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The Musaf Service

The cantor or baal tefillah begins the Musaf Service
by chanting the Half Kaddish.
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The congregation joins the cantor or baal tefillah in reciting this line.
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The cantor or baal tefillah continues:
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Except between Rosh Hashanah and Yom Kippur, say:
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Between Rosh Hashanah and Yom Kippur, say:
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When Shabbat does not coincide with Rosh Chodesh or with any
of the days of a festival, continue on page 272. On festival days, including the

intermediate Shabbat of Passover and Sukkot, continue on page 344.
On Shabbat Rosh Chodesh, continue on page 290.
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IEDE I

n the fourth and fifth chapters of his Hilkhot

Temidin Umusafin (Laws Relating to the

Tamid and Musal” Sacrifices”), Maimonides
turns lo the traditions regarding the Shabbat
musal sacrifice and the weekly distribution of the
lechem hapanim, e so-called “Stowbread, " among
the ingoing and oulgoing priestly contingents. ln
the sixth and seventh chapters, translated in part
below as well, Rambam reviews the procedures for
olfering up the tamid and musal sacrifices offered
up on Shabbat, on Rosh Chodesh and on various
lfestivals.

Chapter Four

... On the Sabbath, what is the procedure
regarding the tamid and musaf sacrifices, and
regarding the two censers of frankincense? The
members of the specific bet-av subdivision
assigned for service on the Sabbath (from amidst
the other battei-av of the priestly mishmar-delega-
tion designated for service that week in the Tem-
ple) would cast lots in the morning to determine
which individuals among them would offer up the
morning tamid sacrifice and the two lambs desig-
nated as olah-offerings that were to be that morn-
ing's musaf sacrifice, with the proviso that the
same individual who was chosen to offer up the
tamid sacrifice that morning was also the individ-
ual who looked after the musaf sacrifice as well. It
was, however, the incoming mishmar whose
members used a lottery to determine who would
offer up the tamid sacrifice that evening. And both
the members of the ingoing and outgoing mish-
marot would divide the lechem hapanim, the so-
called “showbread,” amongst them.

They could not eat the bread, however, until
the two censers of frankincense were burnt,
which was done immediately after the musaf sac-
rifice by two different kohanim, one dealing with
each censer.
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How was the showbread distributed on each
Sabbath of the year? The incoming mishmar would
take six loaves and the outgoing mishmar would
take six as well. The incoming mishmar would
occupy the northern part of the Priests” Court-
yard to distribute their loaves so as to be situated
conveniently to undertake their priestly obliga-
tions. The outgoing mishmar, on the other hand,
would use the southern part of the courtyard.
When, however, one of the three pilgrimage festi-
vals would fall on Shabbat, including when the
Sabbath was merely one of the intermediary days
of the festival, all the mishmarot that gathered to
serve in the Temple for that festival shared out the
showbread equally. Similarly, in years when the
first day of Sukkot was on a Sunday, all the mish-
marot that were present would share out the
showbread equally on the eve of the festival
(which fell in such years on Shabbat), simply
because they were all present to be ready to
undertake the festival worship on the following
day. Also, if the final day of a festival were to fall
on Friday, then all the mishmarot present for the
festival would share out the showbread equally on
the Shabbat following the festival. This system,
however, was a later innovation devised specifical-
ly to encourage the kohanim to tarry after their
festival service to share in the lechem hapanim so
that, should a kohen assigned to serve on the Sab-
bath be absent, another kohen would be present
to be invited to serve in his stead.

Should there be a day between the Sabbath
and a festival, for instance if the first day of Sukkot
were to fall on a Monday or the final day on a
Thursday, or if Shavuot were to fall on a Monday
or a Thursday, the mishmar properly assigned to
serve in the Temple on that Shabbat receives ten
of the showbread loaves and the kohanim who
arrive for festival service receive just two. This
too was done for practical reasons: since the
mishmar assigned to service for that week was
only going to have the opportunity to serve on a
single day, be it Friday or Sunday, the fear was that
only a few kohanim from that mishmar would
bother coming to Jerusalem at all (and the
thought of getting ten loaves of showbread to dis-
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The Musaf Service

The cantor or baal tefillah begins the Musaf Service
by chanting the Half Kaddish.

Magnified and sanctified be the great name
of God in this world created according to
divine plan, and may God’s sovereignty be
established speedily and soon during the
days of our lives and the lives of all mem-
bers of the House of Israel, and let us say,
Amen.

The congregation joins the cantor or baal tefillah in reciting this line.

May God’s great name be blessed for-
ever and throughout all eternity.

The cantor or baal tefillah continues:
May the name of the Holy One, source of all
blessing, be blessed, adored, lauded, praised,

extolled, glorified and venerated in language . . .
Except between Rosh Hashanah and Yom Kippur, say:

more exalted
Between Rosh Hashanah and Yom Kippur, say:

entirely more exalted
... than any blessing, hymn, ode or prayer recited
by the faithful in this world, and let us say, Amen.

When Shabbat does not coincide with Rosh Chodesh or with any
of the days of a festival, continue on page 273. On festival days, including the
intermediate Shabbat of Passover and Sukkot, continue on page 345.
On Shabbat Rosh Chodesh, continue on page 291.

SHABBAT AND FESTIVALS



The Musaf Amidah for Shabbat

(A version of the opening benediction of the Amidah
including the names of the matriarchs of Israel may be found on page 71.)
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tribute among them was meant as an incentive to
show up).

The High Priest is always entitled to half the
loaves of showbread given to a specific mishmar,
as it is written, “And it shall be for Aaron and his
sons (Leviticus 24:98),” which means: half for
Aaron and half for his sons. Moreover, it is consid-
ered beneath the dignity of the High Priest for
him to be offered part of a loaf.

Chapter Five

It is a positive commandment of the Torah to set
up the showbread every Sabbath day on the table
designated for such use “before God” in the Sanc-
tuary, as it is written, “Week in and week out on
the Sabbath day shall the kohen set up the show-
bread before A (Leviticus 24:8).”

It is obvious from Scripture that the show-
bread is to be presented in twelve loaves, each
one of which is to be fashioned of two isaron-
measures of flour. Furthermore, these twelve
loaves are to be organized in two groups of six,
one loaf displayed over another, with three golden
rods separating every pair of loaves so that air
would circulate between them and two vertical
pegs supporting each of the two stacks of six
loaves. By the side of each of these stacks was a
vessel in which there was a handful of frankin-
cense, as it is written, “And over each stack shall
be some pure frankincense (Leviticus 24:7).” This
vessel was called a bazach in Hebrew and each
one contained one handful of frankincense so that
there were two handfuls in the two bazichin. Each
bazach had a rim at the bottom so that it could
rest stably on the table.

The two structures that held the loaves are
dependent on each other, so that the absence of
one precludes the use of the other, and the same
is so for the two bazichin of frankincense. Further-
more, the structures for the showbread and the
bazichin of frankincense are also dependent on
each other in a similar way. Also, the table in the
Sanctuary could not be dedicated for use other
than with a display of showbread set out on a Sab-
bath day. Every Saturday, they would remove the
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bread that had been placed there the previous
Sabbath and replace it with new bread. The bread
that was removed was distributed, half to the out-
going mishmar and half to the incoming one, with
the High Priest getting his due from both, where-
upon the bread could be eaten.

How exactly were the loaves arrayed on the
table? Four kohanim would enter the sanctum. In
the hands of two of them were the two struc-
tures intended to hold the loaves and in the hands
of the other two were the two bazichin. They
were preceded, however, by four other kohanim,
two of whom removed the structures from the
previous week and the two bazichin from the pre-
vious week that were sitting on the table. The
kohanim who entered the sanctum would stand
on the northern side of the room and face
towards the south, but when they left, they
would stand in the south and face towards the
north. The first group would remove the loaves
on the table, whereupon the new loaves would
be set down. However, the kohanim would always
scruple to make sure that there was some slight
overlap when all the loaves were present to con-
form with the instruction of Scripture that the
bread should be “before Me always (Exodus
25:30).”

They would thereupon go out and place the
bread they had removed on a different golden
table that was in the antechamber, then ignite the
bazichin containing the frankincense, then, finally,
they would divide the bread. If that Sabbath was
also the Day of Atonement, the loaves were dis-
tributed in the evening.

How exactly was the showbread made? They
would start with twenty-four se’ah-measures of
wheat of fine enough quality to be used for meal
offerings, which was crushed and stomped down
like the wheat used for the other meal offerings,
then ground and sifted in eleven different sieves
to yield the twenty-four isaron-measures of fine
flour from which were made the twelve loaves, all
of which were left unleavened. If the flour were
not sifted in eleven sieves or if the process did not
begin with twenty-four se’ah-measures of flour,
the resultant flour was still acceptable as long as it
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The Musaf Amidah
(A version of the opening benediction of the Amidah
including the names of the matriarchs of Israel may be found on page 71.)

When [ call out the name of A , ascribe greatness to our God.
Adonai, part my lips so that my mouth might praise You.

Blessed are You, A, our God and God of our ancestors,
God of Abraham, God of Isaac and God of Jacob, great and
mighty God Most High, source of endless mercy, Creator of
all, God ever willing to remember the good deeds of ances-
tors, God Who will lovingly send a redeemer to their chil-
dren’s children for the sake of the divine name . ..

Between Rosh Hashanah and Yom Kippur, add these words:
Remember us for life, O sovereign God Who desires that we merit life,
and inscribe us in the Book of Life for Your own sake, O living God.

... O sovereign God, our divine Helper, Savior and Protector.
Blessed are You, A , Protector of Abraham.

You are forever mighty, Adonai, O God capable of bestowing
life anew upon the dead, our never ending source of salva-
tion. ..

Between Shemini Atzeret and Passover, add these words:
God, Who makes the wind to blow and the rain to fall

... God, Who mercifully sustains the living and Who compas-
sionately grants life anew to the dead, Who supports the fallen
and Who heals the sick, Who frees the imprisoned and Who
will never break faith with those who lie in the dust. Who is
like You, Author of mighty deeds? And who can be compared
to You, O Sovereign Who decrees death, then grants life anew,
and Who will surely bring about our salvation?
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Between Rosh Hashanah and Yom Kippur, add these words:
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When the cantor or the baal tefillah repeats the Amidah, the Kedushah,

printed below the line, is recited. When praying silently,
continue with the words W nmX at the top of page 278.

The Kedushah

The cantor or the baal tefillah begins:
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The congregation responds:
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The cantor or baal tefillah repeats the congregational response and continues:
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The congregation responds:
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qualified to be called solet, that is: fine flour.
Indeed, these specific numbers were only devised
to qualify the ideal way of performing the mitzvah,
not to impose absolute requirements.

The kneading and setting out of the loaves was
done outside the Priests’ Courtyard, but they
were baked within the courtyard like the other
meal offerings. They were kneaded one loaf at a
time, but they were baked two at a time.

There were three golden molds in use in the
Temple: one into which the dough was poured to
form it into loaves, a second in which the dough
was baked, and a third used to hold the loaves
when they were taken down from the oven to
prevent them from being damaged in any way.

Each loaf had the shape of a square, which
requirement derives from the very name lechem
hapanim, (literally, “bread of the face”), which
teaches us that it must have many “faces.” The
length of each loaf was ten handbreadths and the
width of each loaf was five handbreadths. Each
loaf was seven fingerwidths tall. The table itself on
which they were displayed was twelve hand-
breadths long and six handbreadths wide. The
loaves, however, were oriented the opposite way
from the table, so that the long side of each loaf
was lined up with the short side of the table; each
loaf would have extended two handbreadths on
either side of the table, but the extra was turned
up at each edge, thus allowing for a space in the
center of the table between the two displays. And
so did they place one loaf on top of the next until
they had stacked up six loaves one atop the other.
And thus did they array the second display of
loaves as well.

The baking of the showbread neither over-
rode the laws of Shabbat nor those of the festi-
vals. Instead, they were baked on the eve of the
Sabbath and then set forth for use the next day. In
years when the two days of Rosh Hashanah fell on
Thursday and Friday, the loaves were baked on
Wednesday.

Neither the placement of the rods that sepa-
rated the loaves nor their removal overrode the
laws ordaining Sabbath rest. Instead, someone
would enter the sanctum on Friday to remove the
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rods and leave them lying lengthwise on the table.
Then, the following Sunday, someone would
enter the sanctum again and place the rods
between the loaves.

Should it come to pass that the showbread
was put out in the correct way, but the bazichin
containing the frankincense were only put in place
on the following day and, as such, the frankin-
cense was only burnt the following week, the
bread is deemed unfit and unholy. Similarly, if the
bread and the bazichin of frankincense are put in
place on Sunday and the frankincense is only
burnt after the following Shabbat, the bread is not
holy and it is considered unfit. Should the bazichin
be ignited on Shabbat, however, the bread is con-
sidered acceptable.

What procedure should be followed when the
loaves and the bazichin are set up following the
Sabbath? The correct procedure is to allow them
to rest on the table all set up until the Sabbath is
over, and then the bazichin of frankincense should
be burnt on the Shabbat following the one during
which they were left set up on the table. Even
should the loaves and the bazichin be on the table
for several weeks, that is of no importance.

If they set up the bread and the bazichin on
Shabbat according to the proper procedure and
only burn the frankincense after the Sabbath ends,
regardless of whether it is after the first Sabbath it
is present in the sanctum or after the next Sab-
bath, the bread is to be declared unfit and hence-
forth falls in the category of sacrificial meat that
becomes unfit after the fact, and regarding which
the prohibition categories of piggul, notar and
impurity become operative, as we shall explain
presently.

