responds:
Blessed be the glory of A from its celestial source.

The cantor or baal tefillah repeats the response and continues:
And among Your sacred words preserved in Scripture it is written:

The congregation responds:
A will reign forever, your God, O Zion, in every generation.

Hallelujah!
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morrow her belly is still between her teeth?”
Rabbi Joshua said to him, "l agree with you.”

Rabban Gamliel sent him a message: "I order
you to appear before me with your staff and
money on the day that Yom Kippur falls according
to your calculations!” Rabbi Akiba went and found
him (i.e., R. Joshua) visibly distressed. He said to
him, "I can prove that everything that Rabban
Gamliel did is valid. The Torah says, 'These are
God's set times, holy convocations, that you shall
proclaim (Leviticus 23:2)'—regardless of whether
they are at the right time or not, we have no
other 'set times’ but these.” (Rabbi Joshua) went
to Rabbi Dosa ben Hyrkanos. He told him, "If we
start reviewing the decisions of the Beth Din of
Rabban Gamliel, we shall have to review the
actions of every Beth Din that ever was from
Moses until now! (The Torah) says, ‘Moses,
Aaron, Nadav, Abihu and seventy elders of Israel
went up (Exodus 24:9).” Now why were the
names of those seventy elders not specified? To
teach you that every (Beth Din of) three that is
created over Israel is like the Beth Din of Moses.”
(Rabbi Joshua) took his staff and money in his
hand and went to Rabban Gamliel in Yavneh on
the day that Yom Kippur fell according to his cal-
culations. Rabban Gamliel stood up and kissed
him on his head, and said, “"Welcome, my master
and my student! My master in wisdom and my
student in that you accepted my word.”

Chapter Three

If it were seen by the Beth Din and all Israel, or if
the witnesses had been examined and they did
not manage to declare “Sanctified!” before the
onset of darkness, the month is (to be consid-
ered) a full month. If it were seen by the Beth Din
alone, two (of them) shall stand and testify before
the others, then they can declare “Sanctified,
Sanctified!”. If three (members of the Sanhedrin)
see it and they (themselves) are the Beth Din,
two of them shall stand (to testify) and they shall
seat two more of their colleagues with the
remaining one and testify before them, then they
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may say “Sanctified, Sanctified!”, since one sole
judge is not qualified to act alone.

All shofarot are acceptable (i.e., for use on
Rosh Hashanah) with the exception of that of the
cow, since it is called a horn (i.e., and not a sho-
far). Rabbi Yossi said, "But are not all shofarot
called horns? It is said: ‘And it shall come to pass,
that when they make a long blast with the ram’s
horn, and when you hear the sound of the shofar,
all the people shall shout with a great shout; and
the wall of the city shall fall down flat and the peo-
ple shall march right into it (Joshua 6:5).""

The shofar to be sounded on Rosh Hashanah
(i.e., in the Temple) was the straight horn of the
wild goat provided with a mouth-piece covered
with gold and two trumpets on either side: the
shofar sounded long and the trumpets cut short,
since the mitzvah of the day was the shofar.

On fast days, the shofar (i.e. the one used in
the Temple) was the curved horn of a male (ani-
mal) provided with a mouth-piece covered with
silver, (two of them) with the two trumpets in the
middle: the shofar sounded a short blast and the
trumpets a longer one, since the mitzvah of the
day was the trumpets.

The ritual on a jubilee year was the same as
that of Rosh Hashanah as regards the sounding of
the shofar and the blessings. Rabbi Judah says that,
on Rosh Hashanah, we use horns of male animals,
but in the jubilee year we use the horns of wild
goats.

If a shofar became split and was glued together
again, it is invalid. If one glues together broken
sections of a shofar, it is invalid. If a hole is made
(in the shofar) and it is stopped up, it is invalid if it
affects the sounding; if it does not, it is valid.

If one sounds a shofar into a cistern or a hol-
low or a storage jar and it was the actual sound of
the shofar that one has heard, one has fulfilled
one's duty. If, however, it was an echo that was
heard, one has not fulfilled the duty. Also, if some-
one were passing behind a synagogue (or if one’s
house backed on to a synagogue) and one hears
the sound of the shofar or of the Megillah (being
read aloud)—if one listened with the appropriate
mental intention, the duty has been fulfilled but
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The cantor or baal tefillah repeats the response and continues:
In every generation, we shall tell of Your greatness and never
cease speaking of Your holiness. Indeed, the praises due You
will never cease from our mouths, for You are our great and
holy Sovereign. Blessed are You, A , holy God.

The cantor or baal tefillah continues below with “You have given.”

When praying silently, the Amidah resumes here.
You are holy and Your name is holy and the holy ones on
high sing Your praises every day, selah.
Blessed are You, A , holy God.

You have given monthly celebrations of Rosh Chodesh to
Your people as an opportunity for every generation to seek
atonement for its sins. Indeed, in ancient times, the offering
of animal sacrifices deemed desirable by You, and the goats
that our ancestors offered on Rosh Chodesh as sin offerings,
were meant to atone for their misdeeds, to serve as an eternal
reminder of Your presence, and as a way of prompting You to
grant them deliverance from their foes. O God, may You
establish a new altar in Zion, one on which we will some day
be able to offer up our Rosh Chodesh sacrifices anew. There,
we will offer up those Rosh Chodesh goats and, in so doing,
we will rejoice in the worship service of our holy Temple. May
the songs of David, Your servant, again be heard in Your city
as they are sung before Your holy altar, and may You bring to
Your worshipers permanent, unending love as You favor later
generations by recalling the covenant into which You entered
with their ancestors. O God, bring us all to Zion, Your city.
Bring us to Jerusalem, site of Your holy Temple, with everlast-
ing joy so that we may perform the sacrifices ordained by
Scriptural law, the daily sacrifices and the musaf sacrifices,
with strict attention to detail. In particular, may we be privi-
leged lovingly to offer up the Rosh Chodesh musaf sacrifice,
as commanded by Scripture and as specifically stated in Your
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otherwise it has not. Thus two people may have
heard (with different results), since one had men-
tal intent and the other did not.

"When Moses held his hands aloft Israel won
(the battle), etc. (Exodus 17:11).” Did Moses’
hands make or break war? This is to teach that
whenever Israel raised their eyes aloft and subject-
ed their heart to their heavenly Parent they would
have the advantage, otherwise they would fail.
Similarly, you can say the same regarding this pas-
sage: "Make yourself a serpent and set it on a pole:
every person who was bitten will see it and recu-
perate (Numbers 21:8).” Can (such) a serpent kill
or can (such) a serpent give life? (This is to teach
that) whenever lIsrael raised their eyes aloft and
subjected their heart to their heavenly Parent,
they were cured. Otherwise, they withered away.
A deaf-mute, a mentally-challenged individual and
a minor cannot facilitate the public’s performance
of its duty. The general rule is that anyone who is
not himself bound by a (religious) duty cannot
facilitate the public’'s performance of that duty.

Chapter Four

When the festival of Rosh Hashanah fell on Shab-
bat, they would sound (the shofar) in the Temple,
but not in the (rest of the) country. When the
Temple was destroyed, Rabban Yochanan ben
Zakkai instituted that they should sound (the sho-
far) in any place where there was a Beth Din.
Rabbi Eleazar said that Rabban Yochanan ben
Zakkai instituted (the sounding of the shofar on
Shabbat) only in Yavneh. They responded that
there was no difference between Yavneh and any
other place where there was a Beth Din.

Another matter in which Jerusalem was supe-
rior to Yavneh was this: any town that could see
(Jerusalem), could hear (its sounds), was proxi-
mate (to it) and (from which its inhabitants) could
(easily) come (to Jerusalem)—they would sound
(there the shofar on Shabbat), but in Yavneh they
would sound it only in the presence of the San-
hedrin.

Originally, the lulav would be used in the Tem-
ple for (all) seven days, but in the rest of the
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country only on one day. After the Temple was
destroyed, however, Rabban Yochanan ben
Zakkai instituted that the lulav would be used
throughout the country for the seven days of
Sukkot as a memorial to the Temple. And (he also
instituted) that the use of new grain (i.e., in the
post-Temple era) was prohibited each year until
after the sixteenth of Nisan, the "Day of Waving”
on which the new crop had formerly been for-
mally acknowledged and dedicated in the Temple.

Originally, testimony concerning the new
moon was accepted all day long. Once the wit-
nesses came late and the Levites sang the wrong
daily psalm, so they instituted that testimony
would be accepted only until the afternoon (offer-
ing); if witnesses should come forward from the
afternoon (offering) onwards, that day and the fol-
lowing day would be observed as holy days. After
the Temple was destroyed, Rabban Yochanan ben
Zakkai instituted that testimony would be accept-
ed throughout the day. Rabbi Joshua ben Korchah
said that Rabban Yochanan ben Zakkai also insti-
tuted that even if the President of the Sanhedrin
should be elsewhere, the witnesses should still go
to the (regular) meeting place (of the Sanhedrin).

The order of the blessings: he recites Avot,
Gevurot and Kedushat Hashem, includes Malchuyot
with them and does not sound the shofar. (Then
follows) Kedushat Hayom and he sounds the sho-
far, Zichronot and he sounds the shofar, Shofarot
and he sounds the shofar. Then he recites Avodah,
Hodaah and Birkat Kohanim. This is the view of
Rabbi Yochanan ben Nuri. Rabbi Akiba said to
him, “If he does not sound the shofar for Malchuy-
ot why does he say it (at all)? Rather, he should
recite Avot, Gevurot and Kedushat Hashem, com-
bine Malchuyot with Kedushat Hayom and sound
the shofar, Zichronot and sound the shofar, Shofarot
and sound the shofar, and then recite Avodah,
Hodaah and Birkat Kohanim.

We do not recite less than ten (verses) for
Malchuyot, ten for Zichronot and ten for Shofarot.
Rabbi Yochanan ben Nuri says that if he recites
three for all, he has fulfilled the mitzvah. We do
not recite verses for Malchuyot and Shofarot that
have a negative content. He starts with the Torah
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Torah, as transmitted to us through Your servant Moses, who
heard it directly from the mouth of God:

“And on Rosh Chodesh you shall offer up an olah offering to A : two
bulls, a single ram, and seven unblemished yearling lambs.” And the
grain offerings and libations ordained in Scripture shall be brought as
well: three isaron-measures for each of the bulls, two isaron-measures
for the ram and a single isaron-measure for each of the lambs, with
wine as their attendant libations. And in addition to all that, you are
to sacrifice a goat as an atonement offering and the regular two daily
tamid sacrifices according to the relevant halachah.

O God and God of our ancestors, may this new
month be a month of happiness and blessing for
us, a month of happiness and joy, of salvation
and consolation, of industry and prosperity, of
life and peace, of forgiven sin and pardoned
transgression . . .

In a thirteen month year, add:

and expiated iniquity
... for You have chosen Your people Israel from
amongst the nations to grant them the laws per-
taining to Rosh Chodesh. Blessed are You, A , Sov-
ereign of the universe, God Who sanctifies Israel

and the monthly observance of Rosh Chodesh.