If one of the loaves should become incomplete
before the breads are taken off the table, the
bread is unfit and the frankincense must not be
burnt in conjunction with this set of loaves. If,
however, the loaf only becomes imperfect after it
is taken off the table, then the bread is considered
unfit, but the frankincense is still burnt for it.

When the time comes to remove the bread,
we consider it as though it were removed even if
it has not actually been taken away. Thus, should
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Between Rosh Hashanah and Yom Kippur, add these words:
Who is like You, O Author of compassion, Who remembers
Your creations and mercifully judges them worthy of life?

Indeed, You are certain to grant life anew to the dead.
Blessed are You, A , Who grants life anew
to the dead.

When the cantor or the baal tefillah repeats the Amidah, the Kedushah, print-
ed below the line under this paragraph, is recited. When praying silently, con-
tinue with the words “You are holy” at the top of page 279.

The Kedushah

The cantor or the baal tefillah begins:
Let us adore You and sanctify You, as it is customary
among the holy seraphim on high who sanctify Your
name in the heavenly sanctuary, as was written in the
book of Your prophet: And they call out to each other,
saying:

The congregation responds:

Holy, holy, holy is A of the celestial hosts;
the fullness of the world attests
to the glory of God.

The cantor or baal tefillah repeats the congregational response and continues:
The glory of the divine fills up the whole world as the
servants of God inquire of each other, “Where is the
glory of God to be found?”, then call out this verse in
sublime response:

The congregation responds:
Blessed be the glory of A from its celestial source.
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The cantor or baal tefillah repeats the congregational response and continues:
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The congregation responds:
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The cantor or baal tefillah repeats the Shema, then continues:
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The congregation responds:
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The cantor or baal tefillah repeats the response and continues:
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The congregation responds:
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The cantor or baal tefillah repeats the response
and concludes the Kedushah with these words:
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Except between Rosh Hashanah and Yom Kippur,
the cantor or baal tefillah says:
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Between Rosh Hashanah and Yom Kippur, the cantor or baal tefillah says:
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The cantor or baal tefillah continues with ng¥ m2m on page 278
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part of a loaf crumble away, we still burn the
frankincense in the bazichin . . . and we do so
even if the structure holding the loaves has not
yet been taken apart. Should one of those struc-
tures enter into a state of impurity, regardless of
whether this occurs before or after the burning of
the frankincense, or should one of the bazichin
become impure, that which is impure is consid-
ered impure (and must be replaced), but that
which remains pure need not be considered any-
thing but pure.

Chapter Six

The schedule of events that attended the offering
up of the daily tamid sacrifices was as follows.
Close to the moment at which the first rays of
light become visible on the horizon, the Temple
functionary in charge of the priestly lottery would
come forth and knock on the doorway into the
Priests’ Courtyard. He would be admitted,
whereupon they would inspect the courtyard and
then instruct the makers of the High Priest’s daily
offering of a kind of pancake called chavitin to
begin their work. All the kohanim present would
already have immersed themselves in the mikveh
before the arrival of the Temple functionary in
charge of the priestly lottery and they would,
therefore, already have donned their priestly
attire. They would then adjourn to the Chamber
of Hewn Stone, where they would conduct the
first two priestly lotteries of the day, as a result of
which each kohen would learn what were to be
his duties . . . and the kohen who was chosen to
clear away the nighttime ash from the altar would
set to his job, whereupon new wood would be
brought and the great firestand atop the great
bronze altar would be constructed. After that,
they would construct the lesser firestand atop the
altar, then they would take two logs and place
them on the greater firestand so as to heighten its
flames. After that, they would enter the Chamber
of Vessels and remove from there all the various
vessels and appurtenances that they would need
in the course of the day’s worship. They would
give the lamb designated as that morning’s tamid
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sacrifice some water to drink, whereupon the
kohen designated to slaughter it would lead it to
the section of the Priests’ Court called the
“slaughterhouse.” He and it would be followed
thence by the kohanim designated to offer up
each of its individual limbs, but they would wait
until the great gate of the Sanctuary was opened
and then, just as the gate was being opened, the
lamb would be slaughtered. After that, two
kohanim would enter into the sanctuary, one to
clean the inner altar and the other to clean the
menorah.

The kohen chosen to clean the inner altar
would do so precisely as the tamid was being
slaughtered. After that, the kohen charged with
collecting its blood would fling it at the altar in the
prescribed manner.

Once the blood was successfully flung, the
kohen inside the Sanctuary would light five of the
lamps of the menorah, whereupon both kohanim
would leave the Sanctuary. At the same time, the
kohanim in the “slaughterhouse” would skin and
dismember the lamb. Then, once this was accom-
plished, each kohen would take the specific limb
of the animal assigned to him through the lottery
and bring it to the ramp leading up to the great
altar in the Priests’ Courtyard. These dismem-
bered limbs were arrayed on the western side of
the lower half of the ramp, whereas the limbs of
the musaf sacrifices were arrayed on the eastern
side of the upper half of the ramp. The limbs of
the musaf sacrifices on Rosh Chodesh, however,
were displayed on the upper half of the walkway
equidistant from both sides so as to make clear
the fact that these were specifically the limbs of
the musaf offering for the New Moon. It was
there, furthermore, that the limbs were salted
(and it was customary to throw salt on the ramp
in any event, even on the Sabbath, to keep the
kohanim from slipping and falling as they carried
the wooden logs up to the firestands atop the
altar. Although the salt thus became a kind of
minuscule barrier between the feet of the kohan-
im and the ramp, it was nonetheless permitted
because, technically speaking, walking up the
ramp was not a formal act of worship).
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The cantor or baal tefillah repeats the congregational response and continues:
From God’s holy place in heaven, the Almighty turns with com-
passion to deal graciously with the people on earth that twice
daily declares the unity of God’s name by proclaiming the Shema
every evening and every morning with love:

The congregation responds:

Hear, O Israel, A isour God, A isone.

The cantor or baal tefillah repeats the Shema, then continues:
Our God is our heavenly Parent, our Sovereign and our Savior, and it is that
very God who will again assert the special relationship between God and
Israel to all living creatures with these words:

The congregation responds:
Iam A your God.

The cantor or baal tefillah repeats the response and continues:
And in Your holy writings it is so stated:

The congregation responds:
A will reign forever, your God, O Zion, in every generation.
Hallelujah!

The cantor or baal tefillah repeats the response and concludes
the Kedushah with these words:
In every generation, we shall tell of Your greatness and never cease speaking
of Your holiness. Indeed, Your praises will never cease from our mouths, for
You are our great and holy Sovereign.

Except between Rosh Hashanah and Yom Kippur,
the cantor or baal tefillah says:

Blessed are You, A , holy God.

Between Rosh Hashanah and Yom Kippur, the cantor or baal tefillah says:
Blessed are You, A , holy Sovereign.

The cantor or baal tefillah continues with “You established the Sabbath”
on page 279.
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Individuals reciting the Amidah silently continue here:
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After the limbs were properly arrayed along
the ramp, the kohanim adjourned to the Chamber
of Hewn Stone, where a functionary assigned the
task would command them, “Recite one bless-
ing!” They would then recite the blessing that
begins with the words “With Everlasting Love,”
followed by the Ten Commandments, the three
paragraphs that constitute the full recitation of the
Shema, the blessing that begins with the words
“True and Certain,” then the two blessings called
Retzeh (“Look with favor,” known to us as the
antepenultimate blessing in the Amidah) and Sim
Shalom (“Grant Peace,” known to moderns as the
final blessing in the morning Amidah). On the Sab-
bath, they would add a blessing, specifically the
one that the members of the outgoing priestly
division would offer to the members of the
incoming mishmar: “May the God Who caused the
divine name to dwell in this Temple grant that you
live together in an atmosphere of love, mutual
respect, peace and friendship.” After this, they
would conduct the third and fourth lotteries. The
kohen chosen to offer up the daily incense would
then enter the Sanctuary building to do so. After
that, the kohen chosen to look after the cleaning
of the menorah would re-enter the Sanctuary
building to light the final two lamps, whereupon
the two of them, the kohen responsible for the
incense and the kohen responsible for lighting the
lamps of the menorah, would leave the Sanctuary
building together. The priest who offered the
incense would then join his fellow kohanim stand-
ing on the steps of the Sanctuary building. When
he would reach the spot equidistant from the
Sanctuary building and the altar, a kohen would
take up the magreifah and pitch it between the
Sanctuary building and the altar, where it would
make a great noise. This unique sound served
three functions: every kohen who heard the sound
knew instantly that his priestly brethren were
about to prostrate themselves and could run to
join them, every Levite who heard the sound of
the magreifah knew instantly that the Levites were
about to begin singing their hymns and could run
to join them, and the head of that day’s priestly
subdivision knew instantly that the time had come
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to line up the impure members of his squad by
the Eastern Gate so that there would not be any
confusion and it would be clear that they had not
yet brought their lustrative offerings. When all this
was completed, the kohen who had been selected
by lottery to bring the limbs to the altar from the
ramp leading up to it would do so. After the limbs
were brought up to the altar, the kohanim that
were standing on the steps of the Sanctuary build-
ing would offer the assembled the Priestly Bene-
diction as a single blessing using the ineffable
divine name. . . . After that, the meal offerings
were offered up, then the chavitin cakes, then,
after the offering up of the chavitin cakes, they
would bring the wine to be poured out as a liba-
tion. And it was then, when the wine libations
were being poured out, that the Levites would
break out in song, using all the various instru-
ments that were in use in the Temple, whereupon
there would be blown nine tekiah blasts on the
shofar in honor of the Levites’ song.

When they gave the wine to the kohen
charged with pouring it out as a libation, two
kohanim holding two trumpets would stand by the
table designated for the cheilev fat scraped from
the animals’ innards. The assistant to the High
Priest would stand by the corner of the altar with
a set of scarves in his hand. They would blow
three kinds of blasts, a tekiah, a teruah and anoth-
er tekiah on the trumpets, whereupon they would
go stand by the kohen appointed to sound the
cymbal, one on his right and one on his left.

As soon as the kohen designated to pour out
the libation was engaged in his task, the assistant
to the High Priest would wave the scarves,
whereupon the kohen holding the cymbals would
bang them together and the kohanim holding the
trumpets would blow the tekiah and the Levites
would burst into song. When the latter would get
to a break in the song, the trumpeters would
blow their tekiah, whereupon all the people in the
courtyard would prostrate themselves on the
ground. This happened repeatedly: when they got
to each break, the trumpeters would blow their
tekiah and the people would prostrate them-
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Individuals reciting the Amidah silently, continue here:
You are holy and Your name is holy and the holy ones on high sing Your
praises every day, selah.

Except between Rosh Hashanah and Yom Kippur, say:
Blessed are You, A ,holy God.

Between Rosh Hashanah and Yom Kippur, say:
Blessed are You, A ,holy Sovereign.

You established the Sabbath and took delight in its offerings, ordaining its
precise sacrificial procedures along with the requisite libations. Those who
find delight in the Sabbath shall ever inherit some infinitesimal measure of
Your glory; those who taste of its pleasures will merit life everlasting. And
those who love the laws that govern Sabbath observance have chosen great-
ness for themselves, for they were commanded to keep the Sabbath at Sinai,
where You specifically commanded us, A , our God, to offer up an addi-
tional sacrifice on the Sabbath, as is only fitting. May it be Your will, A,
our God and God of our ancestors, to bring us joyously to our land and to
settle us within its sacred borders so that we might offer up the requisite
sacrifices in that place, both the daily tamid sacrifice according to estab-
lished rite and the additional sacrifice, called the musaf, according to the
laws that govern it. And so shall we offer up this musaf offering for the Sab-
bath with love, in accordance with the commandment reflective of Your
divine will, as You had Your servant Moses write down for us in Your Torah.
Indeed, Moses heard directly from Your glorious presence what is stated in
Scripture: “And on the Sabbath day, your offering shall consist of two
unblemished yearling lambs and, as a grain offering, two isaron-measures
of fine flour mixed with oil, plus the requisite libation. This shall be the
Sabbath offering, week in, week out, in addition to the olah-sacrifice offered
up as the tamid and its requisite libation.”

May those who observe the Sabbath and call it their
delight experience the joy of Your sovereignty. Further-
more, may all the members of the nation that sanctifies
every seventh day be satisfied and delighted by Your
beneficence, for You desired that the seventh day be Your
Sabbath and You consecrated it, calling it the most
delightful of days and a memorial to the work of creation.
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When praying silently, include the following paragraph, then omit
the paragraph that follows and continue on the next page.
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When the cantor or the baal tefillah, repeating the Amidah,
intones the paragraph just above, the congregation recites
this paragraph quietly at the same time.
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selves. There were a total of nine tekiot for each
tamid sacrifice, as explained above.

The Levites only sang during the sacrifice of
public olah and peace offerings ordained in the
Torah. The Levites did not sing, however, during
voluntary olah sacrifices offered up as public offer-
ings when a surfeit of animals offered to the Tem-
ple were sacrificed. Nor did they sing when liba-
tions were made on their own, outside the
context of sacrifice.