Take pleasure, A , our God, in Your people Israel and
in their prayers. And restore the ancient worship service
to the sanctuary of Your great Temple and accept the
offerings of prayers of Israel willingly and lovingly, so
that the worship of Your people Israel ever finds favor
before You.

And may our eyes see Your compassionate return to
Zion.

Blessed are You, A , Who surely will re-establish the
Shechinah, the divine presence, in Zion.
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When praying silently, include the following paragraph,
then omit the paragraph that follows.
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and concludes with the prophets. Rabbi Yossi says
that, if he concludes with the Torah, he has ful-
filled the mitzvah.

The second prayer leader on festival days (i.e.,
the leader of the Musaf Service) is the one who
orders that the shofar be sounded; but when Hal-
lel is said, it is the first (i.e., the leader of the
Morning Service) who leads Hallel.

We do not cross the Shabbat boundary
because of the shofar, nor do we remove rubble,
climb a tree, ride an animal, or sail on water (to
procure a shofar for use on Rosh Hashanah). Nor
do we cut it (i.e. remove it from the animal’s head)
—neither with an implement the use of which
would involve an infringement of the shevut laws
that govern leisure on the Sabbath nor with one
the use of which would involve the infringement of
a negative commandment. But if one wants to fill a
shofar with water or wine, one may do so. We do
not prevent children from sounding it, but, indeed,
we supervise them until they have mastered it.
One practicing has not fulfilled the mitzvah nor has
one listening to another practicing.

The order of the tekiot-blasts is thrice three
times three. The length of a tekiah-blast is three
times as long as a teruah-blast. The length of a
teruah-blast is three times as long as a yebavah
(wail). If he (the one sounding the shofar) sounds
the first tekiah-blast twice as long as normal (i.e.,
with the intention that it count as the final tekiah
of the first set and also as the opening tekiah of
the second), it only counts as one single blast. If
someone recited the blessing and only later a sho-
far came into hand, he should sound tekiah-teru-
ah-tekiah three times. Just as the baal tefillah (that
is, the individual leading the community in prayer)
has the duty to sound the shofar, so does each
individual. Rabban Gamliel says that the baal
tefillah can be the congregation’s facilitator. =&
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I[ is commonplace in many synagogues to

adorn the space over the Ark of the Law with

the words, “Know Before Whom You Stand,”
the implication being that worshipers, merely by
virtue of coming into the sanctuary and standing
in that space, have come into God's presence. But is
it really so? And what does it mean precisely to
stand in Gods presence? Is it even possible for
human beings, anchored as we all are in three-
dimensional space and the inexorable flow of
moments from time past to time future, to exist in
the same context—Iet alone in the same space—as
God, Who, logic dictates, exists outside both of time
and space? Can the word “exist” even rationally be
applied both to human beings and God, without
the term itself necessarily being deprived of any real
meaning? The following lessons attempt to develop
a cogent theory of human-divine co-existence in a
world that cannot, yet does, contain them both.

- DG o
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If God exists outside of time and space, then how
could it ever be possible for any of us actually to
speak—except perhaps poetically or symbolical-
ly—of standing before God? Must the answer to
God's own question, “Who then can stand before
Me? (Job 41:2)" be then that no one can? And
when the psalmist wrote of his own spiritual
yearning, "My soul thirsts for God, for the living
God / When shall | come and appear before God?
(Psalm 42:3)", is the honest answer that he never
will, just as no one ever will . . . or logically, realis-
tically, ever could? Or is it possible to speak of
standing in God's presence without reference to
the physics of the world?

It actually is possible to speak seriously and
highly realistically about ordinary human beings
reasonably hoping to stand before God without
requiring some sort of supernatural bending of the
time-space continuum. Indeed, it is precisely by
refusing to embrace the unlikely notion that the
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When praying silently, include the following paragraph,
then skip the paragraph that follows.

We affirm our faith in You, for You are and always
shall be A , our God and the God of our ances-
tors, the rock of our lives and the shield behind
which we nurture our hope of redemption in
every generation. All this we affirm freely to You
as we recount the praises due You for the security
and safety of our lives, both of which we
acknowledge are in Your hands, and for our
souls, which are wholly dependent on You, and
also for the miracles that You perform daily for
us, a never-ending series of wonders and kind-
nesses from which we benefit morning, after-
noon and evening every day of our lives. O God
of goodness, Whose compassion never fails, O
God of compassion, Whose mercies never end, it
is ever in You that we place our trust.

When the cantor or baal tefillah, repeating the Amidah, intones the paragraph

Jjust above, the congregation recites this paragraph at the same time.
We affirm our faith in You that You are A , our God and the God
of our ancestors, the God of all flesh, our Creator, the Creator of
the world at its very inception. We offer our blessings and our
thanksgiving prayers to Your great and holy name in gratitude for
Your gifts of life and sustenance. In so doing, we pray that we con-
tinue to enjoy those very gifts of life and sustenance and that You
soon see fit to gather together our exiles to the courtyards of Your
holy Temple so that all of us may there keep Your laws and do
Your holy will, and so that we may worship You with full hearts as
an expression of our sense of thanksgiving to You. Blessed be
God, to Whom all gratitude is eternally due.
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On Rosh Chodesh Tevet, we add this paragraph in honor of Chanukah:
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palpable, real, physically perceptible and inter-
pretable presence of God can only be sensed (let
alone felt easily and forcefully) by people capable
of convincing themselves that the geometry of the
world can be escaped through the sheer force of
their own desire, that the possibility of standing
before God, paradoxically, becomes real.

Standing before God means allowing oneself
to perceive God's presence to function as the
perceptible core of moral worth in the world one
inhabits. It means discovering the ordering princi-
ple that grants meaning to existence itself to be a
core of ethical presence capable of governing cre-
ation as the Will of the world. It means allowing
oneself to be suffused with God's presence in
humility and modesty, divested of all shreds of
pride and arrogance, proud neither of one’s digni-
ty nor one’s wealth, without reliance on educa-
tion or professional status, trembling, fearful,
naked, unwilling to assume that a life-time of ful-
filled commandments will necessarily count for
anything, fully cognizant of the fact that most of
the prayers one has recited over and over in the
course of a lifetime were more expressions of
one’s personal desires than anything like pure
supplication before God. It means perceiving the
God before whom one stands in prayer for the
briefest of moments as the Almighty actually does
exist in the world divested, for once, of the triple
cloak of impenetrable symbol, inscrutable myth,
and unlikely metaphor. And, finally, it also means
accepting that, for all it is almost impossible to
attain, the experience of standing before God
totally as oneself is the first step any individual can
take towards holiness and that taking this step
itself is the fulfillment of a commandment, as the
Bible says, "You shall be holy, for I, A, your God,
am holy (Leviticus 19:2).”

Inevitably, all this must be layered over the
obvious fact that, realistically speaking, no one
who cannot think about God without hiding
behind a protective barrier of language or symbol
will ever be able truly to stand before God . . . and
this is the truth the Bible imparts when it tells how,
in the end, Elijah the Prophet could only perceive
God's presence in a voice of thin silence, as it is
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written, "And it came to pass when Elijah heard
the voice of thin silence that he covered his face
with his cloak and went out of the cave and stood
at its mouth . . . and it was then that he heard a
voice (1 Kings 19:13)"—which is to say: a voice
from silence, existence from nothingness, faith
from the sudden realization that existence and
non-existence constantly meet and then instantly
diverge in a swirling vortex of divine presence that
itself exists in a world that cannot possibly contain
even the least significant aspect of divine reality at
the same time that perceiving it—for the briefest
of moments—means, by definition, taking a first
step towards standing before God.
- D o
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Although Scripture teaches that God exists outside
the context of space and location and is therefore
neither nowhere nor everywhere (in that neither
term makes any sense when applied to God), it
is—paradoxically—nonetheless perfectly possible
to turn away from God . . . and this is true regard-
less of the specific direction one is facing with
respect to the things of the physical world at the
time one turns away. For example, it has been the
custom of Jews from time immemorial to face
Jerusalem during prayer and for Jews living west of
Israel, this has meant facing east. Yet the one
descriptive passage in the Bible that actually
describes people facing east during prayer does so
only to damn them, as the prophet Ezekiel wrote:
"And God took me to the inner court of the
House of A and, behold, at the gateway to the
Temple of A, there were about twenty-five men
between the portico and the altar, each with his
back to the temple of A and his face towards the
east . . . and they were prostrating themselves
eastwards towards the sun (Ezekiel 8:16).” In
other words, the prophet could not have been less
impressed by the fact that they were facing east to
recite their prayers not because that is not the
ancient custom, but because doing so required the
pray-ers to turn their backs on God.

Who these people really were, we can have
no idea. But they serve collectively as the para-
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On Rosh Chodesh Tevet, we add this paragraph in honor of Chanukah:
We are grateful for the miracles, for the victory, for the acts of
might, for the military triumphs and the victories in battle You
wrought for our ancestors at this season of the year in ancient
times. In the days of the High Priest, Mattathias ben Yochanan the
Hasmonean, and his sons, when the wicked Seleucid kingdom
rose up against Your people Israel to attempt to force them to for-
get Your Torah and to disobey its laws so reflective of Your sacred
will, You, prompted by Your unending mercy, stood by them in
their time of trouble and helped them fight their battles. You
helped them feel justified in their fight and You wrought
vengeance upon those who deserved it. You helped the weak to
vanquish the mighty, the few to vanquish the many, the pure to
vanquish the impure, the righteous to vanquish the wicked, and
those who remained faithful to the words of Your Torah to van-
quish their arrogant enemies. You made glorious and holy Your
own name in this world of Yours when You wrought great deliver-
ance and salvation for Your people Israel on this very day so many
centuries ago. Afterwards, Your devoted children came to the
sanctuary of Your holy Temple. They cleansed the sanctuary of the
symbols of idolatry and purified the Temple, then lit lamps in its
holy courtyards and declared that henceforth the eight days of
Chanukah would be a festival devoted to thanksgiving and the
praise of Your great name.

And so, for all these things, may Your name
be blessed and exalted for always and for all
time, O sovereign God, for then shall all liv-
ing creatures give thanks to You, selah, and
render sincere praise to Your name, O God
of our salvation, our ever-present help, selah.
Blessed are You, A , Whose name is good-
ness itself and Who is thus wholly deserving
of all gratitude.
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When repeating the Amidah, the cantor or baal tefillah
adds this version of the Priestly Benediction:
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The congregation responds:
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digm of human beings so intricately involved in
the minutiae of Scriptural law that they forget that
the goal of all that scrupulousness is not to do this
or that thing, but to seek out, and then to face
towards, then to stand in, the perceptible pres-
ence of the ever-living God.

And why do people find this truth so difficult to
seize? Partially, it is due to a certain inability to
come to God in fear and trembling. But there is
also the matter of the arrogance and false sense of
superiority that come from the strange feeling so
many people have that the worship of God is a
kind of hide-and-go-seek game in which human
being and God take turns hiding from each other
... and that God delights in having to search out
worshipers who will respond to the call of prayer
and ritual. Regarding this situation, however, the
prophet wrote in the name of God, "I spread out
My arms all day to a rebellious people intent on
walking in the way of evil after their own thoughts.
This people angers me intensely (Isaiah 65:2-3).”

P15
74 N

It is essential for all who embark on the spiritual
journey to God to understand that the point is not
to stand before God now and then or whenever
the spirit moves . . . but always and permanently.
But how, precisely, does one exist permanently in
the presence of the Almighty? The concept itself
is one of the great challenges Scripture places
before the faithful and, although it feels as though
the goal of standing permanently before God
should be addressed after the lesser goal of stand-
ing even momentarily in the presence of God is
attained, the reality is that it is actually the con-
cept of existing permanently imbued with a palpa-
ble, empirically real sense of God's presence that
is the definition of what it means, ultimately, to
stand in God's presence at all.

Understanding the point of there being nega-
tive commandments in the Torah is essential in
this regard—even more so, perhaps, than the
positive ones—because they have the peculiar
characteristic of permanence: since people who
take to heart any of the negative commandments

The Musaf Service for Rosh Chodesh 232



are in a constant state of not doing some specific
thing, they can reasonably be said to be in a state
of permanent observance as they perpetually
refrain from doing that which the commandment
forbids. It is to this concept of permanent obser-
vance through non-activity that the Bible refers

When repeating the Amidah, the cantor or baal tefillah adds this version
of the Priestly Benediction:

Our God and God of our ancestors, bless us with the bless-
ing recorded in the Torah as having been taught by Moses,
Your servant, to Aaron and his sons, the priests of Your holy

when it declares, “Happy is one who is in a con-
stant state of fear (Proverbs 28:14)"—that the
individual who seeks joy in God will constantly
fear stumbling from the path of righteousness and
obedient goodness when succumbing to the
temptation to do one or another of the things
Scripture expressly forbids that the pious do.

Indeed, when Scripture speaks of hoping for
God permanently, as at Hosea 12:7—or of holding
the concept of divine presence within the perime-
ters of one’s personal ambit permanently, as in the
famous verse from the sixteenth psalm, "l see A
before me always (Psalm 16:8)"—the point is
specifically that people who devote themselves to
the search for God must force themselves to
aspire to a sense of the ongoing, palpable, verifi-
able presence of the Almighty in their personal
lives not (merely) as a philosophic principle or (a
bit dismissively) as a lofty, poetic idea, but rather
as a perceptible presence no less real than any
other aspect of an individual's ongoing reality. This
is what it means, ultimately (if elusively), to stand
in the presence of God.

When, for further example, the poet wrote
"Seek always the face of A (Psalm 105:4),” the
implication is that those who would succeed in
finding God in the world cannot expend energy
on their quest merely from time to time, but must
also seek a way to infuse a sense of ongoing per-
manence to their spiritual endeavors. They must
labor to create the sense inside themselves that
they are not occasional tourists in a land not their
own, but pilgrims moving ever forward towards
their private Jerusalems possessed of the convic-
tion that they can never hope to reach their desti-
nations by devoting themselves occasionally to the
journey. And that is why, in the real world of men
and women devoted to the great goal of feeling
themselves to be standing permanently in the
presence of God, there is such special importance
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people, so that they bless the people using these words:

May A bless you
and guard you.

The congregation responds:
So may it be Your will.

The cantor or baal tefillah continues:

May A shine the light of the
divine countenance upon you
and be gracious unto you.

The congregation responds:
So may it be Your will.

The cantor or baal tefillah continues:

May A lift up the divine
countenance toward you
and grant you peace.

The congregation responds:
So may it be Your will.
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Here ends the public repetition of the Amidah by the cantor or baal tefillah.

The service continues with the Full Kaddish on page 162.
Silent worshipers continue below.

The Prayer of Mar, son of Rabina
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At the conclusion of the Amidah, we append a prayer for the restoration
of Jerusalem and the rebuilding of our holy Temple.
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The silent recitation of the Amidah ends here. In the presence of a minyan,
the cantor or baal tefillah now repeats the Amidah aloud.
Absent a minyan, private worshipers continue with Aleinu on page 164.
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to the careful observance of the negative com-
mandments: insofar as they are fulfilled by refrain-
ing from doing some specific thing and not by any
specific action or activity, the faithful who keep
those specific commandments are doing so every
single moment of their lives.

It is profoundly easier for most people to feel a
surge of divine reality at the so-called high points of
the religious year—when the shofar is sounded at
the end of the Day of Atonement, for example—but
probably more useful in the long run is to cultivate
the kind of inner certainty regarding God’s presence
in the world that comes when worshipers come to
think of themselves as existing in a state of perma-
nent obedience to scores of divine commandments
at the same time. The theory is simple to seize . . .
but, as always, the question is not whether one can
seize it, but whether one can do it.

The ancient rabbis expressed this truth mytho-
logically as well when they noted that, despite
what must have been enormous logistical difficul-
ties, the fire burning atop the great altar construct-
ed as part of the desert sanctuary was kept burn-
ing even as the Israelites traveled from place to
place. Thus, even when the normal sacrifices and
libations were necessarily suspended, the fire
burnt continually as a sign that those who seek to
stand before God cannot accept not to be journey-
ing forward towards the divine presence even
when it is not actually possible, for some entirely
legitimate reason, to be performing some ritual
physically . .. or to be doing anything at all.

- RDE o
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All people, no matter how willing they might be to
proclaim the reality of God's presence in the
world loudly and unequivocally, stand before God
as lost lambs wandering aimlessly in a world that,
by its very nature, threatens to overwhelm them
at any given moment with an endless series of tidal
waves of existential doubt and worry. This point is
made explicit in Scripture at the very end of the
Bible's longest chapter when the poet writes
explicitly "I wander about like a lost lamb (Psalm
119:176),” thus echoing Jeremiah’s description of
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Israel itself as a lamb wandering about aimlessly
and defenselessly in the world. According to this
specific poetic image, God is the divine Shepherd
concerned solely and totally with the welfare of
those sheep content in the care of the divine and
this is the simple meaning of the most famous of all
verses from the Psalms, "I want for nothing, for
A is my shepherd (Psalm 23:1)." But famous
though the twenty-third psalm may be, the idea
that the relationship of the individual before God
and the Almighty is similar to the one that pertains
between shepherd and lamb is not unique to that
passage and the author of the eightieth psalm had
the same image in mind when he wrote "O Shep-
herd of Israel, give ear! O God enthroned upon
the cherubim Who leads forth Joseph like a shep-
herd might a flock of sheep, appear! (Psalm 80:2)."
- DG o
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If the commandments of Scripture exist to assist
individuals who wish to stand before God always,
even in the context of the most mundane of daily
tasks and chores, then it has to be specifically from
within the context of willing, uncomplaining obedi-
ence to those commandments that the benefit
must derive. And so it is: within the Scriptural
world view, individuals indicate their willingness to
serve God precisely by behaving like disciplined
sheep prepared to place their confidence in the
shepherd, to follow the rules of the pasture and
the corral to which their shepherd leads them and,
most challengingly for a sheep with a simple ovine
brain, to accept as rational and reasonable the
absolute way in which the shepherd rules over the
flock faithfully and responsibly. The nature of the
sheep’s brain is actually part of the point: sheep
may not be particularly bright, but even the occa-
sional sheep that does possess sufficient insight to
realize that sheep, as a class, lack sufficient cogni-
tive skill to understand the point of the shepherd’s
many rules—even that sheep can still accept (and
accept fully and without ambivalence) that the
shepherd that controls his flock is just and good . . .
and wholly dedicated to his wellbeing. ... [@2&
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Grant peace, goodness, blessing, grace, mercy and compas-
sion to us and to all Your people Israel. Bless us all together,
O holy Parent, with the radiance of Your countenance, for in
that holy light did You, A our God, give us the Torah of life
and instill in us the love of mercy, righteousness, blessing,
compassion, life and peace. It is good in Your eyes to bless
Your people Israel at all times, at every hour of every day,
with Your peace.

Blessed are You, A, Who will always bless the people
Israel with peace.

Here ends the public repetition of the Amidah by the cantor or baal tefillah.
The service continues with the Full Kaddish on page 163.
Silent worshipers continue below.

The Prayer of Mar, son of Rabina

My God, keep my tongue from speaking evil and my lips from uttering
slander. May [ have the inner strength to remain silent in the face of my
enemies’ taunts and may I have the courage to be indifferent to all who
might insult or mock me. Open my heart to Your Torah and inspire me to
yearn to do Your commandments faithfully and properly. And may You
quickly annul the plans and bring to naught the plots of those who wish me
ill. Do this for the sake of Your name, for the sake of Your great right hand,
for the sake of Your holiness, and for the sake of Your holy Torah.

May your right hand grant salvation as You answer our prayers so that
those who love You might be granted relief from their burdens. May the
words of my mouth and the meditations of my heart be acceptable before
You, A , my Rock and my Redeemer. And may God Who makes peace on
high make peace for us and for the whole House of Israel. And to that, let
us all say Amen.

At the conclusion of the Amidah, we append a prayer for the restoration

of Jerusalem and the rebuilding of our holy Temple.
May it be Your will, A, our God and God of our ancestors, that the holy Temple be
rebuilt quickly and within our days. And may we all have a portion in Your Torah suffi-
cient to guarantee us the merit to serve You in awe in that place, just as in ancient days
and bygone years. May the sweet savor of the offerings of Judah and Jerusalem be pleas-
ant to You, A ,justas in ancient days and bygone years.

The silent recitation of the Amidah ends here. In the presence of a minyan, the
cantor or baal tefillah now repeats the Amidah aloud. Absent a minyan,
private worshipers continue with Aleinu on page 169.
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The Full Kaddish
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say to their husbands: 'Look into the mirror, | am
much more beautiful than thou,” and in this way
passion seized the men so that they forgot their
cares and united themselves with their wives,
who thereupon brought many children into the
world. Take now these mirrors and fashion out of
them the laver that contains the water for the
sanctifying of the kohanim.” Furthermore, out of
this laver was fetched the water that a woman
suspected of adultery had to drink to prove her
innocence. As formerly the mirrors had been
used to kindle conjugal affection, so out of them
was made the vessel for the water that was to
restore broken peace between husband and wife.

When Moses, upon God's command, made
known to the people that whosoever was of a
willing heart, man or woman, might bring an
offering, the zeal of the women was so great, that
they thrust away the men and crowded forward
with their gifts, so that in two days all that was
needful for the construction of the Tabernacle
was in Moses' hands. The princes of the tribes
came almost too late with their contributions and
at the last moment, they brought the precious
stones for the garments of Aaron that they might
not be entirely unrepresented in the sanctuary.
But God took their delay amiss, and for this rea-
son they later sought to be the first to offer up
sacrifices in the sanctuary. After everything had
been provided for the construction of the Taber-
nacle, Bezalel set to work with the devotion of his
whole soul, and as a reward for this, the Holy
Scriptures speak of him only as the constructor of
the sanctuary, although many others stood by him
in this labor. He began his work by fashioning the
boards, then attended to the overlaying of them,
and when he had completed these things, he set
to work to prepare the curtains, then completed
the Ark with the penance-cover belonging to it,
and finally the table for the showbread, and the
candelabrum. [@&
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know if a machine works, one must first
know what it is supposed to do . . . and the
same is true of the mechanics of spirituali-
ty: adequately to evaluate one$ progress on the
great journey to God one must know what precise-
ly one expects to acquire for one’s efforts . . . and to
develop a reasonable sense of what it means to
undertake such a journey in the first place. In the
following lessons, readers are challenged to consid-
er questions most of the faithful prefer to leave
unasked, hence unanswered, at least most of the
time. But as the morning service draws to a close,
the time has come to begin to consider what one
has accomplished by asking what, precisely, it was
one expected or hoped to accomplish by approach-
ing God through the medium of ritual, command-
ment and prayer.