The songs that the Levites would sing were all
taken from the Psalms. On Sundays, they sang the
twenty-fourth psalm (“The World and its Fullness
Belong to God”). On Mondays, they sang the
forty-eighth psalm (* A is great and greatly to be
praised in the city of our God, home of God’s
holy mountain).” On Tuesdays, they sang the
eighty-second psalm (“God stands up in the divine
council, speaking words of judgment in the midst
of the celestial assembly”). On Wednesdays, they
sang the ninety-fourth psalm (* A is a God of
vengeance; O God of Vengeance, appear!”). On
Thursdays, they sang the eighty-first psalm (*Sing
joyously to the God of our strength; make joyous
noise unto the God of Jacob”). On Fridays, they
sang the ninety-third psalm (* A reigns wearing
robes of majesty, etc.”). On Saturdays, they sang
the ninety-second psalm, (“A psalm song for the
Sabbath day”).

During the musaf sacrifice on Shabbat, they
would sing the Haazinu song presented in
Deuteronomy 32 in six parts, starting a new sec-
tion at verses 1, 7, 13, 19, 29 and 40, just as the
text is broken down into aliyot for public reading
when the Haazinu poem is read aloud in the
course of the synagogue service. One of these six
sections was read on every Shabbat, proceeding
in order. When the song was completed over six
Sabbaths, they simply began again from the begin-
ning. On Saturday afternoons, the Levites would
sing the Song of the Sea from Exodus 15 in two
parts, one comprising the first ten verses and the
second starting with the eleventh verse and con-
tinuing to the end of the song. During the musaf
sacrifice on Rosh Hashanah, they would sing the
eighty-first psalm (“Sing joyously to the God of
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our strength”), but if that day were a Thursday
(when the eighty-first psalm was already sched-
uled to be sung), they would begin with the sev-
enth verse of the psalm (“Then I removed the
burden from another’s back”). During the after-
noon of Rosh Hashanah, they would sing the sec-
ond half of Psalm 29, starting with the eighth
verse, “The voice of A can make a desert trem-
ble.”

When Rosh Chodesh and Shabbat coincided,
the psalm for Rosh Chodesh would displace the
psalm for Shabbat so as to make clear the fact
that that day was Rosh Chodesh.

On the Sabbath, they would light the two
bazichin of frankincense when the musaf sacrifices
were being brought and then, afterwards, the
wine libation for the musaf sacrifices was poured
out. And the same order of events that was
ordained for the mornings in the Temple was fol-
lowed at dusk, with the exception of the task of
cleaning the ash off the great altar that stood in
the Priests’ Courtyard, the reconstruction of the
firestands atop the altar and the lotteries, for
these three things were done solely in the morn-
ing of each day, as we have explained.

Chapter Seven

On Rosh Chodesh, the musaf sacrifice was offered
after the morning tamid. And of what precisely
did the musaf for Rosh Chodesh consist? Two
bulls, a ram and seven lambs, all offered up as
olah-sacrifices, plus a single goat offered up as a
sin offering.

The way in which the aforementioned olot
were prepared and offered was exactly the same
as the procedure outlined above for the tamid.
The method for offering up the sin offering on
Rosh Chodesh and for festivals, however, fol-
lowed the procedure for the specific kind of sin
offering that was eaten (and not consumed by
flames on the altar). On Pesach, the musaf sacri-
fice offered up every day of the festival followed
the pattern of the musaf for Rosh Chodesh: two
bulls, one ram and seven lambs, all olot, and a sin-
gle goat offered up as a sin offering that followed
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Our God and God of our ancestors, take pleasure in our Sabbath rest.

Sanctify us with Your commandments and grant us a portion in Your
Torah. Satisfy us with Your beneficence and grant that we rejoice in Your
salvation. Make our hearts pure that we may worship You in truth on this
holy Sabbath, loving and willingly bestowed upon us by You, A , our God.
And so shall Israel rest on the Sabbath and, in so doing, sanctify Your name.
Blessed are You, A , Who grants sanctity to the the Sabbath.

Take pleasure, A , our God, in Your people Israel and in their prayers.

Restore the ancient worship service to the sanctuary of Your great Tem-
ple and accept the offerings and the prayers of Israel willingly and with love
so that the worship undertaken by Your people Israel ever find favor before
You. May our eyes see Your compassionate return to Zion. Blessed are You,

A, Who surely will re-establish the Shechinah, Your divine presence, in

Zion.

When praying silently, include the following paragraph, then omit

the paragraph that follows and continue on the next page.
We affirm our faith in You, for You are and always shall be A , our God
and the God of our ancestors, the rock of our lives and the shield behind
which we nurture our hope of redemption in every generation. All this we
affirm freely to You as we recount the praises due You for the security and
safety of our lives, both of which are in Your hands, and for our souls,
which are wholly dependent on You, and also for the miracles that You per-
form daily for us, a never-ending series of wonders and kindnesses from
which we benefit morning, afternoon and evening every day of our lives. O
God of goodness, Whose compassion never fails, O God of compassion,
Whose mercies never end, it is ever in You that we place our trust.

When the cantor or the baal tefillah, repeating the Amidah,
intones the paragraph just above, the congregation recites
this paragraph quietly at the same time.
We affirm our faith in You that You are A , our God and the God of our ancestors, the
God of all flesh, our Creator, the Creator of the world at its very inception. We offer our
blessings and our thanksgiving prayers to Your great and holy name in gratitude for
Your gifts of life and sustenance. In so doing, we pray that we continue to enjoy those
very gifts of life and sustenance and that You soon see fit to gather together our exiles to
the courtyards of Your holy Temple so that all of us may there keep Your laws and do
Your holy will, and so that we may worship You with full hearts as an expression of our
sense of thanksgiving to You. Blessed be God, to Whom all gratitude is eternally due.
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the rules for the kind of sin offering that was
eaten, not wholly immolated. On the second day
of Pesach, however, which is the sixteenth day of
the month of Nisan, they would offer up an extra
lamb as an olah during the ceremony that involved
the waving of the omer sheaf of new grain. (The
omer was technically in the category of a public
grain offering.)

This special omer offering had a fixed date and
therefore overrode both the laws of Sabbath rest
and the laws regarding the introduction of impure
substances into the Temple.

The grain offering, called a minchah offering in
Hebrew, had to come from grain grown in the
Land of Israel, as it is written in the Torah, “And
you shall bring an omer, the first grain of your har-
vest, to the kohen (Leviticus 23:10),” which clearly
implies that the grain has to come from nearby. If
grain from very close by is not available, however,
any grain that grew in the Land of Israel is accept-
able. It is a mitzvah to harvest the grain in question
at night on the eve of the sixteenth of Nisan, and
this is the case regardless of whether the six-
teenth is a weekday or the Sabbath.

It is acceptable, moreover, to harvest in the
course of the entire night, but if, in the end, the
grain is harvested during daylight hours, it is none-
theless acceptable.

It is most desirable that the omer offering be
harvested from grain growing in the earth, but if
none is available, they can take grain from already
prepared sheaves. Similarly, it is desirable that the
grain still be supple and damp, but if none is avail-
able, then dry grain is also acceptable. It was nor-
mal practice to bring the grain from fields in the
southern part of the Land of Israel. . . . The grain
that was used for the omer was barley, but this
matter is not made explicit in the Torah but is one
of the halachot bequeathed to us directly from
Moses himself. . .. [E&]
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udaism is a religion developed out of the end-

less, and endlessly careful, elaboration of the

commandments. Finding a potential gateway
to God in even the most picayune point of the law,
however, is less simple than it sounds at first blush.
And, indeed, there are many who define their piety
in terms of their level of obedience, but who never
pause to ask themselves exactly how the system
works . . . or whether it actually does work. The
principles of faith presented here are intended (o
provide the thoughtful worshiper with a framework
for the kind of devotional contemplation from
which some first answers to the deepest questions
religion poses can begin to emerge.

I

It was wholeness of spirit rather than genetic
predisposition or self-induced mystic zeal that
enabled the prophets of old to serve as God’s ter-
restrial spokespeople, and which connects those
ancient seers directly to those of us today who
would cultivate the experience of profound,
experiential communion with God. But what
exactly is this wholeness that we seek so ardently
through ritual, rite and prayer?

Wholeness implies a certain absence of inner
conflict, but it is hardly a synonym for conviction-
lessness—and neither does it denote a languid
spiritual state characterized by self-satisfaction,
ambitionlessness or mindless contentedness. More
to the point, wholeness is not necessarily a condi-
tion of happy people (although it is hard to imagine
a truly happy person who has not attained at least
some kind of wholeness) and neither does it nec-
essarily derive from some sort of anterior or ulte-
rior or even interior predilection for religion or
spiritual enterprise.

Instead, wholeness is a kind of centeredness, a
sort of condition predicated on the resolution of
some of the (false) paradoxes that appear
axiomatic to most of us as we spend our lives
stumbling further and further away from the very
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During Chanukah, add this paragraph:

We are grateful for the miracles, for the victory, for the acts of
might, for the military triumphs and the victories in battle You
wrought for our ancestors at this season of the year in ancient
times. In the days of the High Priest, Mattathias ben Yochanan the
Hasmonean, and his sons, when the wicked Seleucid kingdom
rose up against Your people Israel to attempt to force them to for-
get Your Torah and to disobey its laws so reflective of Your sacred
will, You, prompted by Your unending mercy, stood by them in
their time of trouble and helped them fight their battles. You
helped them feel justified in their fight and You wrought
vengeance upon those who deserved it. You helped the weak to
vanquish the mighty, the few to vanquish the many, the pure to
vanquish the impure, the righteous to vanquish the wicked, and
those who remained faithful to the words of Your Torah to van-
quish their arrogant enemies. You made glorious and holy Your
own name in this world of Yours when You wrought great deliver-
ance and salvation for Your people Israel on this very day so many
centuries ago. Afterwards, Your devoted children came to the
sanctuary of Your holy Temple. They cleaned the sanctuary of the
symbols of idolatry and purified the Temple, then lit lamps in its
holy courtyards and declared that henceforth the eight days of
Chanukah would be a festival devoted to thanksgiving and the
praise of Your great name.

On all Sabbaths, continue here:
And so, for all these things, may Your name
be blessed and exalted for always and for all
time, O holy Sovereign. . .
Between Rosh Hashanah and Yom Kippur, add these words:

and may You inscribe for a good life
all those bound to you in sacred covenant.
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God we claim to seek. Wholeness, then, is the
opposite of differentiatedness and the antithesis of
internal conflict. It is the outer sign of inner peace,
the fruit of the struggle to live without struggling
at all. Although wholeness is less resignation than
acceptance, it is still a state born more of surren-
der than of (merely) intelligent insight into the
reality of things. Wholeness is the goal of endeav-
or and effort, but it is neither endeavor nor effort
as much as it is the resolution of the antithetical
forces in our lives that, once they are resolved
into sublime non-existence, somehow remain the
true energy sources that propel us (paradoxically,
but undeniably) forward towards communion
with the undifferentiated, utter unity that is God.

Growing up in the world means coming to
terms with the world and that, in turn, means
learning to distinguish between things precisely
and well enough to tell them apart. As we grow
towards maturity, we learn to do this almost auto-
matically. We start by seizing the distinction
between mother and father. From there, we
move along to mastering the differences between
salty and sweet, dry and wet, soft and slimy,
pleasurable and irritating . . . and all the other
basic distinctions that matter to a child. Eventually,
we graduate to the level of maturity at which we
consider ourselves able to perceive the distinction
between every single thing that exists and all
other things that exist, but that are not that thing.
In time, this ability to distinguish one thing from
another becomes the basic perceptual tool we
use in evaluating the world and in gradually com-
ing to the internal conviction that we are of the
world and not merely in it, that we belong to the
world in the most subtle as well as the most
patently obvious sense of the word.

In a certain sense, wholeness results from the
eventual recognition that some of the distinctions
we have been taught to make from earliest child-
hood are false and illusionary. Moreover, whole-
ness is the absence of the kind of illusion that
results from the recognition that the boundary
between reality, myth and symbol is, if not com-
pletely non-existent, then at least far more blurry
than appears to any of us to be the case at first.
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Ultimately, we come to recognize that perception
itself is not much more than a coordinating
metaphor for the ocean of vast incomprehensibili-
ty in which we swim from the moment of birth
until the moment we draw our final breaths.

The sea—the real sea—looks green from the
shore and blue from the air, but both impressions
are as correct as they are incorrect, both as root-
ed in perceptive reality as they are fantastic, false
and, in a romantic sort of way, futile. One poet
calls love a prison and another calls it a palace, but
no one would insist that they cannot both be right
in the way we would say just precisely that about
scientists proffering different solutions to a specif-
ic problem in mathematics or physics. We want
one of the scientists to be wrong for pretty much
the same reasons we want both poets to be right,
but we are kidding ourselves if we think that per-
ception is only an issue in the latter case. Perhaps
one scientist was looking at the problem from the
shore and the other from the sky!

For devout Jewish people, the books of Scrip-
ture are endlessly deep sources of ongoing spiri-
tual inspiration. But, in the end, wholeness does
not come from the contemplation of wholeness
any more than love can come from the contem-
plation of love. Rather, it comes from deep within
the innermost chambers of our own hearts, those
same hearts that the prophet called perverse in a
moment of deep despair because of their pathetic
inclination towards deviousness, not because the
heart lacks the power to set deviousness aside
and see more clearly than any eye ever could. . . .

The point of Sabbath observance is not to provide
a context in which the human need for regular
and periodic rest can be satisfied after a tiresome
and burdensome week of work.

The point of the dietary laws is not to provide
a context in which human beings can eat healthy,
fortifying foods at the same time they learn to
avoid foodstuffs that could potentially have a dele-
terious effect on their health.