LG Y - 24
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God can be called many things—the world beyond
the world, the core and perimeter of existence, the
heart and soul of being, the quintessence of love,
the moral center of the universe, the great and
never-ending source of law, the effulgent unity of
opposites, the One, the Name . . . to say only the
ones that come most readily to mind—but for those
who yearn for God with purity of heart and intensity
of spirit, it is as the fulcrum of insoluble paradox and
un-unravelable riddle that the Almighty will be the
most familiar. Acting as the possibility of impossibility
in a world that both apparently can and also
absolutely cannot contain even the least consequen-
tial aspect of divine being, God presents the faith-
ful—or, rather, the would-be faithful—with the
prospect of finding the deepest level of existence—
God—Dby undertaking a journey that may not exist
to a goal that does not exist along a trajectory that
cannot exist to a level of faith that can only be
embraced by accepting—and by accepting whole-
heartedly and without reservation—the great secret
of human existence, that arcane ambiguity that the
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The Full Kaddish

Magnified and sanctified be the great name of
God in this world created according to divine
plan, and may God’s sovereignty be established
speedily and soon during the days of our lives
and the lives of all members of the House of
Israel, and let us say, Amen.

The congregation joins the cantor or baal tefillah in reciting this line.

May God’s great name be blessed for-
ever and throughout all eternity.

The cantor or baal tefillah continues:
May the name of the Holy One, source of all
blessing, be blessed, adored, lauded, praised,
extolled, glorified and venerated in language . . .
Except between Rosh Hashanah and Yom Kippur, say:
more exalted
Between Rosh Hashanah and Yom Kippur, say:
entirely more exalted

... than any blessing, hymn, ode or prayer recit-
ed by the faithful in this world, and let us say,
Amen.

May the prayers and supplications of all Israel
be acceptable before their heavenly Parent, and let
us say, Amen.

May we, and all Israel, be blessed with great
peace that comes to us directly from heaven, and
with life, and let us say, Amen.

May God Who brings peace to the heavens
grant peace to us and to all Israel, and let us say,
Amen.
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Zohar calls the raza demehemnuta, the mystery of
faith: that although God may not be known, the love
of God somehow remains possible.

This great goal is called cleaving unto God, but,
like all terms conceived within the framework of
purely symbolic language, it merely points at,
without actually referring to (let alone delineating
clearly) that which it is supposed to denote. But
because all roads to God lead through this crux of
meaning and the impossibility of meaning, the
human soul seeking to cleave unto God may do so
most effectively along the landscape of symbolism
and myth. Because, for example, God is the heart
of existence, faith may be sought within the cham-
bers of the human heart . . . and through the
promulgation of kindness and the pursuit of love.
Because God is the moral ground of being, faith
may be sought through the informed contempla-
tion of the world . . . and through the establish-
ment of an ethical society devoted to divine val-
ues. Because God is the mind of the universe, faith
may be sought within the labyrinthine matrices of
intelligence and creativity of the human brain . . .
and through the informed manipulation of the
intellect through textual study, meditative exercise
and mindful, contemplative prayer.

All of these avenues are real paths that a
human being may wander towards faith despite
the fact that none of them actually exists or could
actually exist. The journey out is the journey in.
Searching is finding. Despair is hope. Impossibility
is possibility. Is is is not. Embracing paradox is the
resolution of paradox. And so, the great goal of
cleaving unto God—of embracing faith in God and
the love of God within the context of palpable
reality without becoming crippled by the seduc-
tive power of delusion and self-serving fantasy—is
both possible and impossible, the latter because it
must be and the former, because, somehow, it is.

LY 24
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The possibility of cleaving unto God in a relation-
ship of life-long intimacy is precisely the same for
men and women, and this is the meaning of the
verse, "On the day God created humanity, God
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fashioned it in the divine image, creating both
men and women (Genesis 5:1-2)"—that is to say:
the physical differences between women and men
are incidental to the spiritual equality described in
the language of Scripture with reference to their
common origin in God and their common cre-
ation in the form and shape of the Almighty.
Therefore, any who claim that the will of women
to serve God is less capable than the analogous
will of men to find spiritual expression through
the performance of the commandments, through
prayer and through the study of Torah—and,
especially, any who would attempt to justify such
a claim with reference to the norms of public
worship that have come down to us through the
generations—such people are guilty of denying
the fact that the common origin of men and
women is in God and that their common origin
points ineluctably to a common destiny as well.
- DG o
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For many people, it is helpful to conceptualize the
life-long search for communion with the divine as
a kind of journey towards God. And indeed, other
than physical reality, growth towards God has
many of the trappings of a journey undertaken
from one place to another and thinking of one’s
spiritual life in those terms can be useful . . . pro-
vided one bears several fundamental truths in
mind every step of the way. Of these, the most
important is that the journey has neither trajecto-
ry nor itinerary, neither beginning nor end. There-
fore, the traveler does not actually move from
one place to another in the course of his travels.
Nor does the destination exist at all in any but the
most extended sense of the word possible.

It is not possible to describe this journey in any
human language. Therefore, people who sell
guidebooks full of words to those seeking to
undertake this journey without mentioning that
their books are works of poetry, myth, fable,
metaphor and symbol are, by definition, attempt-
ing to convince people that they can describe that
which is by definition indescribable, even ineffable
... and surely far beyond the reach of even the
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Aleinu

It is our duty to praise the Author of all existence and to declare
the greatness of the Creator for not making us like the other
nations or granting us the spiritual bearing of other clans within
the greater human family, and for neither giving us a portion sim-
ilar to theirs nor a destiny like that of their great populations.
Instead, we all bend the knee and kneel down to give thanks
before sovereign God Who rules over even their most powerful
royalty, the blessed Holy One Who spread out the heavens and
established the earth, Whose holy residence is in heaven above,
and Whose absolute power is revealed in the highest celestial
realms.

The Almighty is our God; there is no other. The Sovereign of
truth, God is wholly unique, as it is written in God’s Torah: “And
above all else you shall take to heart that A , alone and fully
unique, is God in heaven above and on earth below.”

Therefore, do we place our trust in You, A , our God, so that
we may quickly come to see the glory of Your splendid power as it
manifests itself to sweep away and utterly destroy the repulsive
idols that are worshiped on this earth, to establish the sovereignty
of God on earth so that all humanity will come to invoke Your
sacred name, and to turn the wicked of the earth toward You in
full repentance, so that all who dwell on this planet will recognize
and understand fully that it is to You alone that every knee must
bend and every tongue pledge loyalty.

It is before You, A , our God, that they will kneel and fall pros-
trate; it is to the glory of Your name that they will all show honor
as they accept upon themselves the yoke of Your sovereignty.

Then shall You rule over them, quickly and permanently, for
sovereignty is Yours and so shall You ever rule over us with honor,
as it is written in the Torah, “ A shall reign forever.”

33& And so also is it is written in the book of
Your prophet, “And it shall come to pass that A
will be Sovereign over all the earth. Indeed, on
that day, the unique nature of A will be
acknowledged on earth so totally that even the
divine name itself will be ‘One.’”
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The Mourner’s Kaddish*
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most eloquent human speaker. It is, of course,
possible to move forward towards a life in God,
but only on the condition that the would-be trav-
eler constantly recall that the intellectual concept
of God as a physically existent destination one
might reach by undertaking an arduous journey
from where one is to where one wishes to go is
utterly misleading. In turn, this is the meaning of
the rabbinic adage to the effect that God is the
Place of the world, even though the world is not

the place of God.
D&

The journey to God may be undertaken successful-
ly only by someone so utterly and deeply possessed
of absolute intellectual integrity and spiritual hon-
esty that even the slightest hint of self-deception
becomes an impassable road block that makes it
absolutely impossible for that individual to continue
on towards the kind of psychic assimilation into the
divine that is the goal of all focused religious
endeavor. Therefore, all who would step outside of
time to take their places among the others gath-
ered at Sinai must first accept—and accept
absolutely and totally—that even casual lies about
God have the power to derail the course of long
years dedicated to the performance of ritual and
rite and to distance those who tell them from God.

P15
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The religious life is an old hut that has undergone so
many different repairs over the millennia that the
original building has actually vanished entirely. That
there originally was a building—the original struc-
ture to which all the repairs were done—seems
impossible to doubt. And that God was the Maker
of this original structure is the basic principle of
faith. The secret of living a life struggling towards
communion with God is therefore embedded in the
ability an individual may cultivate to live in this tot-
tering hut without succumbing to depression or
worry for as long as it takes to seek in it a God Who
can only be known through the medium of symbol
and allusion . . . and through the focused contem-
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plation of the mysterious way the various pieces
and parts of the universe can all be interpreted in a
thousand different ways as being expressive of their
Creator’s nature. All this creates a situation in
which the performance of even the least significant
commandment of Scripture has the ability to
become either an expression of deep-seated and
profound nobility or an exercise in self-delusion.
The job of the faithful, therefore, is to tip the bal-
ance towards nobility through the sheer force of
their focused will.

LY 24

God is every thing and no thing, in every place
without exception and in no place that exists
according to the physics of the world. God
belongs to the world and is other than the world
... and is, by definition, the definition of absolute
existence that does not exist at all or, more pre-
cisely, that cannot exist without that declaration of
existence impacting fatally on the inner nature of
divine reality. The search for God is founded on
another insoluble paradox as well: the truly right-
eous in the world hear God speaking to them by
listening to the soundless voice of the living God
they know they know and they know they do
not—and will not ever—know and attempt, in so
doing, to gaze upon the divine face—as it is writ-
ten, “lustified finally, | shall gaze on Your face
(Psalm 17:16)"—at the same time they accept—
and accept totally and without reservation—that
it is impossible to see the face of God and survive
the experience, as it is written, "You will be
unable to see My face, for no one can see My face
and live (Exodus 33:20)."

The author of the 119th psalm expressed the
same truth when he wrote of himself, "I have
sought You with all my heart (Psalm 119:10)" thus
presenting the totality of his credo in three simple
Hebrew words and challenging his readers to fol-
low his exalted lead to undertake a journey to
heaven by burrowing as deeply as possible in the
inmost chambers of a heart that contains and can-
not possibly contain a glimmer of the perceptible
spark of divinity the universe both contains and
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The Mourner's Kaddish*

Magnified and sanctified be the great name of God in
this world created according to divine plan, and may
God’s sovereignty be established speedily and soon dur-
ing the days of our lives and the lives of all members of
the House of Israel, and let us say, Amen.

The congregation joins the mourners in reciting this line.

May God’s great name be blessed for-
ever and throughout all eternity.

The mourners continue:

May the name of the Holy One, source of all blessing, be
blessed, adored, lauded, praised, extolled, glorified and
venerated in language . . .

Except between Rosh Hashanah and Yom Kippur, say:

more exalted
Between Rosh Hashanah and Yom Kippur, say:
entirely more exalted

than any blessing, hymn, ode or prayer recited by the
faithful in this world, and let us say, Amen.

May we, and all Israel, be blessed with great peace that
comes to us directly from heaven, and with life, and let
us say, Amen.

May God Who brings peace to the heavens grant peace
to us and to all Israel, and let us say, Amen.

*The text of the Mourner’s Kaddish may be found in transliteration on page
277.
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Psalm 24: The Psalm the Levites Used to Sing
in Ancient Times on Sundays in the Temple
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Psalm 48: The Psalm the Levites Used to Sing
in Ancient Times on Mondays in the Temple
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cannot possibly hold, and which must be and can-
not be part of God.

sRge
70O

The Jewish road towards a life in God is paved
with commandments, but these commandments
are neither magic rituals that have the power to
force God’s blessings nor superstitious rites that
have any effect of any sort other than the one they
have on the soul of worshipers seeking to elevate
their souls to a state of ongoing communion with
the divine. This lesson is at the core of the Biblical
injunction to know God through divine service
and, indeed, when the Bible defines the Israelites
as those who manage to cleave unto God in their
lifetimes at Deuteronomy 4:4, the very next verse
reads, “Behold, | have taught you (My) laws and
statutes” in order to make the point that much
more clear than it might otherwise have been.

P
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The performance of the commandments is
intended to serve as a kind of spiritual exercise
capable of making the heart wide enough to con-
tain some immeasurably small spark of the divine
spirit. Indeed, it is precisely this experience of
opening up the inmost chambers of the secret
heart to the palpable, dynamic presence of God
that defines the experience of cleaving unto God
and makes of it the great and noble goal of all
human spiritual endeavor.

This point permeates Biblical thinking about
God, even when it is not made explicit. For exam-
ple. consider two adjacent verses in the 119t
psalm. In the first, the poet writes of himself and
says "l have cleaved (ie. unto You), O A,
through (the helpful agency of) Your testimonies;
cause me (therefore) not to feel shame (Psalm
119:31)."” And the verse that follows explains even
more precisely what idea the psalmist is hoping to
inspire in the hearts of his readers: "I an running
(towards You) along the path of Your command-
ments . . . (and | will succeed if) You widen my
heart (sufficiently; Psalm 119:32).” By this juxta-
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position of ideas, the poet means to say that spiri-
tual and intellectual communion with God comes
to an individual as a function of the degree to
which that person is dedicated to the perform-
ance of the commandments, for it is the poet’s
sense that they alone possess sufficient spiritual
force to widen the human heart to the degree
necessary for it to accept within its chambers the
real, palpable presence of God. Historically speak-
ing, this is the reason Jews have traditionally
sought to cleave unto God by cleaving first unto
the commandments of the Torah and why they
have allowed themselves to refer to those com-
mandments liturgically as “their lives and the
length of their days”"—not because it is literally so,
but because they possess the capability of leading
mortals to a life in God, Who is the Life of the uni-
verse and the Author of its days.
- DG o
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The ancients attempted to describe the great goal
of all ritual activity along all sorts of mythic and
poetic lines. Among the most famous of these is
the attempt on the part of some authors to
describe this experience of willing one’s heart open
to the presence of God as a kind of surgical opera-
tion designed actually to make visible and physically
to widen the chambers of the human heart . . . as
though the whole difficulty in cleaving unto God
might literally be that the chambers of an individ-
ual's heart are simply be too narrow to accommo-
date the divine spirit. Indeed, the addition to the
daily prayer service attributed to Mar son of Rabi-
na—words the pious even today recite three times
daily—to the effect that what honest supplicants
truly need from God is that the chambers of their
hearts be made wide open to the Torah so that
their souls might more actively pursue the per-
formance of the commandments is merely the
translation of this idea into the language of prayer.
In Biblical times, the notion that all who would
cleave unto God must first physically open the
chambers of their hearts to the divine spirit was
referred to as the circumcision of the heart and so
do we read explicitly in Deuteronomy: "And you
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Psalm 24: The Psalm the Levites Used to Sing in Ancient Times on
Sundays in the Temple

A psalm of David.

The world and its fullness, the earth and its inhabitants—everything
belongs to A, Who laid its foundation upon the seas and set it firm upon
its many rivers. Who may go up onto the mountain of A ? And who may
stand in that holy place? One who has clean hands and a pure heart, one
who has never falsely taken a vow by his life nor sworn a duplicitous oath—
that person will receive a blessing from A | a righteous blessing from the
God of salvation. This is the generation of those who seek God, who seek
Your face in the style of Jacob, selah.

Lift up your heads, O gates. Lift yourselves up, O portals of eternity, so
that our glorious Sovereign may enter. And just who is our glorious Sover-
eign? A ,valiant and triumphant, A , triumphant in battle.

}Q&{ Lift up your heads, O gates. Lift up your heads, O portals of eterni-
ty, so that our glorious Sovereign may enter. And just who is our glorious
Sovereign?

A, God of all heavens, is our glorious Sovereign, selah.

Psalm 48: The Psalm the Levites Used to Sing in Ancient Times
on Mondays in the Temple

A psalm-song of the sons of Korach. Great is A and greatly to be praised
in the city of our God, home of God’s holy mountain. Its lovely landscape
the delight of all the earth, Mount Zion lies at the extreme northern point
of the city of our great king; in its palaces, God is known to maintain a
stronghold. For here did kings gather, meeting together in council; once
gathered, they looked around and were duly amazed. They were in awe,
overwhelmed. A trembling took hold of them there akin to the shuddering
of a woman in labor; with an easterly breeze, You foundered the ships of
Tarshish. And just as we had heard would happen, so did we see things
actually unfold in the city of A , God of all heavens, in the city of our God
established by God forever, selah.

We imagined Your mercy, O God, in the midst of Your palace, for the
praise due to You, like Your name, reaches to the ends of the earth; Your
right hand is filled with justice. Let Mount Zion rejoice; let the daughters of
Judah be glad because of Your laws. Surround Zion and encompass it, then
count its towers; turn your attention to its ramparts, then climb up to its
palaces so that you can tell of them to the next generation. & For this
is God, our God forever and always whose leadership makes it possible for
us to transcend death.
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Psalm 82: The Psalm the Levites Used to Sing
in Ancient Times on Tuesdays in the Temple
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shall circumcise the foreskin of your heart
(Deuteronomy 10:16). The ancients, of course,
did not imagine that there really was some sort of
membrane that covered the human heart and
made it impossible for the divine spirit to enter
into its chambers. Rather, this is merely a poetic
way of saying that the whole effort of spirituality
and religion in the world—the sole legitimate goal
of worship and of spiritual enterprise divested of
arrogance and the hope for personal gain—is the
slow experience of making wide the human heart
and, in so doing, to prepare it for the entry of the
spirit of the living God, that spark of divine reality
to which the human soul may cleave . .. when it is
present in the physical space in which that human
being lives and works, and not merely present
within the confines of that individual's intellect as
a lofty idea or philosophical construct.

sRge
70O

The notion that mortal individuals can move
towards attaining the great goal of integrating their
spiritual selves—their souls—into God by observ-
ing even those commandments of the Torah that
regulate behavior between human beings is a cor-
nerstone of Biblical faith and one of the cardinal
foundation stones of modern Judaism. This is what
the poets call the integration of the inner and
outer self in God and what the mystics referred to
as cleaving unto God. For most of us, the first step
towards that great goal is taken by turning to face
an individual in the world other than ourselves and
acknowledging that that person too is created in
image of God, then relating to that individual in a
way that reflects the implications of that specific
aspect of his or her reality.

This is especially challenging when the people
who cross our paths are not those the most obvi-
ously endowed with qualities reminiscent of God’s
grandeur or power on earth. It is not particularly
taxing, after all, to find traces of the Almighty in the
physical presence of the strong and powerful on
earth, just as it is relatively simple to find traces of
God in the quise of divine Judge present in the
physical presence of human judges as they preside
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over their courtrooms and pass judgment on peo-
ple indicted of heinous crimes. It is far less simple,
however, to find the image of God stamped on
poverty-stricken individuals struggling to keep from
drowning in the circumstances of their own lives
... and it is precisely for this reason that the Torah
presents such a large number of commandments
rooted in the idea that it is an act of divine wor-
ship—and not merely one of natural kindness—to
lift the indigent up out of poverty and to refuse to
stop up one’s ears to the cries of the needy.
Indeed, when the Bible declares that “one who
stops up his ears to the cries of the needy will him-
self not be answered when he cries out in need
(Proverbs 21:13)," the meaning is simply that just
as one has the ability to help or to refuse to help
those in one’s vicinity who are needy in compari-
son to oneself, so are all people needy and indigent
in comparison to the Almighty Who will either
respond or decline to respond to their cries for
help in direct relationship to the degree to which
they respond to the needs of the needy in their
midst who turn to them for assistance.

In the end, human beings have the freedom to
choose how to live in the world . . . but there is
no more pathetic fantasy than the notion that the
way we live in the world need have no influence
on the degree to which we know God.

The act of seeking to cleave unto God by search-
ing for the trace of divinity stamped on even the
most miserable of human beings is called the sancti-
fication of life in the language of Scripture because
those individuals who show mercy and kindness to
others because of the trace of the divine image they
perceive in even the least enviable of human beings
are able to use the acts of succor and kindness they
perform to build a kind of holy bridge to God, the
source of holiness in the world whom Scripture
acclaims over and over as the Holy One of Israel.

Therefore, all who do not pervert the justice
due even to the less influential member of socie-
ty—and who do not take the clothing of the poor
as collateral when they lend them money without
interest and who do not oppress the stranger in
their midst and who endeavor to make sure even
orphans and widows are properly represented in
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Psalm 82: The Psalm the Levites Used to Sing in Ancient Times
on Tuesdays in the Temple

A psalm of Asaph.

God stands up in the divine council, speak-
ing words of judgment in the midst of the
celestial assembly: “How long will you ren-
der false judgment, favoring the faces of the
wicked, selah? Judge the poor person and
the orphan fairly, deal justly with the pover-
ty-stricken and the destitute; rescue the
weak and the needy, and save them from
the grip of the wicked.” They know nothing,
understand nothing; they walk around in
darkness while the very foundations of the
world totter. “I say,” God continues, “You
may well be members of the heavenly
assembly, all of you celestial beings, but you
will henceforth die like human beings and
fall down dead like earthly princes.” =3¢
Rise up, O God, and judge the earth, for the
nations of the world are Yours to possess.
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Psalm 94: The Psalm the Levites Used to Sing
in Ancient Times on Wednesdays in the Temple
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court when they are forced to seek redress for
grievances they have against those who would
take advantage of their lack of influence in socie-
ty—all such people are deemed by Scripture to
come one step closer to God, the source of holi-
ness in the world, through every single act of
solicitude and caring they perform.
LG Y 2 d
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When the ancient poet wrote of himself that he
was “imprisoned and could not escape (Psalm
88:9),” he was not an actual prisoner in a real
prison of some sort, but was rather commenting
on the human condition: all individuals, he was
suggesting, are the prisoners of their own moral
deficiencies, ethical inadequacies and spiritual
shortcomings. The same is true in our day. Most
human beings do not inhabit jails made of bricks
and bars and high walls, but the prisons inhabited
by the arrogant, the selfish and the wholly self-
absorbed are real enough nevertheless.