The point of the observance of the festivals of
Israel is not to provide a context in which a peo-
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... for then shall all living creatures give thanks to You,
selah, and render sincere praise to Your name, O God of
our salvation, our ever-present help, selah. Blessed are
You, A, Whose name is goodness itself and Who is
thus wholly deserving of all gratitude.

When the cantor or the baal tefillah repeats the Amidah,
the Priestly Blessing is added here:

Our God and God of our ancestors, bless us with the
triple blessing recorded in the Torah as having been
taught by Moses, Your servant, to Aaron and his sons,
the priests of Your holy people, so that they bless the
people using these words:

May A bless you and guard you.

The congregation responds:
So may it be Your will.

May A shine the light
of the divine countenance upon you
and be gracious unto you.

The congregation responds:
So may it be Your will.

May A lift up the divine countenance
toward you and grant you peace.

The congregation responds:
So may it be Your will.
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When the cantor or baal tefillah concludes the repetition of the Amidah, the
service continues with the Full Kaddish on page 304. Worshipers reciting their
prayers silently continue on the top of page 288.

Between Rosh Hashanah and Yom Kippur, say:
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When the cantor or baal tefillah concludes the repetition of the Amidah, the
service continues with the Full Kaddish on page 304. Worshipers reciting their
prayers silently continue on the top of page 288.
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ple can formally recall certain specific events that
happened in the past to its ancestors and, in so
doing, to learn certain important lessons from the
contemplation of those events.

It is pointless, and wholly unproductive, to seek
any rationalization for the observance of the com-
mandments in any human need or desire other
than the wholly human need and desire to create a
context in which God can be meaningfully sought,
effectively worshiped, and wholeheartedly loved,
as it is written in the Book of Psalms, “Seek God
with all your heart (Psalm 119:2),” and as it is writ-
ten in the Torah, “And you shall love A, your
God, with all your heart and with all your soul and
with all your might (Deuteronomy 6:5).”

Furthermore, this use of the rituals of worship
not for personal gain, but for spiritual improve-
ment, is called the way of pure faith and it was
with regard specifically of that kind of religion that
the prophet Isaiah wrote, “This is the way—veer
neither to the right or the left (Isaiah 30:21).” But
there is a peculiarity in the Biblical text that needs
to be taken into account: the word for “veer not
to the right,” which ought to be written with the
Hebrew letter yod as its second letter, has an
aleph there instead, thereby creating a word relat-
ed in form, if not in formal meaning, to the word
for faith, emunah, which is written with the same
three letters, starting with an aleph. And what
did the prophet mean by spelling the word with
an aleph instead of with a yod? Only this: this is
the way of faith to which a member of the
covenanted community who believes in God
should adhere, and from which such an individual
should labor vigorously not to veer off in any
other direction!

There is, of course, also another kind of reli-
gion, the kind openly called in Scripture “the way
that is not good,” and this is the way of those
observers of the commandments who take
immense pride in the level of their observance . . .
but who use the commandments of the Torah for
almost every purpose imaginable other than to
create a context in which an individual may cleave
unto God and worship God and love God, which
three collectively constitute the single justifiable
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use to which the mitzvot may be reasonably put.
Regarding the religious philosophy of people in
this category, the teaching of Rabbi Zadok pre-
served in the Ethics of the Fathers applies: “Take
care to think of the Torah neither as a crown
designed to garner you the admiration of others
nor as an axe to dig with.”

2E

The Bible reports that the ancient tribe of Ben-
jamin was able to field “seven hundred left-handed
warriors, each one capable of throwing a stone at
a hair and not missing (Judges 20:16).” The Ben-
jaminites had excellent aim . . . but Scripture tells
us of their prowess not merely to impress us with
the level of their pitching skill, but to inspire us to
ask how many of us are capable even of identifying
our own spiritual targets, let alone hitting them
every single time without missing.

We profess to believe in a God Who exists out-
side of space and without reference to geographi-
cal or spatial coordinates, yet we are still incapable
of prostrating ourselves in the right direction, as
the prophet Ezekiel wrote, “And God took me to
the inner court of the House of A and, behold,
at the gateway to the Temple of A between the
portico and the altar, there were around twenty-
five people, each turned away from the Temple of

A and facing instead towards the east . . . and
they were prostrating themselves eastwards
towards the sun (Ezekiel 8:16).”

And what, one might well ask, is the cause of
this inability, now as then, to turn towards God
and, at the very least, to move forward slowly
over the course of a lifetime in a productive, use-
ful direction towards spiritual wholeness?

Partially, it is due to a certain widespread
inability to stand before God in fear and trem-
bling, as the psalmist wrote, “Fear and trembling
are come in to me / I am seized with terror
(Psalm 55:6).” But there is also the matter of the
arrogance and false sense of superiority that come
from the strange feeling so many people have that
the worship of God is a kind of hide-and-go-seek
game in which human beings and God take turns
hiding from each other . . . and that God delights
in having to search out worshipers who will
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Except between Rosh Hashanah and Yom Kippur, say:
Grant peace, goodness, blessing, grace, mercy and
compassion to us and to all Your people Israel.
Bless us all together, O holy Parent, with the radi-
ance of Your countenance, for in that holy light
did You, A, our God, give us the Torah of life
and instill in us the love of mercy, righteousness,
blessing, compassion, life and peace. It is good in
Your eyes to bless Your people Israel at all times,
in every hour of every day, with Your peace.
Blessed are You, A , Who is always ready to bless

the people Israel with peace.
When the cantor or baal tefillah concludes the repetition of the Amidah, the
service continues with the Full Kaddish on page 304. Worshipers reciting their
prayers silently continue on the top of page 289.

Between Rosh Hashanah and Yom Kippur, say:
Grant peace, goodness, blessing, grace, mercy and compassion to
us and to all Your people Israel. Bless us all together, O holy Par-
ent, with the radiance of Your countenance, for in that holy light
did You, A our God, give us the Torah of life and instill in us the
love of mercy, righteousness, blessing, compassion, life and peace.
It is good in Your eyes to bless Your people Israel at all times, in
every hour of every day, with Your peace. May we and all members
of Your people, the House of Israel, be remembered and entered
in the Book of Life, Blessing, Peace, and Great Prosperity, for now
and for always for a good life and for peace. Blessed are You, A,
Maker of peace.

When the cantor or baal tefillah concludes the repetition of the Amidah, the

service continues with the Full Kaddish on page 304. Worshipers reciting their

prayers silently continue on the top of page 289.
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In the presence of a minyan, the service continues with the repetition
of the Amidah by the cantor or the baal tefillah. Worshipers reciting their
prayers without a minyan, continue with Ein Keloheinu on page 305.
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respond to the call of prayer and ritual. Regarding
this situation, the prophet wrote in the name of
God, “I was there to be sought by those who
never actually called out to me /I was available to
be found by those who never yearned for Me / |
called out, ‘Here I am, here  am’ to a people that
appears to have forgotten how to call out to Me
(Isaiah 65:1).” And what further words of God fol-
low in the prophet’s speech? “I spread out My
arms all day to a rebellious people intent on walk-
ing in the way of evil after their own thoughts.
This people angers me intensely. . . .”
PE

In order to bring forth one single syllable of honest
prayer from his or her mouth, the pray-er must
accept—and then keep in mind constantly—that
the only kind of prayer than has any real existence
before the exalted throne in heaven on which God
sits to receive the prayers of the pious is the
wordless prayer that exists solely as the extra-lin-
guistic embodiment of the pray-er’s yearning and
desire for God . . . and this is the truth to which
the prophet alluded when he exhorted his listen-
ers, “Be ye silent before Adonai- A (Zephaniah
1:7),” and this is also the subtle meaning of the
verse from the sixty-second psalm, “But to God,
my soul is silent (Psalm 62:2).”

Honest, worthy prayer flows out of the mouth
of pray-ers from the depths of a kind of longing
for God that must somehow remain as pure as it
is free from any hint of self-interest . . . and also
from an inner fund of humility and modesty built
up by the pray-er over years of introspective,
devotional and meditative effort, from a sense of
inexplicable wonder honest pray-ers feel welling
up deep within their hearts, and from the deep-
seated conviction that they are not worthy even
to believe that there is such a thing as prayer in
the world, let alone that they are sufficiently wor-
thy and meritorious to stand in prayer before the
God Who is at once the Source of holiness in the
world and its divine Maker.

Prayer is only possible if the pray-er under-
stands—and accepts totally—that prayer is,
almost by definition, an impossibility . . . and that
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it will seem logical only to one who accepts that
it is totally illogical to imagine that God might
deign to listen to the words of a single human
being merely because that individual takes it into
his or her mind to speak. In theory, prayer is
among the most important of all the command-
ments. Yet, in the actual doing, it is almost
inevitably suffused with the most insufferable
arrogance. And, in the end, only those who are
able, somehow, to embrace the theory without
becoming mired in narcissism and greed will ever
merit that the words of the prophet, “and they
shall pray to Me and [ shall hear them (Jeremiah
29:19),” might apply to them.
2D

The words of the prophet Haggai regarding one
who “earns a living, only to store his wages in a
torn purse (Haggai 1:6)” can be applied precisely
to those who are prepared to devote years upon
years of their lives to the study of Torah, but sole-
ly on the condition that they never actually learn
anything that might possibly confuse or upset
them, or force them to re-evaluate what they feel
called upon to consider self-evident—and perhaps
even to jettison some of their priorly held reli-
gious beliefs and opinions, and adopt others.

The commandment to study Torah can only be
fulfilled by those who know that religious study is
only meaningful when the student is prepared to
use the act of learning as a means of seeking
God’s presence between the lines of a given text.
And to accept that the whole point of study in the
first place is not to inform, but to instill humility in
the hearts of students, for “the arrogant are an
abomination before God (Proverbs 16:5).” And to
create a context for students of Torah to be suffi-
ciently overwhelmed by their own ignorance for
them, chastened to the point of shucking off the
arrogance that characterizes human life at its least
appealing, finally to turn to the quest for the God
who hides beyond, behind and beneath every
word spoken in honesty and humility about the
divine realm . . . and, in so doing, to come to
cleave unto God through the medium of their dis-
cerning consciousnesses. . .. [E&
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My God,

keep my tongue from speaking evil and my lips from
uttering slander. May I have the inner strength to remain
silent in the face of my enemies’ taunts and may I have
the courage to be indifferent to all who might insult or
mock me. Open my heart to Your Torah and inspire me
to yearn to do Your commandments faithfully and prop-
erly. And may You quickly annul the plans and bring to
naught the plots of those who wish me ill. Do this for
the sake of Your name, for the sake of Your great right
hand, for the sake of Your holiness, and for the sake of
Your holy Torah.

May Your right hand grant salvation as You answer
our prayers so that those who love You might be granted
relief from their burdens. May the words of my mouth
and the meditations of my heart be acceptable before
You, A, my Rock and my Redeemer. And may God
Who makes peace on high make peace for us and for the
whole House of Israel. And to that, let us all say Amen.

May it be Your will, A , our God and God of our ancestors, that
the holy Temple be rebuilt quickly and within our days. And may
we all have a portion in Your Torah sufficient to guarantee us the
merit to serve You in awe in that place, just as in ancient days and
bygone years. May the sweet savor of the offerings of Judah and
Jerusalem be pleasant to You, A, just as in ancient days and
bygone years.

In the presence of a minyan, the service continues with the repetition of the

Amidah by the cantor or the baal tefillah. Worshipers reciting their prayers
without a minyan, continue with Ein Kelohenu on page 305.
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The Musaf Amidah for Shabbat Rosh Chodesh

When Shabbat coincides with Rosh Chodesh recite this version
of the Musaf Amidah after the Half Kaddish. A version of the opening
benediction of the Amidah including the names of the matriarchs
of Israel may be found on page 71.
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IEDE I

aimonides discusses the laws gov-

erning Rosh Chodesh in his Hilkhot

Kiddush Hachodesh (‘Laws Relat-
ing to the Sanctification of the New Moon"), from
which the following excerpts have been taken.

Chapter One

The months of the Jewish year are lunar
months, as it is written, “. . . the olah offering for
Rosh Chodesh when the new moon appears . . .
(Numbers 28:14)” and “. . . this new moon shall be
for you the first Rosh Chodesh of the year (Exodus
12:2).” And so did our sages say that the blessed
Holy One came to Moses in a prophetic vision and
showed him the shape of the new moon, then told
him, “When the moon looks like this, sanctify the
new month.” The years that we count, however,
are solar years, as it is stated, “Observe (Passover)
in a month of springtime (Deuteronomy 16:1),”
thus requiring that the calendar be organized in
such a way so as to guarantee that the months fall
in the same seasons each year, which is not the
case with a strictly lunar calendar.

The solar year exceeds the length of the lunar
year by about eleven days. Therefore, when the
extra days over a few years add up to thirty, or a
bit more or less, we add a month to the year so
that that year has thirteen months. In that case, the
year is called an intercalated year and this is done in
that way because it is inconceivable that a year
would have twelve months and a certain number
of extra days, for it is written, “. . . for the months
of the year (Numbers 28:14),” which implies that
we consider a year to be made up of a certain
number of months, not a certain number of days.

The moon disappears from the nighttime sky
every month at the end of the month and is
absent for two days, give or take a little, or as lit-
tle as one day before it is re-illuminated by the
sun; it is about a day after this re-illumination
occurs that the moon is seen in the western sky at
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evening. That night on which the moon is seen in
the western sky is the beginning of the month and
we count twenty-nine days forward from that
day. Should the moon appear on the evening
going into the thirtieth day, then that thirtieth day
is considered Rosh Chodesh. If it does not appear,
then Rosh Chodesh occurs on the thirty-first day
and the thirtieth day is accounted the final day of
the preceding month. We do not concern our-
selves if the moon fails to be visible on the
evening going into that thirty-first day, however,
because we have it as a general principle that no
lunar month ever has more than thirty days.