This notion, that all people are prisoners in
worlds they themselves manufacture, is a basic
principle of faith. But there is another principle that
needs to be paired with it . . . and that is the notion
that God has the power and the ability and the will
to free the imprisoned and to liberate incarcerated
persons too weak and too little powerful to liberate
themselves. Liberation from the world of inadequa-
cy and ethical flaw is called redemption and, by its
very name, it suggests that the great goal of all reli-
gious observance is the loosening of the bonds of
shortcoming that plague all human beings as they
attempt to live lives in God. Redemption, however,
is a reward from God and this puzzle—that one can
only be freed from the bonds that hold us back by
embracing the notion that the bonds in question are
of our own fashioning and that we, therefore, con-
trol their existence with our deeds and with the
degree of our devotion to God—is itself one of the
great paradoxes, but also one of the most basic
axioms, of faith. In its own right, it is a gateway to
pass through for all those who would cleave unto
God and, in so doing, find redemption.
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Just as there is the Torah Scripture itself calls the
"torah of truth” behind and beyond the parch-
ment scroll we humans revere as the Torah, so is
there a world behind and beyond the world we
know and this world is known, in parallel fashion,
as the World of Truth. In some contexts, however,
this World of Truth is also called the Kingdom of
God or the World to Come, the latter of which
names implies that it is the realm in which the
faithful may come to know God if they manage,
through lives of service and worship, to free their
souls from the bonds of terrestrial existence, then
to ascend to God’s heaven unfettered by crippling
doubt and unsullied by sin.

This ability to encounter God in the world
behind the world is said by Scripture to be “the lot
of the righteous,” as in the verse from the 119th
psalm, " A is my lot / | pledge to keep Your com-
mands (Psalm 119:57)" or the one from the six-
teenth psalm in which the poet plainly declares,
* A is my portion, my lot (Psalm 16:5).” Both these
verses, and many others like them, point to a single
truth: that the ability to cleave unto God is the lot—
and the right—of all believers who yearn to serve
and worship God wholeheartedly and without ruin-
ing their own efforts by spoiling them with selfish-
ness or crippling self-importance. This is also the
meaning of the verse from Deuteronomy, “Moses
has bequeathed us Torah as an inheritance for the
congregation of Jacob (Deuteronomy 33:4),” which
is to say: the Torah is the natural inheritance of all
who cleave unto its commandments and attempt to
walk in its ways and the lot and portion of the faith-
ful. Of the wicked, on the other hand, Scripture
declares that “the spirit of terror is the cup from
which they drink (Psalm 11:6).” The use of this
idea—that one fashions out of the specific nature of
one’s faith in God a kind of cup from which one
must then drink the purest water or the bitterest
gall—appears elsewhere in Scripture with respect to
the pious where it is noted that God alone is the cup
from which they drink the living waters of faith and,
indeed, the end of the verse cited above from the
sixteenth psalm makes that point explicitly: ™. . . You
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A is a God of vengeance; O God of Vengeance, appear! Rouse Yourself, O
Judge of the earth, and pay back the arrogant in kind. How long, A , how
long shall evil people exult? How long shall the wicked express themselves
by speaking words of defiance, shall doers of iniquity boast about them-
selves? They oppress Your people, A , and torture Your very own; they kill
widows and strangers, even daring to murder orphans. They say, “B will
not see; the God of Jacob will pay no heed.” Understand this, you destroyers
of the people, you fools. When will you gain some insight?

Shall the One Who designed the ear not hear? Shall the Creator of the
eye not see?

Shall the One Who chastises nations, Who endows humanity with intel-
ligence—shall that One not rebuke people like You? A knows the
thoughts of human beings, though they be no more substantive than
breath.

Happy is the individual whom You allow to suffer, B, for thus do You
instruct him from Your teaching, keeping him calm on a day of evil . . . until
a pit can be dug for the wicked. For A will neither abandon the people of
God nor forsake the very people who constitute the divine inheritance, but,
setting an example for the honest to follow, will return a just verdict. Who
will stand with me against evildoers? Who will stand up for me against the
doers of iniquity? If A were not my help, my soul would almost certainly
endure its existence in silence. If I were to say that my foot is slipping, Your
mercy, A , would help me. Despite the multitude of dour thoughts within
me, Your words of comfort delight my soul. Will You associate Yourself with
those who sit on the seat of scheming, who create havoc by promulgating
unjust laws? They may gang up on the righteous soul and do evil to inno-
cent blood, but A is my citadel and my rocky haven, my God Who turns
wickedness against the wicked and destroys them with their own evil. Most
assuredly, A , our God, will destroy them.

10 nod to the approaching Sabbath, we add the verses of Psalm 95
that open the Kabbalat Shabbat service:

:EQQF: Come let us sing hymns of joy to A ; let us raise up a joyous noise
to the rock of our salvation. Let us come before the divine countenance
bringing a thanksgiving sacrifice; with songs, let us revel before our God.
For A isagreat God, a great Sovereign exalted above all other divinities.
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are my cup / the Framer of my destiny (Psalm

16:5)."
D

Many of the commandments of the Torah require
of those who would worship God that they draw a
line in the world with the intention that it serve as a
kind of barrier between disparate spheres of exis-
tence that would otherwise be interconnected or,
at least, contiguous. Obscure and seemingly unset-
tlingly picayune, these commandments are actually
based on the notion that the most basic, fundamen-
tal test of the legitimacy of a given act of divine wor-
ship is whether it enables the individual to move
forward psychically, spiritually and emotionally
towards a state of ongoing communion and intima-
cy with God along a path paved with that individ-
ual’'s unquenchable desire for spiritual redemption.

This truth is hidden just behind the famous
words spoken by God to Abraham at the begin-
ning of the twelfth chapter of Genesis: “"Go forth
from your country, from your homeland and from
your father’s house to the land that | shall show
you (Genesis 12:1).” These words were addressed
to Abraham when he was in Haran—but was
Haran his homeland? Indeed, Scripture answers
that question only a few lines earlier when it notes
that Abraham’s brother, Haran, died “in the pres-
ence of his father, Terach, in the land of his birth, in
Ur Kasdim (Genesis 11:28)" and surely Abraham
and Haran, who were both born in the same year
when their father was seventy, were also all born
in the same city. With this apparent slip, however,
Scripture wishes to teach something profound and
important: by commanding Abraham to leave
his homeland when he had already done so, the
Torah is teaching us that it was not only from
Mesopotamia to Israel that Abraham was being
commanded to travel, but from the domain of the
mundane to the domain of the sacred, to the holy
realm, to God.

Indeed, God is acclaimed—subtly but repeat-
edly—throughout Scripture as the land in which
the faithful dwell. God is the land in which the
patriarchs wandered and towards which pilgrims
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wander, the fertile soil in which the spirit of any
human being can grow to full maturity when that
individual is wholly given over to the worship of
God through the agency of fealty and obedience
to the word of God as captured, encapsulated
and presented in the pages of Scripture. It is for
this reason that God is called Zion, as in the
famous words of two prophets “For from Zion
comes forth the Torah (Isaiah 2:3 and Micah 4:2),”
in which "Zion"” cannot possibly refer to Mount
Zion in Jerusalem because, as every student of
Scripture knows, the Torah was revealed to Israel
at Mount Sinai, not in Jerusalem.

Furthermore, it is from Sinai that the Torah
came, but from God that it continues to come
forth, that is: to inspire and direct the faithful
towards the great goal of communion with the liv-
ing spirit of the divine. And, indeed, that is also
the meaning of the reference, also in the Book of
Isaiah, to “Zion, the Holy One of Israel (Isaiah
60:14).”

From all this, it follows that the faithful may
profitably think of God as the vast land for which
the pious yearn and in which they spend their lives
attempting to settle. It is for this reason that so
many Jewish sages have concluded from their
study of Scripture that settling in the Land of Israel
is one of the commandments of Scripture—not
because the other lands of the globe are somehow
less meaningfully part of God's creation, but sim-
ply because the act of traveling to Zion and set-
tling there is meant to symbolize the willingness of
an individual to travel to God, called Zion, and
there to dwell all the long days of a life solely and
totally devoted to the quest for God. And if one
were to challenge this idea by asserting that, if
God exists in every place, there cannot actually be
any real advantage in living in one specific land or
another, then the answer would have to be that
those who travel to the Holy Land—and especially
those who travel there with the express intention
of settling there—elevate their souls to the Holy
One of Israel . . . for what could be more logical
than seeking holiness in a land that is wholly holy,
in a land suffused by God with the sanctity of the
divine in its every path and byway?
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For the conductor, a song of Asaph to be accompanied
on the gittit.

Sing joyously to the God of our strength; make joyous
noise unto the God of Jacob. Take up song, accompany it
on the drum, on the delightful lyre, on the nevel. Sound
the shofar on the New Moon, on the eve of our festival
day, for doing so is a law for Israel, a statute of the God of
Jacob, Who vouchsafed divine testimony to Jehoseph
while going forth against the land of Egypt. I hear words
now, although I do not know fully what they mean.
Then, as I removed some of the burden from another’s
back and eased his load from his hands, God spoke:

“In distress you call out and I shall grant you relief; I
shall answer you with mysterious thunder. I shall test you
at the waters of Meribah, selah. Hear, O my people, and |
shall vouchsafe testimony to you—even to you, O Israel,
if you will only listen. There shall be no alien god among
you, nor shall you bow down to a foreign god.

“Iam A, your God, Who took you out of the land
of Egypt, saying, ‘Open wide your mouth and I shall fill
it. But My people did not listen to My voice; indeed,
Israel had no desire for Me. And so did I send them
forth in the stubbornness of their heart, letting them go
forward according to their own lights. If My people
would only listen to Me, if Israel would only walk in My
ways, then would I soon overwhelm their enemies and
turn My hand against their foes.”

=9& Those who hate A will always deny the reality of
God, but will their time last forever?

But as for the pious, God will feed them of the choic-
est wheat germ, saying, “I will satisfy you with honey
from a rock.”
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It is the natural way of people to imitate them-
selves and walk comfortably along paths they
themselves have already traveled and this is the
meaning, or one of the meanings, of the famous
statement of Ben Azzai's preserved in the Ethics
of the Sages, that the reward of performing one
of the commandments is the energy and inclina-
tion to undertake the performance of another and
that, similarly, the freedom to sin is engendered,
more than by anything else, than by having already
sinned and, one would like to think, gotten away
with it.

The prophets of Israel, however, had their own
torah, according to which the reward inherent in
the performance of a commandment of Scripture
is the slow integration of the soul of the worshiper
into the great ocean of divine presence in the
mundane world. According to this model, the
reward for the performance of a commandment is
that the individual in question personally becomes,
so to speak, one of a series of never ending, per-
manently undulating waves that do and cannot
exist within the exalted reality and absolute unre-
ality of God in a world that both does and cannot
contain even the smallest spark of true divinity at
the time it functions—and functions effectively—
as an ocean of being in which human beings can
will themselves to cleave unto God and, in so
doing, to become children of God, as the Torah,
speaking ideally, observes almost simply, “You
are—destined to be and capable of becoming and
entitled to think of yourself as—the children of A,
your God (Deuteronomy 14:1).”
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The concept of attempting to see further by stand-
ing on one’s own shoulders, the notion of attempt-
ing to deal with the problem of a lack of faith in
specific dogmatic principles by embracing those
very principles wholeheartedly in the context of
total intellectual integrity, the idea that it is possible
to conclude your own personal spiritual journey by
deciding finally, actually, to undertake it . . . these
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paradoxes are all the natural results of the attempt
of the individual possessed of spiritual integrity cre-
atively, productively and intelligently to use the ten-
sion and frustration that result from undertaking a
set of tasks that are possible and impossible at the
same time . . . and to use that energy to unravel
the riddle of trying with every ounce of one’s spiri-
tual fiber to know a God Whom one accepts as
being totally unknowable. This is the inner meaning
of the verse from the Torah, “Serve God and
cleave unto God (Deuteronomy 10:20),” which is
to say: cleave unto God through the means of wor-
ship, for you will never cleave unto God unless you
find the strength to worship a God you have yet to
know . . . or regarding Whose existence you have
yet to feel totally secure and unconflicted.
1 % V24
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God is neither from the world nor of the world,
but neither is God to be found behind or beneath
or beyond the world and this is the meaning of the
divine oracle preserved in the book of the prophet
Hosea, "For | am God and not a man, the Holy
One in your midst (Hosea 11:9).” Indeed, God is
found in no place and in every place and was
therefore known to the sages of classical antiquity
as The Place . . . because even though the world is
not the place of God, God may still somehow be
described aptly as the Place of the world.

Although traces of God's presence are percep-
tible in everything that exists, God is nonetheless
so totally other than the world and from its things
that it becomes reasonable to say that God is not
the totality of existence and the totality of exis-
tence is not God.

God is not the whole world or even a part of
it, but is rather the perceptible/imperceptible Soul
of the universe and its Heart. To seek God in the
context of worship, however, is not impossible.
Nor is it at all irrational. Yet, to attempt to jour-
ney towards faith in the context of unwavering
spiritual integrity, the would-be pilgrim on his or
way to Jerusalem must embrace several ideas that
themselves will require a bit of effort to accept
wholeheartedly. For example, such a tentative pil-
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A reigns wearing robes of majesty.
A wears, or rather girds the divine
loins with, that very might once used
to create the world and make it sturdy
and permanent. Your throne too
stands eternally firm; You Yourself, of
course, shall exist forever. The rivers,
A, the rivers lift up their voice; the
rivers rise and rage, but A is mighty
on high, mightier even than the sound
of the great waters, even than the roar
of the sea’s mightiest breakers. =&
Your testimonies regarding Your
House, the most beautiful of holy
places, are entirely true, A , and per-
manently so.
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Psalm 27

During the weeks between Rosh Chodesh Elul and Hoshana Rabba,

we read the twenty-seventh psalm at the end of the Morning Service.

During the month of Elul, except for Erev Rosh Hashanah, the shofar
is sounded before the psalm is recited.
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grim will have to will him or herself to believe that
there is reasonability in seeking communion with
the divine in a world that cannot logically or rea-
sonably contain God, that faith can never reason-
ably be used as a shield against honesty, science
and true knowledge (and that this is so despite
the fact that faith, by its very nature, seeks to live
precisely where scientific knowledge refuses to
dwell), and that the pilgrim seeking Jerusalem on
earth must agree to seek God in places God can-
not logically exist without despairing . . . or suc-
cumbing to the almost overwhelming temptation
to fashion a spiritual life on lies and half-truths.
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Somehow, the ancient prohibition of seeking God
through the medium of idols and idolatrous wor-
ship has ended up in the modern world translated
into a general ill ease about seeking real, content-
rich communion with God at all. This is not
entirely illogical—it was, after all, content-rich
communion with God that idolaters were seek-
ing—but it is as grave a misstep as any could be
for the pilgrim seriously interested in using the rit-
uals of religion to embrace not only theoretical
faith in God, but an ongoing, sensually real sense
of God’s fully-present presence in his or her life.
Therefore, although it is forbidden—and forbid-
den absolutely—for a Jew to seek communion
with Baal-Zebub—as indicated by the sarcastic
question the angel bid the prophet Elijah put to
the king of Israel: "Go up to the messengers of
the king of Samaria and say unto them, 'Is there
no God in Israel that you are constrained to seek
communion with Baal-Zebub, the god of Ekron?
(2 Kings 1:3)"—it is entirely permitted to seek
communion with the God of Israel, and this is
what the prophet Hosea meant when he declared
"...and it is the right time now to seek out A,
the God of Israel, that God may come and teach
you justice (Hosea 10:12).” It is also what the
Torah means to teach us is permitted when it says
of Rebecca that “she went to seek communion
with A (Genesis 25:22)," thus saying almost
clearly that she went with neither advance per-
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mission nor prior license from the religious
authorities of her day.

The bottom line is that any who teach that
seeking communion with God by attempting to
cleave utterly and absolutely to the reality of God
in the world is an impossibility or, even more
absurdly, a sin of some sort are denying both the
point of religion and the immediate reality of God
in the world . . . as though lovers somehow debase
the purity of their passion by seeking to translate it
from the realm of unfulfilled pining into the sphere
of ongoing dialogue and physically real pleasure by
actually encountering each other in the flesh.
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Religion at its best is far more of a playing field
than an art gallery. As a result, the task of the
faithful is not to act as the curators of a gallery of
sacred things, but as athletes willing and ready to
take on ancient rites and rituals and wrestle them
to the ground for the sake of transforming them
from dim memories of ancient worship into useful
planks with which they might build a bridge to a
life of ongoing communion with God.

This being the case, the approach to Judaism
rooted in the idea that the sole function of the
commandments of the Torah is to give a particular
generation of Jews something to inherit from the
generation that preceded them and to bequeath
to the generation that follows them without actu-
ally enriching the spiritual live of the actual Jewish
people alive in that specific generation is the ulti-
mate in spiritual vulgarity. The cause of ensuring
Jewish continuity has the ring of nobility to it, but
although ensuring the orderly transfer of the com-
mandments from one generation to the next
sounds like a worthy enough goal, the great goal of
Jewish life is not merely to avoid its own extinc-
tion. Rather, the whole point of preserving Jewish
life at all is to give into the hands of the Jews of
every generation the possibility of unifying the
name of God through the performance of the
commandments and, in so doing, to cleave unto
God . . . and this is the meaning of the verse from
the Book of Joshua that equates the twin tasks
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(A psalm) of David.
If A ismy light and my salvation, whom need I fear? If A is the
stronghold of my life, of whom then should I be frightened?

When evildoers draw near to me to devour my flesh, when my
enemies and foes approach, they stumble and fall. Should an army
array against me, my heart shall not know fear; should war be
declared against me, even then shall I remain confirmed in my
faith.

One favor have I asked of A and I request it now anew: that I
be permitted to dwell in the House of A all the days of my life,
so that I might gaze on the beauty of A and tarry forever in the
divine sanctuary. For God will surely conceal me in the Temple—
the divine sukkah—on a day of evil, hiding me in that protective
tent, lifting me up onto a rock. Indeed, as I offer up the kind of
sacrifice attended by trumpet blasts in God’s tent, I can see my
head lifted up higher than any of the enemies who surround me; I
shall sing and chant hymnsto A .

Hear my voice, A , when I cry out; be gracious unto me and
answer me. | heard my heart say, “Seek me” to You, but surely it is
I who need to seek out Your face, A . That being the case, hide
not Your presence from me. Turn not from Your servant in anger,
for You are my help; neither forsake nor leave me, O God of my
salvation. For although my father and my mother have left me,

A shall care for me. Teach me Your way, A , and guide me on
the level path in order to confound my oppressors. Give me not
into the hand of my enemies, for false witnesses out to inspire vio-
lence have risen up against me. Perhaps they would have already
vanquished me, Z9& had I not believed it to be my lot to look
upon the goodness of A in the land of the living. Hope in A !
Be strong and may your heart be of good courage; hope in A !
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T3 7T TN N8 09T OTON M M NN owes 2o
POPIY T MRn AR DY nvi meoba X auy
MINT PRoR NWY 0 a2 Sy Avomn iAoy ooy oin
Y1 02y vien 52 ,mion OY TN 7Y o> R vown
T2 MO INIPE TR O AR D) OV imves winh: ninnm
nTY 7 mipn SN NivRa 1T o0 B s gopy Oip
mPYRD YWY nivdy MY 52 ) Sz mab i3y ang
TIY) TP IR 92 Y petm PR b ouwn
5ip WRY DNDY IR JiDY oMY NiY oY oNey oNIa
TIN DRR PIND PIUR TR e pOvhye ©) npve
MY T YD TR BN XY TN miap? 2y meane
WA WY UK 337 DR mavn wig Dy viy 237
TPON AR DMEY BY UK DYI PN 10 T M Yy
THOY? NOmE WYY Uy wihm o A Dwing
2,022 ) TN nen NI DT vny wwhad o Ny
029K SN WpaD1 A7eY Ny ovean Y inn 52 vhan
Aopeh mIN N qws omivn 581 PoUNY wnvn nm
JPPY TRN3 D72 M TYYR EY M A 0T NI
PN U DU YD 30T 5T TN ML R VIR0 R
oo mohl minN oY nitt oy nivp nin oen
T2 10N Av2 T2K NN M3l TN ©92 02 povh o
TN (ER 1002 P PRon v pray 37 nnan 1Ry
N2 UINM BN 0T NZYR EI) moy ONY W
TIND werl Pvna M My ohivh mm 1ian o e
RN mnz Mg npus 6 awpn o v wm
RVN AR ATD3 RPN SN D oY 27 273 DN

AAOOR AN NN WED 372 0N T DT YIND M

TZUR YISRAEL

bestowed by Joshua upon the tribes of Reuben,
Gad and Manasseh: "to keep the divine command-
ments and to cleave unto God (Joshua 22:5).”
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God functions in the universe as the ordering
force that rests just behind, beneath and behind
every physically existent thing, and as the ontolog-
ical energy that makes real and evident those
things able to bear existence in real space. There-
fore, any who seek to live in a state of ongoing
communion with God must learn to transcend the
boundaries of the world and, in so doing, to come
to a place that exists without any trace of physi-
cality, to a place that is and is not part of the
world, to a place that exists solely as creative,
poetic energy, to a place that is the Place of the
world without the world actually being its place
... but none of this will ever be possible for pris-
oners of the world who are incarcerated in and
by its physics in the way actual prisoners in jail are
kept in place by bars of steel.