If a month consists of twenty-nine days because
the new moon was seen on the evening going into
the thirtieth day, it is called a “deficient month”; if
the moon is not seen that evening so that the pre-
vious month is considered to have had thirty days,
it is called a “pregnant month” or a “full month.”
For its part, a moon that is seen on the evening
going into the thirtieth day is called a “timely
moon.” If, however, the moon only appears on the
following evening, it is called “a moon that appears
on the evening of intercalation.”

Unlike the Sabbath, which all can calculate on
their own by counting six days and resting on the
seventh, the formal recognition of the new moon
is not given into the hands of regular citizens.
Instead, the recognition of the new moon is
entrusted to a rabbinic court (in Hebrew: beth
din) so that a month only begins when a rabbinic
court sanctifies the new moon and declares a spe-
cific day to be Rosh Chodesh . . .

The members of the rabbinic court undertake
calculations in the style of astronomers who
understand the places of the stars in the heavens
and their celestial circuits and, as such, study with
the greatest care to determine if it is scientifically
possible for the moon to be seen on a given thirti-
eth night or not. If they know that it is possible
that it be seen, then they sit and wait the entire
thirtieth day for witnesses to its appearance to
arrive. If they come, then the members of the
court question them and interrogate them
according to the law. If their testimony is substan-
tiated, they sanctify the new moon. If, however,
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The Musaf Amidah for Shabbat Rosh Chodesh
When Shabbat coincides with Rosh Chodesh, recite this version
of the Musaf Amidah after the Half Kaddish. A version of the opening
benediction of the Amidah including the names of the matriarchs
of Israel may be found on page 71.

When I call out the name of A , ascribe greatness to our God.
Adonai, part my lips so that my mouth might praise You.

Blessed are You, A , our God and God of our ancestors,
God of Abraham, God of Isaac and God of Jacob, great
and mighty God Most High, Source of endless mercy,
Creator of all, God ever willing to remember the good
deeds of ancestors, God Who will lovingly send a
redeemer to their children’s children for the sake of the
divine name, O sovereign God, our divine Helper, Savior
and Protector.

Blessed are You, A , Protector of Abraham.

You are forever mighty, Adonai, O God capable of
bestowing life anew upon the dead, our never ending
source of salvation . ..

Between Shemini Atzeret and Passover, add these words:
God, Who makes the wind to blow and the rain to fall

... God, Who mercifully sustains the living and Who
compassionately grants life anew to the dead, Who sup-
ports the fallen and Who heals the sick, Who frees the
imprisoned and Who will never break faith with those
who lie in the dust. Who is like You, Author of mighty
deeds? And who can be compared to You, O Sovereign
Who decrees death, then grants life anew, and Who will
surely bring about our salvation? Indeed, You are certain
to grant life anew to the dead.

Blessed are You, A , Who grants life anew to
the dead.
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When the cantor or the baal tefillah repeats the Amidah,
the Kedushah, printed below the line, is recited.
When praying silently, continue with the words Wi nnR on page 294.

The Kedushah
The cantor or the baal tefillah begins:
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the moon is not apparent in the sky and no wit-
nesses come, then they consider the day in ques-
tion to be the thirtieth day of the previous month
and declare it to have been a “pregnant month.”
If, however, they know as a result of their calcula-
tions that it is impossible for it to appear, they do
not wait out the thirtieth day and they do not
expect witnesses. If witnesses appear, therefore,
they know with certainty either that they are lying
or that they saw a sliver of cloud that looked like
the moon, but which was not really the moon.

It is a positive commandment of the Torah for
the rabbinical court to undertake the correct calcu-
lations to know if the moon could conceivably be
sighted on a given evening or not, and for them to
interrogate the witnesses as a prerequisite to sanc-
tifying the new moon. They are also bidden to send
word to inform the rest of the nation on which day
Rosh Chodesh has fallen, so that they will all know
on which day to observe the festivals, as it is writ-
ten of the festivals, that “you should declare them
to be sacred convocations (Leviticus 23:2).” And it
is further written, “And you shall keep these laws
regarding its correct season (Exodus 13:10).

We only engage in these calculations, fix the
days of months, or intercalate years in the Land of
Israel, as it is written, “For it is out from Zion that
shall go forth the Torah and from Jerusalem, the
word of A (Isaiah 2:3).” Should there be, how-
ever, a great sage ordained in the Land of Israel
who travels outside the land—and if there is none
in Israel as great as he—then such a sage may cal-
culate and fix the months and intercalate years
outside the Land of Israel. If it becomes known to
him that a sage of his level of learning has arisen,
and one hardly has to say that this applies if this
new sage is greater than he, then it becomes for-
bidden for him to fix months and intercalate years
in the diaspora. If he transgresses and fixes the
months or intercalates a year anyway, then his
action has no significance.

Chapter Two
The witnesses necessary to give testimony about

the new moon must be the same kind of reliable
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individuals whose testimony would be accepted
about any matter at all . . . Torah law does not
require that the testimony of witnesses who
come to court to testify about the new moon be
subjected to excessive scrutiny, however. Even, in
fact, if the witnesses are later shown to be
schemers who conspired together to present
false testimony, the announcement of the new
month resulting from such testimony is nonethe-
less considered valid ex post facto.

Originally, the custom was to accept testimony
concerning the new moon from any Jewish man
at all, the principle being that all Jews are pre-
sumed to be worthy witnesses until it becomes
known that they are disqualified as witnesses for
some reason. After a certain heretical sect called
the Boethusians arose, however, and it became
known that these followers of Boethus had hired
individuals to give false testimony regarding the
new moon, the sages enacted an edict that hence-
forth the court would only accept testimony from
witnesses known to them as worthy and that they
would indeed subject such testimony to question-
ing and interrogation. Therefore, should it be
known to the residents of the witnesses’ home
town that the members of the court are not per-
sonally acquainted with the witnesses who are
about to appear to give testimony regarding the
new moon, the people of the witnesses’ home
town would send along (other) witnesses to testi-
fy to the court about the worthiness of the first
witnesses, whereupon their testimony would be
accepted.

The court is obliged to inform itself regarding
matters usually pondered by astronomers, and
thus known best to them: whether the moon in a
given month should appear in the sky to the north
or the south of the sun, whether the moon should
appear wide or narrow, and toward which direc-
tion the points of the crescent moon should point.
Then, when the witnesses come to testify, the
court will be able to interrogate them reasonably
by asking whether the witnesses saw the moon in
the north or the south, which way the points of
its crescent were pointing, how tall it appeared to
their eyes, and how wide it seemed to be. If their
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When the cantor or the baal tefillah repeats the Amidah, the Kedushah,
printed below the line, is recited. When praying silently, continue with the
words “You are holy” on page 295.

The Kedushah

The cantor or the baal tefillah begins:
Let us adore You and sanctify You, as it is customary among the holy
seraphim on high who sanctify Your name in the heavenly sanctuary, as was
written in the book of Your prophet: And they call out to each other, saying:

The congregation responds:
Holy, holy, holy is A of the celestial hosts;
the fullness of the world attests to the glory of God.

The cantor or baal tefillah repeats the congregational response and continues:
The glory of the divine fills up the whole world as the servants of God
inquire of each other, “Where is the glory of God to be found?”, then
respond in sublime response:

The congregation responds:
Blessed be the glory of A from its celestial source.

The cantor or baal tefillah repeats the congregational response and continues:
From God’s holy place in heaven, the Almighty turns with compassion to
deal graciously with the people on earth that twice daily declares the unity
of God’s name by proclaiming the Shema every evening and every morning
with love:

The congregation responds:
Hear, O Israel, A isour God, A is one.

The cantor or baal tefillah repeats the Shema, then continues:
Our God is our heavenly Parent, our Sovereign and our Savior, and it is that
very God who will again assert the special relationship between God and
Israel to all living creatures with these words:

The congregation responds:
Iam A your God.

The cantor or baal tefillah repeats the response and continues:
And in Your holy writings it is so stated:

The congregation responds:
A will reign forever, your God, O Zion, in every generation.
Hallelujah!
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The cantor or baal tefillah repeats the response
and concludes the Kedushah with these words:
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answers correspond to the information priorly
acquired by the court, the witnesses are accept-
ed. If their information, however, does not corre-
spond to that information, then those particular
witnesses are not accepted.

If the witnesses testify that they saw the moon
reflected in a body of water, or in the clouds, or in
a mirror, or if they testify that they saw part of the
moon in the sky and part (reflected) in the clouds
or in a body of water or in a mirror, their testimo-
ny is not accepted and the new moon is not con-
secrated based on their sighting. If one witnesses
says, “When [ saw the moon, it seemed to my
eyes to be two stories off the ground,” but the
other witnesses say that it appeared to him to be
three stories off the ground, the testimony of
these two witnesses’ can be combined (and thus
accepted). If one were to say that the moon
appeared to him to be three stories high off the
ground and the other were to say it seemed to
him to be five stories off the ground, the testimo-
ny of these two witnesses may not be combined,
but either one may be paired with a witness
whose testimony is identical to his own, or to
another witness whose estimate differed by a sole
story.

If they say that they saw the moon inadver-
tently, and then, when they looked more carefully
(at the sky) with the intention of seeing the moon
for the purpose of giving testimony, they could
not find it again, their testimony is not acceptable
and the new month is consequently not conse-
crated because we fear that all they saw was a
cloud formation of some sort that looked like the
moon and which then dissipated.

If the witnesses say, “We saw it on the twenty-
ninth of the month in the morning in the eastern
sky before sun-up and then we saw it (again) on
the evening of the thirtieth in the western sky,”
then their testimony is acceptable, and the new
month is consecrated as a result of it, because
they saw the new moon at the right time. Their
testimony about seeing it in the morning sky,
therefore, is simply ignored in that the court has
no need to hear about morning sightings and we
assume that all they saw was some sort of cloud
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formation that looked like the moon. Similarly, if
they saw the moon at the right time and then, on
the following night, they could not see it, we con-
sider them to be reliable witnesses nevertheless,
because we are only obliged to listen to testimony
regarding the night of the thirtieth of the month.

How was testimony regarding the new moon
actually accepted? Everybody who saw the new
moon and who was personally acceptable as a
witness would go to the court. The court would
gather the (potential) witnesses in an open place
and treat them to festive meals so that the masses
would look forward to coming. The first pair of
witnesses to appear would be interrogated first
and asked all the specific questions listed above.
The court would begin with the older of the two
witnesses, bringing him inside and asking him the
questions. If his testimony conformed to astro-
nomical reality, then the other member of that
first pair was invited in. If their reports were suffi-
ciently similar, their testimony was accepted. At
that point, the other pairs of witnesses were
interrogated cursorily not because there was any
real need to hear their testimony, but only so that
they did not return home feeling dejected. This
was undertaken specifically as a way of encourag-
ing them to come forward in subsequent months.

Afterwards, after testimony was accepted, the
head of the court would exclaim, “It is consecrat-
ed!” And the people present would all respond,
“Consecrated! Consecrated!”

The new moon may only be sanctified, mini-
mally, by a court made up of three. Nor may the
preliminary astronomical data be ratified other
than by a court of three.

A new month is only sanctified when the new
moon appears on the correct date. Also, a new
month may only be consecrated during the day.
Consequently, if a new month were to be conse-
crated at night, it would not be considered a valid
legal act. Even if the members of the court them-
selves and all Israel were to have seen the moon,
but the court somehow failed to announce “It is
consecrated” until the evening of the thirty-first of
the month, or if the process of interrogating the
witnesses wore on so long that the court was
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The cantor or baal tefillah repeats the response and concludes
the Kedushah with these words:
In every generation, we shall tell of Your greatness and never cease speaking
of Your holiness. Indeed, Your praises will never cease from our mouths, for
You are our great and holy Sovereign. Blessed are You, A , holy God.

The cantor or baal tefillah continues below with the words
“You fashioned Your world . . .”

Individuals reciting the Amidah silently, continue here:

You are holy and Your name is holy and the holy ones on high sing Your
praises every day, selah. Blessed are You, A , holy God.

You fashioned Your world in most ancient times, finishing Your
efforts on the seventh day. You loved us and showed us favor,
exalting our tongue over all other languages and sanctifying us
with Your commandments. Furthermore, You brought us close to
Your worship, O divine Sovereign, calling us by Your great and
holy name. With love, You gave us Sabbath days for rest and Rosh
Chodesh days for atonement, A , our God. But, because we and
our ancestors sinned before You, our city was destroyed and our
Temple demolished, our grandeur ruined and the great splendor
of Your chosen Temple taken from us. As a result, we are unable to
offer up the sacrifices incumbent upon us in Your chosen Sanctu-
ary, that great and holy shrine called by Your name, because of the
enemy’s hand that went forth against Your Temple.

May it be Your will, A our God and God of our ancestors
Who brings errant children back to their ancient borders, that You
bring us up joyously to our land and settle us securely within its
borders. There we shall offer up the sacrifices incumbent upon us
before You, both the tamid sacrifices according to their ancient
rite and the musaf offerings according to their legal requirements.
We shall lovingly prepare and offer up both the musaf offerings
for this Sabbath day and also the one for this day of Rosh
Chodesh, all in accordance with Your commanded desire, just as
was written in the Torah by Your servant Moses, who heard it
from Your splendid presence on Sinai, as stated in Scripture:
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unable to announce “It is consecrated” until the
evening of the thirty-first of the month—in such
cases, the new month is not consecrated and the
month about to conclude is considered intercalat-
ed (literally, “pregnant”)—that is, it is considered
a month of thirty days and the subsequent month
automatically begins on the thirty-first day, even
though the moon was seen on the night of the
thirtieth. The reason for this is that the sighting of
the new moon does not effect the consecration of
a new month, but rather it is the pronouncement
of the court that effects the consecration.