Since God is totally other than the created uni-
verse, it follows that human beings can only discern
the divine in the universe they inhabit indirectly
through the medium of allusive hint and indirect
suggestion. Indeed, to the extent that human
beings can see divinity at all, God can only be seen
in this world in the light of the occasional ray of
luminescence that sometimes shines forth when
the parts of the universe separate for the briefest
moment and reveal a blurry picture of what the
world itself generally keeps hidden and obscure . . .
and this experience, rare thought it may be, is
called salvation, as in the famous verse from the
Psalms: “Shine the light of Your face upon Your ser-
vant / grant me salvation according to Your great
mercy (Psalm 31:17)." Even those few who know
how to look in precisely the right direction at pre-
cisely the right moment will see almost nothing—
“for no one can see Me and survive”"—nbut they still
maintain a serious advantage over those who look
in the wrong direction at the right time or vice
versa, or (needless to say) those who look in the
wrong direction at the wrong moment.
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The goal of Judaism is to point the Jew in the
right direction to find God and it is for this reason
that the first efforts of any individual to establish a
life of communion with God are called, collectively,
by the name teshuvah. Literally meaning “turning”,
the word is generally translated as “repentance,”
but it is not at all the same thing as regret or
remorse. This is why God chose to speak through
the prophet Ezekiel with the words, "Turn and live
(Ezekiel 18:32)"—which is to say: turn back unto
Me in perfect repentance and thus shall you merit
living together with Me in the state of ongoing psy-
chic communion which the Torah calls the love of
humanity for God, as it is written, "And you shall
love A, your God (Deuteronomy 6:4).”
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When Scripture ordains that worshipers approach
the divine palace in joy, as, for example, in the
words of the one hundredth psalm “Serve ye A
in joy (Psalm 100:2),” the concept is that the sup-
plicant before God is not meant to be alienated or
depressed by the obligation to worship the
Almighty without wandering unawares into the
realm of dream and delusion. Just to the con-
trary—the injunction to worship in joy is meant to
remind those who seek God in the world that it is
possible—and eminently so—to suffuse one’s ritu-
al activities with meaning and deep significance to
the extent that those rituals never degenerate into
mere mimicry and slavish, uninformed obedience.
Therefore are all who would aspire to the wor-
ship of God in joy obligated to approach the per-
formance of the commandments imbued with a
deep sense of gratitude that they are able to know
joy at all. The God of Israel, they accept and
believe through their own experience of the divine,
is the source of joy in the world and so do they
embrace the words of the fourth psalm, in which
the poet acclaims God with the words "You have
placed joy in my heart (Psalm 4:8). They are joyful
because they have come closer to God through the
medium of rite and ritual . . . and because they
have the insight into the nature of things to under-
stand that the ability to step back far enough from
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On Rosh Chodesh, Psalm 104 is recited.
O my soul, bless A .

A ,my God, You are very great; You wear splendor and magnificence as Your garments.

You are the One Who wears light as though it were a robe, Who hangs the heavens as
though they were curtains, Who uses water to make the roofing for the uppermost
chambers of the divine palace, Who uses clouds as a chariot, Who travels about on the
wings of the wind, Who uses the winds as messengers, Whose ministers are flames of
burning fire, Who set the earth on its foundations so that it will never totter.

The deep covered the earth as though it were its cloak. The waters rose over the
mountains at that time, then fled away at Your scolding command; indeed, they rushed
away at the sound of Your thunder.

The mountains grew and the valleys sunk to the precise foundation You laid for
them; You set a boundary for land and sea that neither will ever cross. The waters will
never again cover the earth.

You are the One Who sends the water of subterranean springs into rivers that run
between mountains and gives water to drink to all the animals of the field; even the wild
donkeys, drinking from them, slake their thirst. The birds of heaven dwell by them and
sing out from the branches of nearby trees.

You are the One Who irrigates the mountains with waters stored in the upper cham-
bers of heaven; the hunger of the earth is satisfied with the fruit You have made. You are
the One Who makes the grass grow for animals to eat and the vegetation necessary for
humanity to bring forth bread from the earth through working the soil. Indeed, it is bread
on which the heart of humankind feasts—and also wine, which gladdens the hearts of all
and makes people’s faces shine more brightly than if they were rubbed with oil. The trees
of A are well nourished, the mighty cedars of Lebanon that God planted—those trees in
which birds make their nests—and the fir trees too, which are home to the storks. And You
also made the high mountains for wild goats and the great rocks that serve rabbits as their
safe haven.

You are the One Who made the moon in all its phases, and the sun in such a way that
it knows to set in the evening. You decree darkness and it becomes night, the time when
the animals of the forest creep forth in safety, when lions roar at their prey—for their
roaring too is a way of asking God for food. But when the sun shines again, they rejoin
their prides and lie down in their dens to rest, just as humanity is ready to go to work, to
labor until evening.

How great are Your works, A ! You have made everything with wisdom; the world is
filled with Your creation. There is the sea, great and wide, filled with swimming things
without number, small creatures and big. There, ships make their way; there lives the
Leviathan, which you created to frolic in it.

They all look to You to give them their food in due course. You give it to them and
they gather it up; You open Your hand and they are satisfied with good. But when You
hide Your face, they are terrified; when You stop their breathing, they die and return
unto the dust from which they came. Then, when You send them Your breath to revive
them, it is as though they are created afresh, just as You renew the face of the earth.

May the glory of A be forever. May A , Who can look at the earth and make it
quake and Who can touch mountains and make them smoke, forever rejoice in the work
of divine creation. Zd& Tshall singto A aslongas live; I shall sing hymns to God as
long as I exist. May my words be pleasant unto God, asitisin A that I rejoice. May sin-
ners be gone from the earth and may the wicked likewise vanish! O my soul, bless A .

Hallelujah!
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In a house of mourning the forty-ninth psalm is recited.
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oneself to understand the larger implications of
one’s ritual activity is itself a gift from God to a
grateful nation anxious to know its Maker in ways
that human consciousness can fathom.
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The most basic aspect of the Torah is the scroll
our ancient sages called "The Written Torah.” It is
revelation translated into the domain of parch-
ment and ink, the divine presence encapsulated in
the sounds and utterances of written and spoken
language. It is available to all who would read it,
which is what Scripture means when it refers to
itself as “the Torah that Moses set before Israel
(Deuteronomy 4:44)", that is, before all those
born or accepted into the ranks of the covenant-
ed community defined as such through the con-
templative study of the Torah.

More interior than that is the aspect of com-
mandment and law that has its origin in the notion
that God may be known not merely through intel-
lectualizing, but through physical service. These
commandments are included in the written Torah,
but they are distinct from it as well—the act of
eating matzah at Passover is not to be confused
with the text of the law ordaining the eating of
matzah at Passover, nor is it to be assumed that
the rewards connected with this more interior
aspect of the commandment must necessarily be
the same as those connected with the contempla-
tion of the written word ordaining its observance.

Most interior of all is the level of secrets and
mysteries that surround even the most apparently
banal section of Scripture. These secrets and inner
interpretations are the province of mystics and
scholars who are no less devoted to study and
observance than their less spiritually adept co-reli-
gionists, but who have the ability and the desire to
pierce through the literary and physical aspects of
the commandment to view its inner core and to
see what rewards might await the faithful pos-
sessed of the requisite insight—and audacity—to
travel even closer to God through the focused
power of their own desire to encounter the divine
in as intimate a way as any human ever may.
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Attaining the first level, the level of study of
the written word of Scripture, is an act of respect
towards the presence of God on earth. Attaining
the second level, the level of practice and obser-
vance, is an act of fealty and devotion. Attaining
the third aspect, the level of knowing the Torah
not according to the garments it wears in the
world or even according to the body of the law
that rests just behind and beyond the parchment
of the Torah scroll, is an act of love, and it is the
ultimate, if endlessly elusive, definition of the true
love of God to which all are called by Scripture.
Furthermore, it is the level of the personal
redemption of the individual in God. And indeed,
for all it is the domain of the esoteric and foreign,
it is entirely attainable by all who devote them-
selves to the quest for God in the world through
the informed excavation of the human soul,
through prayer, through contemplative, intelligent
introspection infused with the unyielding desire
for spiritual integrity and wholeness.
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Although the notion that God is the Creator of
the world and the Author of existence is the basic
building block of faith, it is also a slippery concept
even the most pious among us find difficult to
seize totally . . . and how much the more so aver-
age people who are attempting to find faith in
God the Creator at the same time they grapple
with the misery and suffering of the people who
actually live in God's world. Such people are
called in Scripture “seekers after faith”, because,
although they wish to believe and they exert them-
selves to believe, they have not yet come to the
stage of spiritual development at which they actu-
ally do believe in God in the normal way people
believe in the unconditional, unquestionable exis-
tence of the things they see around them. In a
way, such people are the latter-day counterparts
of the ancient pilgrims who made their slow
progress to Jerusalem three times a year, traveling
step by step along the dusty pathways of ancient
Judah until they eventually arrived at the gates of
the Holy City. ... @&
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In a house of mourning, the forty-ninth psalm is recited.

For the conductor, a psalm of the sons of Korach.
Hear this all nations! Give ear all residents of earth, children of Adam, all
humanity, wealthy and poor alike!

My mouth shall speak words of wisdom; the thoughts of my heart that I
am about to express will be possessed of deep insight. I shall incline my ear
to hear a parable developing in my thoughts; I shall open my riddle-song
with a flourish of the lyre.

Why should I know fear in times of trouble, merely because the iniquity
of my pursuers surrounds me? They, after all, are the ones who place their
trust in their riches, praising themselves because of the extent of their
wealth. But no one can redeem a brother from divine punishment. Indeed,
it is because the redemption of the souls of sinners is so very precious that
one cannot effect it merely by paying a ransom to God; the punishment for
sin is that one simply ceases to exist forever.

Shall a human being live forever, then, and never see the grave?

One can see, after all, that even sages die; together with fools and boors
they perish and leave their possessions to others.

Their graves become their permanent homes, their residences from gen-
eration to generation and the earthly addresses by which they are known;
human beings, similar in this to the beasts whose mortality they share, can-
not live forever because of their earthly wealth.

Such is the fate of all who cannot accept their own mortality: foolishness
belongs to them and, afterwards, to those who find their words pleasing,
selah.

They are marked for descent to Sheol like slaughtered sheep, Death serv-
ing as their shepherd and the righteous ruling over them in the morning.
Indeed, such people so regularly make God, their rock, punish them with
death that Sheol can no longer serve as the sole residence of the dead. Yet
God will redeem my soul from the grasp of Sheol by bringing me forth,
selah.

Be not in awe when an individual waxes wealthy or when the honor of
that person’s house grows great. When such a person dies, he will not take it
all with him. His glorious possessions will not descend to Sheol after him
because he blessed his own soul during his lifetime; instead, he ought to
have thanked You when things went well for him. His soul shall join the
ranks of his ancestors who shall never again see light, }3@{ for human
beings, similar in this to the beasts whose mortality they share, are more
than capable of loving earthly wealth without understanding its highly
transient nature.

WEEKDAYS