If the members of the court themselves see
the moon on the evening following the twenty-
ninth of the month, but before the stars come out
on the evening of the thirtieth, then the court
may say, ‘It is consecrated!” because the sighting
is deemed to have taken place during the day. If
they see the new moon on the night of the thirti-
eth after two stars are visible, then the next day
the following procedure is followed: two judges
appear before a third and give testimony, where-
upon all three participate in consecrating the new
moon.

Regardless of whether the court consecrates
the new month in accidental error, or because
they are intentionally misled, or because they are
forced to do so in a way contrary to tradition, the
new month is deemed consecrated and all are
obliged to observe the festivals of that month
based on the day proclaimed as its first day.
Indeed, even one who is aware that the court
acted in error is nevertheless obliged to rely on
the date as proclaimed. This was the case because
the right to fix the calendar is specifically extend-
ed (i.e. by Scripture) to the people, and the same
God Who commanded Israel to observe the festi-
vals of the year also commanded them to rely on
the month as consecrated, as it is written regard-
ing the festivals of the year, “ . . . that you shall
proclaim them (Leviticus 23:2).”

Chapter Three

If witnesses who saw the moon lived less than a
full day’s journey from a court, they would go and
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give testimony. If they lived further away than
that, they would not go—because their testimony
would be useless when they arrived, for the
month would already have been proclaimed (to
have begun on the day following the thirtieth of
the previous month, as no month could have
thirty-one days).

Witnesses who saw the new moon were per-
mitted to journey to the court to give testimony
even on Shabbat, as it is written regarding the fes-
tivals of the year, “ . . . that you shall proclaim
them in their appointed season (Leviticus 23:2),”
and every instance in Scripture where an obliga-
tion is stated using the word mo'ed (“appointed
season,”) the law is that that obligation overrides
the laws that govern Sabbath rest. Eventually, it
was only permitted to profane the Sabbath (by
traveling on it) to proclaim the new moons of
Nisan and Tishri, because those are the months of
the important festivals. However, when the Tem-
ple stood, it was permitted to profane the Sab-
bath (by traveling) to give testimony regarding all
the months of the year because there was a spe-
cial musaf sacrifice that had to be offered up every
Rosh Chodesh and this was considered sufficiently
important to override the laws requiring Sabbath
rest.

Just as the witnesses who saw the new moon
were permitted to profane the Sabbath in order
to give timely testimony regarding what they saw,
so were the corroborative witnesses who came
to testify in court to the good character of the
former witnesses permitted to profane the Sab-
bath if there was no reason to think that any of
the judges in court was personally acquainted
with the witnesses who were coming to give tes-
timony about the moon. Even a single character
witness (whose testimony would not be accepted
in the absence of a second witness) was permit-
ted to profane the Sabbath, even though his pres-
ence in court would only possibly be useful. Since
it would be useful testimony if a second witness
who might join together with him in testifying
about the character of the first set of witnesses
(i.e., the ones who saw the new moon) were to
be located, (it was permitted for him to under-
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“And on the Sabbath day, your offering shall consist of
two unblemished yearling lambs and, as a grain offering,
two isaron-measures of fine flour mixed with oil, plus
the requisite libation. This shall be the Sabbath offering,
week in, week out, in addition to the olah sacrifice
offered up as the tamid and its requisite libation.

“On Rosh Chodesh, however, your offering shall be
two bulls, a ram and seven yearling lambs, all offered up

as olah sacrifices for A "

And their attendant grain offerings and libations shall be as
specified in Scripture: three isaron-measures for each bull, two
isaron-measures for the ram, and a single isaron-measure for each
of the lambs, plus a wine libation for each and a goat offered as an
atonement sacrifice and the day’s two tamid-sacrifices, each offered
up in accordance with its legal requirements.

Those who keep the Sabbath and call it their chiefest
joy shall yet rejoice in the sovereignty of God on earth.
Indeed, the people that keeps the seventh day holy shall
greatly delight in Your beneficence, for You wished that
every seventh day be holy, calling it the most delightful
of days and a weekly reminder of God’s role in the cre-
ation of the world.

Our God and God of our ancestors, take pleasure in our Sab-
bath rest and send us this Sabbath day a new month that brings us
good things, blessings, joy, happiness, salvation, consolation, pros-
perity, financial independence, life, peace, forgiveness of sin and
pardon for transgression . . .

In a thirteen-month year, add these words:
and atonement for wrongdoing

... for You chose Your people Israel from among all the nations,
granting them knowledge of Your holy Sabbath and fixing for
them the laws governing Rosh Chodesh.

Blessed are You, A our God, Who sanctifies the Sabbath and
Israel and the monthly observance of Rosh Chodesh.
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take the journey to the court even on the Sab-
bath).

Should one of the witnesses who saw the new
moon on Friday evening fall ill, it is permissible to
take him to the court even on a donkey, and it is
permissible, even, to place a kind of bed on the
animal’s back for the sick witness to lie upon
while traveling to the court. Should there be
reports of danger along the way, the witnesses
may take weaponry with them (even though it
would normally be forbidden to carry weapons
on Shabbat). If the journey is a long one, they may
take provisions with them.

Even if the witnesses see the moon large and
visible to all, they must not say, “Just as we our-
selves saw it, so must others have seen it also.
Therefore, we have no obligation to profane the
Sabbath in order to give testimony.” Instead, it is a
mitzvah for all who see the new moon and who
are deemed acceptable to give testimony in court
and who live twenty-four hours or less away from
the court to profane the Sabbath and to travel (to
wherever it is seated) to give testimony.

Originally, they would receive witnesses who
had come to give testimony about the new moon
all day on the thirtieth of any given month. It hap-
pened, however, that one month the witnesses
dawdled and only arrived at dusk, which created
havoc in the Temple, where they were uncertain
how to proceed: if they proceeded to sacrifice
the (regular, daily) evening olah sacrifice, then
what would happen if the witnesses finally did
appear and it became incumbent to offer up the
musaf for Rosh Chodesh that day, which sacrifice
could not be offered up after the evening tamid
sacrifice? The court, realizing the difficulty, enact-
ed an edict on the spot according to which testi-
mony regarding the new moon would henceforth
only be accepted until the earliest acceptable time
to offer up the evening tamid sacrifice, precisely
so that, if the witnesses appeared on that day at
the last possible moment their testimony would
be accepted, there would always be enough time
left in any given day to offer up the musaf sacri-
fice, followed by the daily tamid and its attendant
libations.
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If the time for the afternoon sacrifice (that is,
for the evening tamid, popularly called the “after-
noon sacrifice”) came and no witnesses appeared,
they would proceed to offer up the evening tamid
sacrifice. If the witnesses came after the deadline,
however, they considered that day to be Rosh
Chodesh (since the new moon regarding which
the witnesses have come to give testimony was
sighted the previous evening) and the following
day also to be Rosh Chodesh (i.e., Rosh Chodesh
in such a month was observed for two days) and
the musaf sacrifice was simply deferred until the
following day precisely so that it would not be
offered up after the time for the afternoon sacri-
fice. Once the Temple was destroyed (and matters
concerning the specifics of the sacrificial service no
longer mattered), however, Rabbi Yochanan ben
Zakai and his court enacted that testimony regard-
ing the new moon could (once again) be taken all
day long. Therefore, even if such witnesses were
to come at the very end of the thirtieth day just
slightly before sundown, their testimony could still
be accepted and the thirtieth day alone was,
(almost entirely retroactively), considered to be
Rosh Chodesh.

When a month was intercalated (i.e., when the
subsequent month was deemed to begin on the
thirty-first day after the previous Rosh Chodesh,
not the thirtieth) because witnesses failed to
appear on the entire thirtieth day in question,
they would ascend to a previously prepared
venue and hold a feast there on the (eve of the)
thirty-first day, which was (to be observed as)
Rosh Chodesh. It was not customary, however, to
ascend to that venue during the night, but rather
in the gloaming just before dawn, nor was it cus-
tomary to hold this feast for less than ten partici-
pants. The fare was simple and consisted solely of
(whole) grain bread and beans. Nevertheless, this
is what is universally referred to in all sources as
“the mitzvah feast for the purpose of proclaiming
the intercalation of the month.”

Originally, when the court would consecrate a
new month, the custom was to light bonfires on
the tops of nearby hills so that people living far off
would see (and know what had happened). Once
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Take pleasure, A, our God, in Your people Israel and in their
prayers.

Restore the ancient worship service to the sanctuary of Your
great Temple and accept the offerings and the prayers of Israel
willingly and with love so that the worship undertaken by Your
people Israel ever find favor before You. May our eyes see Your
compassionate return to Zion.

When praying silently, include the following paragraph, then omit

the paragraph that follows and continue on the next page.
We affirm our faith in You, for You are and always shall be A , our God and the God of
our ancestors, the rock of our lives and the shield behind which we nurture our hope of
redemption in every generation. All this we affirm freely to You as we recount the praises
due You for the security and safety of our lives, both of which are in Your hands, and for
our souls, which are wholly dependent on You, and also for the miracles that You per-
form daily for us, a never-ending series of wonders and kindnesses from which we bene-
fit morning, afternoon and evening every day of our lives. O God of goodness, Whose
compassion never fails, O God of compassion, Whose mercies never end, it is ever in
You that we place our trust.

When the cantor or the baal tefillah, repeating the Amidah,
intones the paragraph just above, the congregation recites
this paragraph quietly at the same time.
We affirm our faith in You that You are A , our God and the God of our ancestors, the
God of all flesh, our Creator, the Creator of the world at its very inception. We offer our
blessings and our thanksgiving prayers to Your great and holy name in gratitude for
Your gifts of life and sustenance. In so doing, we pray that we continue to enjoy those
very gifts of life and sustenance and that You soon see fit to gather together our exiles to
the courtyards of Your holy Temple so that all of us there may keep Your laws and do
Your holy will, and so that we may worship You with full hearts as an expression of our
sense of thanksgiving to You. Blessed be God, to Whom all gratitude is eternally due.

During Chanukah, add this paragraph:
We are grateful for the miracles, for the victory, for the acts of might, for
the military triumphs and the victories in battle You wrought for our
ancestors at this season of the year in ancient times. In the days of the
High Priest, Mattathias ben Yochanan the Hasmonean, and his sons, when
the wicked Seleucid kingdom rose up against Your people Israel to attempt
to force them to forget Your Torah and to disobey its laws so reflective
of Your sacred will, You, prompted by Your unending mercy, stood by
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the Samaritans developed into their own sect,
they took to lighting bonfires on the wrong
evenings so as to confuse the matter, whereupon
our sages came up with a new system: human
messengers would be sent out instead to pro-
claim to the masses that the new month had been
consecrated. These messengers, however, were
not permitted to profane the festivals or Yom Kip-
pur (by traveling forth on days when travel was
forbidden), nor, as goes without saying, were they
permitted to profane the Sabbath. The reason for
this was that, although it was permitted to pro-
fane the Sabbath in order to consecrate the new
month (by giving the relevant testimony regarding
the new moon to the court), it was not permitted
to profane it for the sake (merely) of making the
matter known widely. . . .

Chapter Four

An intercalated year (literally, a “pregnant” year) is
one to which an extra month has been added.
This extra month is invariably a second month of
Adar so that the year has two months called Adar:
the first Adar and the second Adar. Why specifi-
cally is Adar the extra month? Because it is
deemed crucial that Passover fall in the spring-
time, as it is written, “Take note of the new moon
of spring and keep the Passover of A , your God
(Deuteronomy 16:1),” which clearly indicates that
the month (of Nisan, during which Passover is
observed) must fall in the spring. Indeed, if it were
not for the custom of adding a second month of
Adar when necessary, it would sometimes happen
that Passover would fall in the summer or during
the rainy season. . . .

The intercalation of the year was entrusted
neither to the king of Israel nor to the High Priest.
It was not entrusted to the king because of the
fear that he would be moved to intercalate the
year so as to facilitate his armies and the wars
they undertake, (which is an unacceptable reason
to do so). It was not entrusted to the High Priest
for fear that he might be moved to intercalate the
year merely because of cold weather, that is, so
that it will be warmer during the month of Tishri
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when, on Yom Kippur, he must immerse himself
five separate times (as part of the Temple ritual).

Should the head of the Supreme Court (that is,
the Sanhedrin), called the nasi, be away at the
time that a decision is made to intercalate the
year, the intercalation is done only conditionally
until the approval of the nasi can be obtained. If,
upon arriving, he agrees that it be so, then the
year is deemed intercalated. If he does not agree
that the year should be intercalated, however,
then the act of intercalation undertaken in his
absence is deemed retroactively ineffective.

The act of intercalation itself was only legally
undertaken within the land of Judah, for within its
boundaries rests the Shechinah, God’s perceptible
presence on earth, as it is written, “God’s pres-
ence (there, ie. in Jerusalem) shall you seek
(Deuteronomy 12:5).” If, however, the year is
intercalated by a court sitting in the Galilee, it is
deemed an effective act of intercalation.

The act of intercalation may only take place
during daylight hours. Indeed, if the deed should
be done at night, the year is not considered inter-
calated. . . .

It is improper to intercalate the year during a
year of famine, for in such a year all citizens must
hasten to the granaries to buy food there and thus
there to find sustenance, and it is unreasonable to
add a full month during which they are prohibited
to eat of the new crop of grain. Also, the sabbati-
cal year is never intercalated, for all must share
the aftergrowth in such a year and adding a month
will make it (almost) impossible to (locate suffi-
cient produce from which to) offer up the omer
and the two Shavuot loaves. It was, however, con-
sidered normal to intercalate the year leading into
the sabbatical year. . . .

Chapter Five

All the information we have stated about fixing the
new month based on the sighting of the new
moon and intercalating the year based on season
or need, may only be done by the Sanhedrin sitting
in the Land of Israel, or by a court of formally
ordained rabbis that has been empowered by the
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them in their time of trouble and helped them fight their battles. You
helped them feel justified in their fight and You wrought vengeance upon
those who deserved it. You helped the weak to vanquish the mighty, the few
to vanquish the many, the pure to vanquish the impure, the righteous to
vanquish the wicked, and those who remained faithful to the words of Your
Torah to vanquish their arrogant enemies. You made glorious and holy
Your own name in this world of Yours when You wrought great deliverance
and salvation for Your people Israel on this very day so many centuries ago.
Afterwards, Your devoted children came to the sanctuary of Your holy Tem-
ple. They cleaned the sanctuary of the symbols of idolatry and purified the
Temple, then lit lamps in its holy courtyards and declared that henceforth
the eight days of Chanukah would be a festival devoted to thanksgiving and
the praise of Your great name.

And so, for all these things, may Your name be blessed and exalted for
always and for all time, O sovereign God, for then shall all living creatures
give thanks to You, selah, and render sincere praise to Your name, O God of
our salvation, our ever-present help, selah. Blessed are You, A , Whose
name is goodness itself and Who is thus wholly deserving of all gratitude.

When the cantor or the baal tefillah repeats the Amidah,
the Priestly Blessing is added here:
Our God and God of our ancestors, bless us with the blessing
recorded in the Torah as having been taught by Moses, Your ser-
vant, to Aaron and his sons, the priests of Your holy people, so
that they bless the people using these words:

May A bless you and guard you.

The congregation responds:
So may it be Your will.

May A shine the light of the divine countenance
upon you and be gracious unto you.

The congregation responds:
So may it be Your will.

May A lift up the divine countenance
toward you and grant you peace.

The congregation responds:
So may it be Your will.
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When the cantor or baal tefillah concludes the repetition of the Amidah,
the service continues with the Full Kaddish on page 304.
Worshipers reciting their prayers silently continue with the next paragraph.
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In the presence of a minyan, the service continues with the repetition

of the Amidah by the cantor or the baal tefillah. Worshipers reciting their
prayers without a minyan, continue with Ein Keloheinu on page 305.
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Sanhedrin to do so. This is specifically because of
that which was said to Moses and Aaron: “This
new moon shall indicate the (beginning of the) first
month of the year (Exodus 12:2),” a verse that tra-
dition from generation to generation starting with
Moses has interpreted to mean that the testimony
was to be given directly to them (in their day) and
then, (in subsequent generations) to all who legiti-
mately stand in their stead. Therefore, in an age
where there is no Sanhedrin seated in the Land of
Israel, the months are not consecrated in the
above-outlined way, nor are years intercalated
(i.e., with extra months). Instead, both procedures
are carried out based on the mathematical calcula-
tions that are current in our day.

It is a tradition that was first vouchsafed to
Moses at Sinai that the new moon was to be fixed
according to eye-witness testimony for as long as
there was a Sanhedrin seated. In an era when there
is no Sanhedrin, however, the new month is fixed
according to the kind of mathematical calculations
that we use without reference to eye-witness testi-
mony at all. Of course, it sometimes turns out that
the day these calculations make into the first of the
month is the same day that would have been set by
eye-witness testimony, but it is also sometimes the
case that the day determined mathematically is a
day before or after the date that eye-witness testi-
mony would have set. Months in which the mathe-
matically fixed day is later than the one that would
have been fixed by eye-witness testimony, however,
are anomalous and, generally speaking, a feature of
lands to the west of the Land of Israel.

When did all Israel start to rely on these math-
ematical calculations? It began at the end of the
period of the sages of the Talmud, at the time
when the Land of Israel lay in ruins and there was
no fixed rabbinic court there. However, earlier in
the days of the sages of the Mishnah, and even in
the days of the sages of the Talmud who anteced-
ed Abaye and Rava, the Jewish calendar was fixed
in accordance with the date fixed by eye-witness
testimony in the Land of Israel.

When the Sanhedrin was still in existence and
the new months were fixed by eye-witness testi-
mony, residents of the Land of Israel and all those
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places to which the representatives of the court
(that is, those sent out to announce the arrival of
the month of Tishri) could arrive in time celebrat-
ed one day of the festivals only. Places, however,
that were too far for the representatives of the
court sent out to announce the arrival of Tishri to
attain celebrated two days of each festival because
of the doubt (that necessarily surrounded the cor-
rect date), since they could not know which day
exactly was the one that the Jews of the Land of
Israel had fixed as the first of the new month.

In our day, with no Sanhedrin and with a rab-
binic court in the Land of Israel that sets the date
of the new month according to the aforemen-
tioned calculations, it would be logical for all places
to observe one single day of each festival only,
including even the (most) distant places in the dias-
pora, just as do the residents of the Land of Israel.
Indeed, in that everything is organized around a
universally accepted set of calculations, this makes
perfect sense. Yet, we do not do so because there
exists an edict of the sages to the effect that resi-
dents of the diaspora should carefully respect the
custom of their ancestors (and thus continue to
observe two days of the festivals).

Indeed, it is proper for all places which the
representatives of the court sent out to fix the
first day of Tishri could not reach to observe two
days of each festival, even in our day, just as was
the custom in ancient times when the date was
fixed by the Jews of the Land of Israel according
to eye-witness testimony. Residents of the Land of
Israel in our day, however, observe only one day
in accordance with their own ancient custom,
because they never kept two days of the festivals
(i.e., not even in ancient times). From all this, it
follows that the second festival day that we
observe in the diaspora in our day is an institution
formally enacted by rabbinic edict.

Even in ancient times when the new moon
was fixed by eye-witness testimony, the festival of
Rosh Hashanah was observed by most residents
of the Land of Israel as a two-day festival because
of their uncertainty regarding the precise date on
which the new month actually began. . .. [2&]
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Grant peace, goodness, blessing, grace, mercy and compassion to us and to
all Your people Israel. Bless us all together, O holy Parent, with the radiance
of Your countenance, for in that holy light did You, A our God, give us the
Torah of life and instill in us the love of mercy, righteousness, blessing,
compassion, life and peace. It is good in Your eyes to bless Your people
Israel at all times, in every hour of every day, with Your peace. Blessed are
You A, Who will always bless the people Israel with peace.

When the cantor or baal tefillah concludes the repetition of the Amidah,
the service continues with the Full Kaddish on page 304.
Worshipers reciting their prayers silently continue with the next paragraph.

My God, keep my tongue from speaking evil and my lips from
uttering slander. May I have the inner strength to remain silent in
the face of my enemies’ taunts and may [ have the courage to be
indifferent to all who might insult or mock me. Open my heart to
Your Torah and inspire me to yearn to do Your commandments
faithfully and properly. And may You quickly annul the plans and
bring to naught the plots of those who wish me ill. Do this for the
sake of Your name, for the sake of Your great right hand, for the
sake of Your holiness, and for the sake of Your holy Torah. May
Your right hand grant salvation as You answer our prayers so that
those who love You might be granted relief from their burdens.
May the words of my mouth and the meditations of my heart be
acceptable before You, A , my Rock and my Redeemer. And may
God Who makes peace on high make peace for us and for the
whole House of Israel. And to that, let us all say Amen.

May it be Your will, A, our God and God of our ancestors, that the holy
Temple be rebuilt quickly and within our days. And may we all have a por-
tion in Your Torah that will guarantee us the merit to serve You in awe in
that place, just as in ancient days and bygone years. May the sweet savor of
the offerings of Judah and Jerusalem be pleasant to You, A, just as in
ancient days and bygone years.

In the presence of a minyan, the service continues with the repetition

of the Amidah by the cantor or the baal tefillah. Worshipers reciting
their prayers without a minyan, continue with Ein Kelohenu on page 305.
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N9p EYR OFY7 T3 NI MY N
The cantor or baal tefillah continues:
ITONN RWIN ERIINY AREn hEnun 77Em
NI T3 NUTRT MY S70nm by
Except between Rosh Hashanah and Yom Kippur, say:
72 TR N
Between Rosh Hashanah and Yom Kippur, say:
7o N9YD N

NIE2P3 TTIRNT NIIANI NDNIUR NOTYY N1
RN TN
SNy Mz 527 Tinmwat yinnidy Szpnn
TN TIMNY NTAY3 Y7 TinmaN
72 DY WY BN NTY T2 K31 NRY N
TAN TR SR
52 5p1 wHy wivw Ny N erives oy nvy
RN TIRY ORI

TZUR YISRAEL

IEDE I

ther than in a passage in the early morn-

ing introductory service omitted by many

worshipers and by many  prayerbooks
(including this one), the incense offering that charac-
terized worship in the ancient Temple in Jerusalem
appears liturgically most prominently in the final
line of the Ein Kelohenu hymn as it is sung today in
most congregations. To flesh out that reference just a
bit, we offer three selections here: the two passages
from the Torah that ordain that incense be offered up
in the first place and the second chapter of Mai-
monides” Hilkhot Klei Hamikdash Vehaovdim Bo
(“Laws Concerning the Appurtenances of the Temple
and Those Who Serve There”), in which he discusses
the laws governing the incense offering in detail.

Exodus 30:1-10

You shall fashion a special altar for the burning of
incense and you must make it of acacia wood. It is
to be one cubit long and one cubit wide—that is, a
perfect square—and it shall be two cubits tall, not
counting its horns. You shall overlay this altar with
pure gold, including among the surfaces to be cov-
ered its top, its walls all around and its horns, and
you shall also make a kind of golden crown around
its outer edge. Beneath its “crown,” you shall make
two golden rings for it on two of its sides that face
each other and through these rings shall you insert
the poles that are to be used to carry it. The poles
themselves are to be made of acacia wood as well
and they too are to be overlaid with gold. You shall
put this altar before the parochet that hangs before
the Ark of lestimony—that is to say, before the
kaporet cover that sits atop the (Ark of) Testimony,
which is where I shall let Myself be known to you.
On this altar shall Aaron burn the ketoret samim—
the aromatic incense; each and every morning he
shall offer the incense at the same time he looks
after the lamps of the menorah. Then, when he has
looked after the lamps again in the evening, he shall
offer up more incense, and thus shall there be a
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regular offering of incense before A throughout
all your generations. You may not offer up any
strange incense on it, and neither may you offer up
on it any olah sacrifice or any grain offerings, nor
may you pour out any libations upon it. Once a
year, Aaron shall perform an atonement ceremony
for its horns, using some of the blood from the sin
offering offered up on Yom Kippur. Once a year
shall he effect atonement for it, and this shall be a
law throughout all your generations, a procedure
A considers to be of the greatest sanctity.

Exodus 30:34-38

And A said to Moses, “Procure the following
ingredients to create incense of the finest profes-
sional quality in terms of how it is compounded to
yield a result redolent of the greatest purity and
sanctity: the requisite herbs are stacte, onycha and
galbanum, in equal measure, plus another measure
of pure frankincense. Grind all this up into the
finest powder and place it before the (Tablets of
the) Testimony in the Tent of Meeting, which is
where I shall let Myself be known to you. This is to
be an offering of the greatest level of sanctity.
When you make this incense according to these
specifications, however, you must not make any
for yourselves; rather, this shall be something you
consider solely as being holy unto A . Indeed,
anyone who makes incense of this kind merely to
enjoy its smell shall be cut off from his people.

Hilkhot Klei Hamikdash Veha’ovdim Bo

Chapter Two:

The incense used in the Temple was prepared on
a yearly basis and its proper manufacture was the
fulfillment of a positive commandment of the
Torah, as it is written, “Procure the following
ingredients to create incense of the finest profes-
sional quality, etc. (Exodus 30:34).” Of its ingredi-
ents, the Torah proceeds to delineate four: stacte,
onycha, galbanum and frankincense. The rest of
the ingredients, however, are part of the set of
oral traditions revealed directly to Moses at Sinai.
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There is none like our God, none like our Ruler,

none like our Sovereign, none like our Savior.
Who is like our God, like our Ruler,
like our Sovereign, like our Savior?
We give thanks to our God, thanks to our Ruler,
thanks to our Sovereign, thanks to our Savior.
Blessed be our God, blessed be our Ruler,
blessed be our Sovereign, blessed be our Savior.

You are our God, You are our Ruler,
You are our Sovereign, You are our Savior.

And it was You to Whom our ancestors offered up the holy incense in the
Temple in ancient days.

*This hymn appears in transliteration on page 584.
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*This hymn appears in transliteration on page 584.
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In all, there were eleven ingredients that were
told to Moses at Sinai and all eleven of them are
to be used in some specific measure. On top of
those eleven, however, are some others that have
no specific measure: a kind of salt from the region
of the Dead Sea called the salt of Sodom, a specif-
ic kind of grass that grows along the Jordan River
called kippat hayarden, and another kind of grass
that was used specifically because of the kind of
smoke it produces when burnt. The precise iden-
tities, however, of these ingredients were not
generally known, but constituted rather a tradi-
tion passed along from one individual to another
throughout the ages.

These are the measurements of the eleven
fixed-measure ingredients: a measure of seventy
maneh-measures, each maneh-measure equal to
one hundred dinars, of the four principal ingredi-
ents: stacte, onycha, galbanum and frankincense.
Sixteen maneh-measures of another group was
added in and this group consisted of myrrh, cas-
sia, spikenard and saffron. To these were added
twelve maneh-measures of putchuck, nine maneh-
measures of cinnamon and three maneh-measures
of qilufa-rind, for a grand total of 368 maneh-
measures, all finely ground. To this mixture was
added a quarter of a qav-measure of the salt of
Sodom, the Kippat hayarden grass and the addi-
tional ingredient that would cause the mixture to
smoke when heated. One maneh-measure of this
incense was burnt daily on the golden altar in the
Sanctuary. Of the 368 maneh-measures that were
manufactured, 365 were burnt on a daily basis,
one for each day of the solar year. The remaining
three maneh-measures, however, were ground up
in the finest powder imaginable on the eve of the
Day of Atonement until there was a single handful
left to be burnt on the Day of Atonement. The
leftover incense was designated “surplus incense,”
as we have already explained in our laws relating
to the annual shekel tax.

The scacte mentioned in the Torah, in Hebrew
called nataf, comes from the balsam tree that
yields the balm called by that same name. The
onycha, on the other hand, is the same as is called
tziporen in Hebrew and is the substance called by
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that name that people put in incense censers to
scent their homes. The galbanum, called chelbona
in Hebrew, is a kind of black sap that has a harsh
odor and it a kind of resin that comes from trees
in the cities of Greece. . ..

How exactly was the incense prepared? They
would bring nine qav-measures of the soap called
borit karshina and use it to wash the onycha thor-
oughly. After that, they would submerge the ony-
cha in twenty-one qav-measures of Cyprusian
wine or any other very strong, aged white wine.
When this was accomplished, they would grind
down all the other ingredients separately, singing
out the words “Grind it fine! Grind it fine!” while
they ground it. Then they would mix all the ingre-
dients together.

All the steps involved in manufacturing the
incense had to be done inside the Temple court-
yards in a holy place using sacred appurtenances.
This was so important that the incense prepared
by anyone who used profane spices or a profane
vessel (that is, spices, bowls or tools not owned
by the Temple and not dedicated for sacred serv-
ice), was considered invalid.

Twice a year, they would pass the remaining
incense beneath the pestle. During the dry sea-
son, the custom was to spread the incense out to
keep it from becoming moldy. During the rainy
season, however, they would keep it heaped
together in piles to prevent the odor of the
incense from dissipating. If even the tiniest
amount of honey was put into the incense, it was
declared unacceptable for use. If any ingredient
was absent, the manufacturer of the incense lack-
ing that ingredient was liable to be executed, for
the result is labeled “strange incense.” If the tradi-
tional method was disregarded and the ingredi-
ents were mixed in the right proportions, but in
much smaller amounts, the resultant incense is
acceptable for use. And this is the case even if half
a maneh-measure was made in the morning and
half in the evening.

If one were intentionally to make incense from
the traditional eleven ingredients and according to
the correct proportions for the personal pleasure
of smelling it, even if one does not actually do so
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Aleinu*

It is our duty to praise the Author of all existence and to declare
the greatness of the Creator for not making us like the other
nations or granting us the spiritual bearing of other clans within
the greater human family, and for neither giving us a portion sim-
ilar to theirs nor a destiny like that of their great populations.
Instead, we all bend the knee and kneel down to give thanks
before sovereign God Who rules over even their most powerful
royalty, the blessed Holy One Who spread out the heavens and
established the earth, Whose holy residence is in heaven above,
Whose absolute power is revealed in the highest celestial realms.

The Almighty is our God; there is no other. The Sovereign of
truth, God is wholly unique, as it is written in the Torah: “And
above all else you shall take to heart that A, alone and fully
unique, is God in heaven above and on earth below.” Therefore,
do we place our trust in You, A , our God, so that we may quickly
come to see the glory of Your splendid power as it manifests itself
on earth to sweep away and utterly destroy the repulsive idols that
are worshipped on this earth, to establish the sovereignty of God
on earth so that all humanity will come to invoke Your sacred
name, to turn the wicked of the earth toward You in full repen-
tance, so that all who dwell on this planet will recognize and
understand fully that it is to You alone that every knee must bend
and every tongue pledge loyalty. It is before You, A , our God,
that they will kneel and fall prostrate; it is to the glory of Your
name that they will all show honor as they accept upon them-
selves the yoke of Your sovereignty.

Then shall You rule over them, quickly and permanently, for
sovereignty is Yours and so shall You ever rule over us with honor,
as it is written in the Torah, * A shall reign forever” Z9& And
so also is it is written in the book of Your prophet, “And it shall
come to pass that A will be Sovereign over the world. Indeed, on
that day, the unique nature of A will be acknowledged on earth
so totally that even the divine name itself will be ‘One.’”

*This hymn appears in transliteration on page 584.
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*The Mourner’s Kaddish appears in transliteration on page 397.
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but merely intends to, that individual merits the
punishment of excision, called karet in Hebrew. If,
however, one were to do so without understand-
ing the gravity of one’s actions, one would have to
bring a sin offering of the fixed-chattat variety.
These penalties apply if such a person used the
correct proportions, even if he did not manufac-
ture a full measure of incense, but only a half or a
third of such a measure. Since one followed the
correct proportions, one is liable (if one acted
intentionally) to be punished with excision, as it
says in Scripture, “You cannot make this (incense)
according to its requisite proportions for your
own use. Indeed, the one who makes incense just
like the kind (described in the Torah) to enjoy its
scent shall be cut off from his people (Exodus
30:38).”

If one were to make incense according to the
correct proportions as a way of practicing its
manufacture, or in order to teach others how to
do it properly, one would be exempt from pun-
ishment. And if one smelled such forbidden
incense, but did not personally manufacture it,
such a person would not merit the punishment of
excision, but is considered merely in the category
of anyone who makes illicit use of Temple proper-
ty. The Torah only condemns to death by excision
the individual who makes incense according to
the correct proportions and using the correct
ingredients for the purpose of enjoying its scent.

The golden altar in the Sanctuary was the altar
on which they burned incense every day; nothing
else was ever offered up on it. If anyone dared
offer up any sort of incense other than the kind
ordained by Scripture, or if one dared offer up
incense made according to the specifications of
Scripture as an offering by an individual or the
community, or if anyone were to offer up a sacri-
fice on it or to pour out a libation on it—such a
person is to be punished with the lash, for it is
written, “You shall offer up on it neither strange
incense nor an olah sacrifice nor a grain offering
... (Exodus 30:9).” [@&]
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f Iome more principles of Judaism rooted in

intellectual and spiritual integrity presented
here for devotional contemplation.
PE
Hating hypocrisy does not mean eschewing para-
dox and riddle . . . and this is nowhere more so
obvious than in matters specifically relating to
faith in God.

For example, faith in God will always remain
beyond the intellectual grasp of those who do not
feel the presence of the Almighty in a sensual, real
way in their lives. On the other hand, it seems
equally so that those who lack at least some faith
in God and in the existence of God in the world
do not seem ever to merit the spiritual experi-
ence of God’s presence in their personal space in
a sufficiently real way to engender the kind of
faith in God they lack.

And there are many other riddles relating to
the matter of faith in God for the faithful to
attempt to unravel as well. Foremost among
them, however, is the riddle of those among the
faithful who explain their sense of God’s presence
in their lives as the natural concomitant of their
faith, but who generally do so at the same time
they feel—and feel honestly and securely, almost
to the point of certainty—that their faith comes
to them as the direct result of their sense that the
God to Whom they call out with all their hearts
and with all their souls and with all their might,
that that God is totally present in their lives in a
way that transcends theory and approaches
empirically provable reality.

PDE]
Given the absence in this world of a God Who
deigns to be seen, to be heard or to be a palpable,
unequivocal presence in the lives of the faithful,
perfect faith untroubled by doubt or the slightest

worry about the reality of God or the existence of
a divine realm can be sustained in most people only
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The Mourner's Kaddish*

Magnified and sanctified be the great name of
God in this world created according to divine
plan, and may God’s sovereignty be established
speedily and soon during the days of our lives
and the lives of all members of the House of
Israel, and let us say, Amen.

The congregation joins the mourners in reciting this line.

May God’s great name be blessed for-
ever and throughout all eternity.

The mourners continue:
May the name of the Holy One, source of all
blessing, be blessed, adored, lauded, praised,
extolled, glorified and venerated in language . . .

Except between Rosh Hashanah and Yom Kippur, say:
more exalted
Between Rosh Hashanah and Yom Kippur, say:
entirely more exalted

... than any blessing, hymn, ode or prayer recit-
ed by the faithful in this world, and let us say,
Amen.

May we, and all Israel, be blessed with great
peace that comes to us directly from heaven, and
with life, and let us say, Amen.

May God Who brings peace to the heavens
grant peace to us and to all Israel, and let us say,
Amen.

*The Mourner's Kaddish appears in transliteration on page 397.
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*This hymn appears in transliteration on page 583.
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within the context of a life given over to the kind of
mental and spiritual vacuity that risks turning the
principles of religion from eternal pillars upon
which a permanent, ongoing relationship with God
effectively can be built into pillars of mud, meta-
phor and shadow upon which no permanent struc-
ture could ever be erected. In ancient times, this
was the inner meaning of the curse set forth at the
end of the Book of Deuteronomy: “you shall build
a house but not dwell therein (Deuteronomy
28:30),” which can be taken to mean that there are
those who labor intensely to build homes for their
faith, but who only manage to build homes lacking
the foundation actually to endure permanently in
the world, or perhaps even to exist at all.

By definition, a life spent in a state of spiritual
communion with God is one spent searching for
the reality of God in the daily life of the communi-
cant in question . . . and this search, prompted as it
must be by love and longing for spiritual succor in
the bosom of a caring, physically perceptible God,
is the goal—and the point and the sole truly mean-
ingful justification—of a life in God. Furthermore,
this state of intense spiritual seeking, called in
Hebrew drishat ha'elohim, is the final station on a
journey towards God that has neither itinerary nor
trajectory, neither inception nor ultimate comple-
tion. Even though God exists beyond the normal
strictures of time and space that human beings hold
to govern physical existence in the world, the pos-
sibility of seeking God also exists—but this search
can never be effectively undertaken by any so
mired in the spatial and temporal coordinates of
the physical world as to be incapable even of sens-
ing the reality of existence outside the bounds of
space and time . . . and this, in turn, is the awful
truth that lies just behind and beyond the psalmist’s
lament, “I am imprisoned and cannot escape
(Psalm 88:9).” And what words follow only a few
verses later in that most terrible of all poems?
“Why, O A, have You abandoned me? Why do
You hide Your face from me? (Psalm 88:15).”

Judaism is more of a playing field than an art

gallery and the task of Jews who wish to preserve
their heritage, therefore, is not to act the part of
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curators in a museum. Instead, their task is to
take on the role of athletes able, willing, and
ready to take on ancient rites and rituals and
wrestle them to the ground for the sake of trans-
forming them from dim memories of ancient wor-
ship ceremonies into useful paving stones . . .
stones that they themselves may safely walk upon
on their way to a life of ongoing communion with
the very God who awaits them in heaven as the
embodiment of all their spiritual desires and
hopes.

The approach to Judaism according to which

the sole function of the commandments of the
Torah is to give a particular generation of Jews
something to inherit from the generation that
preceded them and thus also to bequeath to the
generation that follows them, but without the
bequest in question actually being supposed to
possess the potential ability to enrich the spiritual
live of the actual Jewish people alive in any specific
generation, is the ultimate vulgarity. The sole goal
of Jewish life is not to ensure the orderly transfer
of the commandments from one generation to
the next, but to give to each generation of Jews
the possibility of unifying the name of God
through the performance of those same com-
mandments and, in so doing, to cleave unto God
personally and really. In ancient times, this was the
meaning of the verse from the Book of Joshua
that equates the twin tasks of the nation of
Israelites: “to keep God’s commandments (Joshua
22:5) and “to cleave unto God (ibid.).”
Any who pray to God at the same time they are
convinced that God will not answer them or
respond in a forthright manner to their prayers—
or that God is, God forbid, unable to respond to
their prayers in a clear, unequivocal way—are
behaving no more reasonably than farmers who
plant pebbles instead of seeds in their furrows and
fields.

Any who pray to God at the same time they
are convinced that there does exist some possibili-
ty that God will answer them, but that that possi-
bility is so remote that it would be ridiculous to
expect it actually to come about—or, even less
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Adon Olam*
Adon Olam, who solely reigned
Ere earth and heaven’s fashioning,
When to create the world God deigned,
And then became our Sovereign.

And at the end of days shall God,
The awesome One, still reign alone,
Who was, who is, and still shall be
Unchanged upon God’s glorious throne.

And so God’s power does transcend,
Supreme, unfathomed, depth and height,
Without beginning, without end,
Source of grandeur, power, and might.

My God and my Redeemer, be
My rock in sorrow’s darkest day,
A help and refuge unto me,
My cup’s full portion, when I pray.

My soul into God’s hand divine
Do I commend; I will not fear,
My body with it I consign,

I dread no evil; God is near.

*This hymn appears in transliteration on page 583.
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